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ABBREVIATIONS
GPS = Gurupaficasikha
GSMV= Sriguhyasamajamandalavidhi (see Bahulkar 2010)
GSVV = Sriguhyasamajamandalopayikavimsatividhi (see Tanaka 2000, 2002,
2003, 2004)
GT = Guhyendutilaka
KS = Kriyasamgraha (see Sakurai 1988, 1993a, 1993b; Skorupski 2002)
RM = Ratnamegha
Sdp = Sarvadurgatiparisodhana-tantra (see Skorupski 1983)
SS = Siksasamuccaya (see Bendall 1897, Bendall & Rouse 1922)
SHKM = San Hyan Kamahayanikan Mantranaya
STTS = Sarvatathagatatatvasamgraha-sitra
T. = Taisho Shinshu Daizokyo
VMSYV = Vajradhatumahamandalopayika-sarvavajrodaya (see Mikkyd-seiten
Kenkytikai 1987)

INTRODUCTION!

Javanese commentaries not only clarify Sanskrit verses in the eighth-
century San Hyan Kamahdyanikan but also expose a framework re-
vealing the whole set of its teachings. This scripture consists of two
parts: the first shows Sanskrit verses traceable to the early cycle of
the Guhyasamaja texts; the second has quotations ascribed to Dignaga.
However, in contrast to Mahayana or esoteric teachings generally
known today, the commentaries in many ways show atypical nuances.

1. The most recent of earlier versions of this Introduction was presented at the
Buddhist studies workshop “Layers of Interpretation,” Ludwig-Maximilians
Universitdt, Munich, Germany, June 15, 2018.
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For instance, unlike the ones known to the Mahayana and Theravada
traditions, the Javanese dasaparamitas (ten perfections) refer to a com-
bination of the six perfections (satparamitas) and the four immeasur-
ables (caturparamitas). The San Hyan Kamahdyanikan associates the six
with Vajradhatvi$vari and the four with four devis (Locana, Mamaki,
Pandaravasini, and Tara). In turn, while describing the paficatathagatas
as the spouses of these paficadevis, the San Hyarni Kamahayanikan main-
tains that the devis actually represent quintessential core teachings
and are not ordinary female goddesses. The commentaries also de-
scribe divinities and a spiritual program as a delineation of the advaya
doctrine, based on which Javanese Buddhists of the past depicted it
three dimensionally in the form of Borobudur. Traces of influence
originating from the San Hyan Kamahdyanikan commentaries can be
detected in a number of subsequent insular Buddhist texts as well as
in Hindu and Islamic literature. One that silently integrates into the
sociopolitical fabric of modern Indonesia is a phrase from the Kakawin
Sutasoma: bhinneka tunggal ika (“distinct yet one”), which is now the of-
ficial Indonesian state motto.

Jacob Kats initiated research on the San Hyan Kamahayanikan in
1910. Since then, a number of scholars have produced studies and
translations of the text, and altogether there are at least five complete
published translations to date.? In 1997, Lokesh Chandra published the
complete Saiva version of the San Hyan Kamahayanikan.?

Despite the general consensus on the prevailing tantric doxogra-
phy, recent study has demonstrated that the San Hyann Kamahayanikan
belongs to the Guhyasamaja family dating to the eighth century and thus
has raised questions about the accuracy of the current doxography.*

2. Jacob Kats, Sang hyang Kamahdydnikan: Oud-Javaansche tekst, met inleiding,
vertaling en aanteeekeningen (‘s-Gravenhage: M. Nijhoff, 1910); I Gusti Bagus
Sugriwa, Kitab Sutji Sanghyang Kamahayanikan (Denpasar: Pustaka Balimas,
1956); Sumanananda Jasmin, Kitab Sutji Sanghyang Kamahayanikan (Semarang:
Perbuddhi Djawa Tengah, 1971); Nurhadi Magetsari, “Pemujaan Tathagata di
Jawa pada Abad Sembilan” (PhD diss., Universitas Indonesia, Jakarta, 1982);
Lokesh Chandra, “San Hyan Kamahayanikan,” Cultural Horizons of India 4
(1995): 295-464.

3. Lokesh Chandra, “Saiva Version of San Hyan Kamahayanikan,” Cultural
Horizons of India 5 (1997): 7-101.

4, For the examination leading to these questions, see Hudaya Kandahjaya,
“San Hyan Kamahayanikan, Borobudur, and the Origins of Esoteric Buddhism
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TABLE 1. Correlation of the SHKM with Newly Identified Texts
SHKM KS GSMV GSVV GT GPS RM

1 O O O

2 O @) @)

3 O O @)

4 @) O @)
5ab @) O O

6 @) O

7 O

8 @)

9 @)

10 @) @) @)

11 @) O

12 O O O

13 O O O

14 O @)

15 O

16 O O

17 O O O

18 O

19

20 O

21 O O

22 O @)

23 @) O

24 O

25 O
26 O O

27 @) O @)

28 O O

29 @) O
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SHKM KS GSMV | GSVV GT GPS RM
30 O @)
31 @) @)
32 @) @) @)
33 @) O O
34 @) @) @)
35 @) @) @)
36 O O
37 @)
38 @) @)
39 O O
40 @)
41 @) @)
42 @)

Total: 26 27 24 1 6 1

Note: Taken from Kandahjaya 2016, p. 72.
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Because the San Hyan Kamahaydanikan has thus far been trans-
lated under the influence of prevailing doxography, the San Hyan
Kamahdyanikan needs to be reread independently, and a new transla-
tion of the whole scripture becomes mandatory. Following this per-
spective, this article will present a preliminary study and a provisional
translation of Kats’ edition of the San Hyan Kamahayanikan. For the
time being, the emphasis will be on the Old Javanese commentary.®

in Indonesia,” in Esoteric Buddhism in Mediaeval Maritime Asia, ed. Andrea Acri
(Singapore: ISEAS, 2016), 67-112; Jacob Dalton, “A Crisis of Doxography: How
Tibetans Organized Tantra during the 8th-12th Centuries,” journal of the
International Association of Buddhist Studies 28, no. 1 (2005): 115-181.

5. Despite my original intent in this paper, the translation and study of the
text have yet to be exhaustive. This shortcoming is especially due to time
constraints. However, as the reading of Old Javanese passages under a more
accurate perspective takes priority and needs immediate scholarly attention,
I take the risk of publishing this paper in its current state heuristically,
hoping that I may report further progress in the next installment. For readers
interested in the scholarly treatment especially of Sanskrit passages in the
first part of the San Hyan Kamahayanikan, i.e., the San Hyan Kamahayanikan
Mantranaya or the Mantra Method of San Hyarni Kamahayanikan, see J. S. Speyer,
“Ein altjavanischer mahayanistischer Katechismus,” Zeitschrift der Deutsche
Morgenldndische Gesellschaft 67 (1913): 347-362; Unrai Ogiwara, “Jawa ni oite
hakken-sararetaru mikkyd yomon,” Mikkyd 5, no. 2 (1915), reprinted in Ogiwara
Unrai Bunshii (Tokyo: Ogiwara Hakushi Kinenkai, 1938), 737-746; K. Wulff, Sang
Hyang Kamahdyanan Mantranaya: Ansprache bei der Weihe buddhistischer Monche
aus dem altjavanischen iibersetzt und sprachlich erldutert (Kebenhavn: Levin &
Munksgaard, 1935); H. von Glasenapp, “Ein buddhistischer Initiationsritus
des javanischen Mittelalters,” Tribus, Jahrbuch des Linden-Museums Stuttgart
2, no. 3 (1952-1953): 259-274, “Ein Initiations-Ritus im buddhistischen Java,”
Orientalistische Literaturzeitung 39 (1936): 483-489, and “Noch einmal: “Ein
Initiations-Ritus im buddhistischen Java,” Orientalistische Literaturzeitung 41
(1938): 201-204; Shird Sakai, “Jaba hakken mikkyd yomon no issetsu ni tsuite,”
Mikkyd Bunka 8 (1950): 38-46; J. W. de Jong, “Notes on the Sources and the Text
of the Sang Hyang Kamahayanan Mantranaya,” Bijdragen tot de Taal-, Land- en
Volkenkundel 30 (1974): 465-482; Kazuko Ishii, “Sang Hyang Kamahayanikan ni
miru ko Jawa no Mikkyd (0ld Javanese Esoteric Buddhism as Seen in the Sang
Hyang Kamahayanikan),” Tonan Ajia Kenkyi 27, no. 1 (June 1989): 55-70 and
“The Correlation of Verses of the Sang Hyang Kamahayanan Mantranaya with
Vajrabodhi’s Japa-siitra,” Area and Culture Studies 44 (1992): 225-236. 1 also
refer readers to my earlier essay, “San Hyan Kamahayanikan, Borobudur, and
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STRUCTURE

The general title of the San Hyan Kamahayanikan literally means Holy
Scripture Pertaining to the Practice of the Mahdyana. This scripture consists
of two parts: the San Hyan Kamahayanikan Mantranaya, or the Mantra
Method of San Hyan Kamahdyanikan, and the San Hyan Kamahayanikan
Advaya Sadhana, or the Nondual Practice of Sani Hyari Kamahayanikan.
Both contain Sanskrit verses and explanations in Old Javanese. Sanskrit
verses in the San Hyan Kamahayanikan Mantranaya are traceable to the
early cycle of the Guhyasamaja texts (for the sake of convenience, I repro-
duce here the correlation table of the relevant texts; see table 1¢), while
the San Hyan Kamahdyanikan Advaya Sadhana has quotations ascribed to
Dignaga. The passages in Old Javanese are indispensable, as they reveal
the structure and the teaching advocated in the scripture. Following
the Old Javanese commentaries, the San Hyan Kamahdyanikan prescribes
a four-stage program to attain great enlightenment (mahabodhi).
These four stages are not mutually exclusive. Each provides the neces-
sary condition, and the former stage integrates into the next stage.

Mahamarga

The first stage is delineated in the Sar Hyan Kamahdyanikan Mantranaya.
As described in the first verse and mentioned again in the commen-
taries to verses 3, 6, 8, and 9, this stage is called the (Mahayana)
mahamarga.”

Ehi vatsa mahayanam mantracaryanayam viddhim

the Origins of Esoteric Buddhism in Indonesia,” where, in addition to the issue
of the dating of the San Hyan Kamahayanikan, I examine some characteristics
of the text as well.

6. Kandahjaya, “San Hyan Kamahayanikan, Borobudur, and the Origins of
Esoteric Buddhism in Indonesia,” 72.

7. Chandra summarizes the four stages in “San Hyan Kamahayanikan,” 332-
341. However, as is clear from his introduction to this four-stage program,
the view is from the perspective of prevailing doxography based on which he
categorizes the first stage as belonging to carya-tantras and the rest to yoga-
tantras. In addition, from the start Chandra (“San Hyan Kamahayanikan,”
295) believes that the term mantranaya in the title San Hyan Kamahayanikan
Mantranaya follows the category suggested by Advayavajra, who lived around
the eleventh century and thus is anachronistic in comparison to the eighth-
century San Hyan Kamahdyanikan.
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Desayisyami te samyak bhajanas tvam mahanaye.
Come, child, I will teach you the ritual for mantra practice of the
Mahayana because you are a perfect receptacle for the great method.

Ka:® San hyant Mahayana iki varahakna mami iri kita, mantracaryyanayam
vidhim, san hyan mantranaya sira Mahdyana mahamargga naran ira,
desayisyami te samyak, sira teki desanakna mami varahakna mami ri kita,
bhajanas tvam mahanaye, ri kadadinyan kita patrabhiita yogya varahen ri
san hyan dharmma mantranaya.

The meaning is: I shall teach you the San Hyan Mahayana.
Mantracaryyanayam vidhim, the San Hyan Mantranaya is called the
Mahayana mahamargga. Desayisydmi te samyak, I will instruct and ex-
plain this to you, bhajanas tvam mahanaye, because you are a suitable
vessel to be taught the San Hyann Dharma Mantranaya.

The second to fourth stages are each called the paramamarga, the
mahaguhya, and the paramaguhya. They are described in the San Hyan
Kamahayanikan Advaya Sadhana.

Paramamarga

Aum! Anakku kita 1 jinaputra, mene kami avaraha irikan aji anun yogya
gegonta. Hana satparamita naranya, yatika paramaboddhimargga, yatika
varahakna mami ri kita rumuhun, marapvan kita tan ariel manabhydsa ri
kapariguhan ri kahyaribuddhan.

Aum! My child, you are the son of the Jina (jinaputra), now I shall
teach you the discipline to which it is proper for you to adhere. There
is the so-called satparamitas, i.e., the paramaboddhimargga, which is
my first teaching to you, so that you do not face difficulty finding
buddhahood in practice.

Nihan lvirnya sad ikan paramita:

Those six paramitas are:

Danasilafica ksantisca viryya dhyanafica prajiidca

Dana, $ila, ksanti, viryya, dhydna, and prajfia
Kagegopvekarisatparamitadenta, kitaritathagatakulajinaputradhikarmika,
laksanaken tan catur paramita.

While holding fast to these sat paramitdas, you, being Tathagatakula
Jinaputradhikarmika, perform the caturparamitas.

Catur paramita naranya: metri, karund, mudita, upeksa.

8. Ka is an abbreviation of the Old Javanese word kalifianya, which stands for
“the meaning is” or “i.e.”



264

Pacific World, 3rd ser., no. 20 (2018)

The so-called caturparamita are: metri, karuna, muditd, upeksa.

Papupul ni catur paramitd mvan sat paramita, lvirnya: Dana, $ila, ksanti,
viryya, dhyana, prajfiia, metri, karunda, mudita, upeksa. Yatika sinariguh
dasaparamita naranya, yatika matatva paficadevi.

The whole of four perfections and six perfections is: dana, $ila, ksanti,
viryya, dhyana, prajiia, metri, karund, mudita, upeksa. They are called the
ten perfections (dasaparamitds). They form the essences of the five
goddesses (paficadevis).

Bajradhatvisvaridevi mahaprajiiaruapavati.

patyau paramasevita satparamitam ucyate.

The goddess Bajradhatvi$vari is known to embody great wisdom,
extraordinary beauty, excellent service to her master, and the six
perfections.

Sri Bajradhatvisvari sira ta levih prajfid nira, ateher suriipa, atisaya de nira
sevitasvami ri bhatara Vairocana, sira ta makatatva n satparamita.

Sri Bajradhatvi$vari is greater in wisdom and also of extraordi-
nary beauty. She is superior in her service to her master Bhatara
Vairocana. She embodies the six perfections.

Maitri Locand vijfieyd Mamaki karund mata

mudita Pandaravasi upeksa Tard ucyate.

Maitri is to be understood as Locana, Mamaki is to be thought as
karuna, mudita is Pandaravasini, upeksa is known as Tara.

Bharali Locand metri tattva nira, bharali Mamaki karuna tatva nira, bharali
Pandaravasini sira ta makatatva n upeksa. Mankana tinkah nin dasa
paramitd, an makatatva pafica devi, ya ta matannyan san manabhyasa
hayu devi, sira sevita rumuhun ri vahyadhyatmika, apan sira pada nin
umarngihaken i kahyaribuddhan.

The essence of Bharali Locana is metri. The essence of Bharali Mamaki
is karuna. Bharali Pandaravasini embodies [muditda. The essence of
Bharali Tara is] upeksa. Thus these ten perfections manifest in the
five goddesses, and thereby one should practice in beautifying these
goddesses, be first in service to them externally and internally, for
they are equal to attaining buddhahood.

Iti dasaparamita parisamapta, paramamargga datan rin mahaboddhi ika.
Thus ends the ten perfections, the paramamargga to arrive at great
enlightenment (mahabodhi).

Huvus pva enak vruhta irikan dasaparamita paramamargga, kavruhi tan
paramaguhya mvan mahaguhya.

Having established and understood the paramamargga, you should
learn the paramaguhya and the mahaguhya.
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Mahaguhya
Mahaguhya: ikan kara ri kapanguhan bharala, lvirnya: yoga lavan bhavana.
Pat lvir nin yoga, pavekas Dan dacaryya $ri Dignaga pada, lvirnya; mula-
yoga, madhya-yoga, vasana-yoga, anta-yoga.
Mahdguhya: This is the method to be united with Bharala, viz., yoga
and bhavand. There are four yogas, according to the instructions left
by Dan Acaryya Sri Dignagapada, viz., the miila-yoga, the madhya-
yoga, the vasana-yoga, and the anta-yoga.
Tumut tan catur aryyasatya, kavasaken denta marapvan siddhi
yogabhavananta, lvirnya: duhka-satya, nirodha-satya, samudaya-satya,
margga-satya. Nahan lvir nin catur aryyasatya anun gegonta.
Follow the Four Noble Truths (catur aryyasatya) so that they are mas-
tered by you and you are accomplished in yogabhavana. The four are:
duhka-satya, nirodha-satya, samudaya-satya, and margga-satya. Thus
are the Four Noble Truths to which you must hold fast.
Ikin yoga, bhavand, catur aryyasatya, dasaparamitd, yatika sinanguh
mahaguhya ika.
These yoga, bhavand, catur aryyasatya, and dasaparamita are consid-
ered the mahdaguhya.

Paramaguhya
Paramaguhya haranya: rupa ni avak bharala, apan sinanguh mahavisesa,
kapratyaksa de san yogisvara.
The so-called paramaguhya is the form of the body of Bharala, known
as Mahavisesa, directly perceived by the yogisvara.

Perusing this structure, it becomes clear that the mahamarga is a
ritual for conditioning a practitioner under oath to receive the initia-
tion, instructions, consecration, and empowerment necessary for un-
dertaking the actual practice. The Old Javanese commentary in the San
Hyan Kamahayanikan Mantranaya states that the name of this ritual is
cakravartyabhiseka. The stages from paramamarga to paramaguhya then
delineate the whole course and the actual practice for the practitioner
to carry out attaining buddhahood.

While the whole Sart Hyani Kamahayanikan teaching contains famil-
iar Buddhist concepts, the configuration and the application of those
concepts within the San Hyan Kamahayanikan program are not identi-
cal to those conventionally received through the modern-day Buddhist
traditions of Theravada, Mahayana, or Vajrayana. Out of so many con-
cepts exposed in the San Hyan Kamahdyanikan, this paper will focus
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particularly on the concept of the four perfections (caturparamitas) and
its many ramifications.

CATURPARAMITAS

The Javanese notion of the ten perfections (dasaparamitas) is interest-
ing. Unlike those known to the Mahayana and Theravada traditions,
the ten perfections described in the San Hyan Kamahdyanikan refer to a
combination of the six perfections (satparamitas) and the four immea-
surables (caturparamitas), or the four divine abodes (brahmaviharas).
This combination forms the supreme path (paramamarga) that leads
a practitioner to eventually attain great enlightenment. A similar
scheme is found in scriptures not commonly known or used today, i.e.,
the Aksayamati-siitra or the Ratnamegha-siitra. However, it is also re-
markable that this scheme is known to the Brahma’s Net Sutra (Fanwang
Jjing 484K, T. 1484), a text that has been highly regarded and authori-
tative regarding precepts in the East Asian Mahayana tradition since
the fifth century. These texts indicate that this scheme leads a practi-
tioner to nirvana.

By contrast, however, we know that by around the fifth cen-
tury Bhadantacariya Buddhaghosa devoted an entire chapter to
the brahmaviharas in compiling his Visuddhimagga. In this com-
mentary, Buddhaghosa explains that practicing the brahmaviharas
could only lead one to the brahma worlds, although in the final
paragraph of this chapter he seems to suggest otherwise, that
the practice could lead one to perfection. As such, his commen-
tary suggests a controversial proposition. Richard Gombrich has
taken on the task of clarifying the cause of this discrepancy,’
but unfortunately most of the Theravada traditions have usually taken
the first part of Buddhaghosa’s commentary and ignored the final
paragraph, thereby dismissing the controversial proposition.'

9. Richard Gombrich, What the Buddha Thought (London: Equinox, 2009), 75-91.
10. For instance, Thera Nyanaponika, The Four Sublime States and The Practice
of Loving Kindness (Mettda) (Kandy, Sri Lanka: Buddhist Publication Society,
2008), 7, concludes: “The meditations on love, compassion, and sympathetic
joy can each produce the attainment of the first three absorptions, while the
meditation on equanimity will lead to the fourth only, in which equanimity is
the most significant factor.”



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 267

While at this point we may disregard the whole divergence as un-
worthy of further argument, it is relevant here in terms of Buddhist
praxis in two ways. First, Buddhist tradition may lead a practitioner to
believe and practice what the Buddha has taught, while what is carried
on by that tradition may only be a product of later interpretation and
thereby might be misleading. The interpretation of Bhadantacariya
Buddhaghosa on the brahmaviharas is a case in point: on further re-
flection, it may be a product of his era and thus not what the Buddha
intended in the first place.

Second, the way the brahmaviharas could in fact be the foundation
for engaged Buddhism has been constantly advocated by some scrip-
tural texts belonging to the Mahayana tradition, e.g., the Aksayamati-
sutra, and in the San Hyan Kamahayanikan as shown in the following:

Metri naranya: parahitakakrtva, akara nin jiiana san Satva ViSesa. San

Satva Visesa naranya: tumakitaki sat paramita mvan catur paramita, sira

ta Satva Visesa naran ira. Akdra nin jiana nira gumave hayva nin para.

Para niaranya: sarbva satva, kanistamadhyamottama, ikan sih rin para tan

phalapeksa, ya metri naranya.

The so-called metri is: the nature of performing meritorious action

for the welfare of others (parahitakakrtva), the state (akara) of jfiana

of San Satva Visesa. The so-called San Satva Visesa diligently does

one’s best in sat paramitd and catur paramita, he is the so-called Satva

ViSesa. The state of his jfiana is working for the well being of others.

The so-called others (para) are: all beings (sarbva satva), low, middle,

or high (kanistamadhyamottama); this loving-kindness (sih) toward

others without expectation of reward (tan phalapeksa) is the so-called

metri.

Instead of making the brahmaviharas merely the subjects of meditation
(kammatthana), as is generally upheld in the Theravada tradition, they
might actually be the source for one’s actions toward other beings.
This kind of reinterpretation—we may exceptionally note here—in
fact occurs in the Sarvodaya movement, where the brahmaviharas have
been taken contrarily as guidelines for social action.!

11. Christopher S. Queen and Sallie B. King, Engaged Buddhism: Buddhist
Liberation Movements in Asia (Albany: State University of New York [SUNY]
Press, 1996), 126-127. Sulak Sivaraksa echoes a similar view; quoted in Queen
and King, Engaged Buddhism, 219-221.
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PANCADEVI

As mentioned above, the San Hyan Kamahayanikan associates the six
perfections with Vajradhatvi$vari and the four perfections with four
goddesses Locana, Mamaki, Pandaravasini, and Tara. These goddesses
are in turn the spouses of the paficatathagatas.

Nihan krama nin paficatathagatadevi, lvir nira: bharali dhatvisvari, bharali
locana, bharali mamaki, bharali pandaravasini, bharali tara. Nahan pra-
tyeka niran parica.

These are the five tathagatadevis, they are: Bharali Dhatvisvari,
Bharali Locana, Bharali Mamaki, Bharali Pandaravasini, Bharali Tara.
The five individually are [as follows]:

dhatvi$vari mahadevi vairocanapatir jfieyd.
It is to be known that Dhatvisvari, the great devi, has Vairocana as
the master,

locanaksobhyapatis ca dhatvisvari locaneka.
Locana has Aksobhya as the master, and Dhatvisvari and Locana are
one.

mamaki ratnasambhava pandaravasini devi
Mamaki has Ratnasambhava; Pandaravasini, the devi, has

amitabhapatir jiieya taramoghasiddhipriya.
Amitabha, being the master, is known; Tara is the consort of
Amoghasiddhi.

However, it is imperative to note here that the San Hyan Kamahaya-
nikan also maintains that these goddesses actually represent quintes-
sential core teachings and are not simply ordinary female goddesses.

Ka:Ikan kajaran in bodhisamadhi mvan ikan sarbvamudrapinakalaksananta
mvan ikan tathagata inanén-anénta, mvan ikan paramaguhya tathagata
niyata ikd kavruhana de san buddhacaryyavicaksana, ka, ikan mahabodhi,
ikan samadhi, ikan sarbvamudrd mantra yoga bhavand mvan kavicaksanan
ya tikavak nin caturdevi Locana, Pandaravasini, Mamaki, Tara. Iti caturdevi
kavruhana hayva tan prayatna, pada pavitranira mvan bhatara hyan
Buddha yan ta kapangih pavaknira caturdevi de san yogisvara.

The meaning is: The teaching on enlightenment, samadhi, and all
mudrds are to be possessed by you. Further, you should constantly
meditate on the tathagata, and this paramaguhya tathagata is indeed
to be known by one of wisdom and buddhacaryya, i.e., mahabodhi,
samadhi, all mudra-mantra-yoga-bhavana, and wisdom are the bodies
of the four devis: Locana, Pandaravasini, Mamaki, and Tara. The four
devis should be known as such; do not be inattentive. They are as pure
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as Bhatara Hyan Buddha; if these four devis are found they are to be
embodied by the yogisvara.

The use of the term buddhacarya in this last paragraph of the San
Hyan Kamahdyanikan, indicating one of high spiritual achievement,
allows us to recognize an attribute of vuddhacarita, besides bhakti,
which are both attached to Princess Pramodavarddhani, as mentioned
in the Kayumwungan inscription. The employment of these terminolo-
gies in the Kayumwungan inscription strongly suggests that the author
knew of the doctrinal concepts underlying these terms as they appear
in the San Hyan Kamahdayanikan. Given that the Kayumwungan inscrip-
tion is the same inscription that consecrated Borobudur in 824 CE, it
simultaneously exposes the doctrinal connection between Borobudur
and the San Hyan Kamahayanikan. By comparing the framework of the
San Hyan Kamahayanikan and the architectural plan of Borobudur, it
becomes clear that Borobudur reflects the spiritual program of the San
Hyan Kamahdyanikan in a three-dimensional format.*?

ADI BUDDHA

The earliest dated evidence showing that Buddhists in the Indonesian
archipelago already had understanding of the caturparamitas, or in
fact the dasaparamitas, comes from the Talang Tuo Old Malay inscrip-
tion of 684 CE. This inscription mentions cultivating maitri—the first
in the list of the four components of the brahmaviharas—in combina-
tion with the satparamitas (tyaga [= dana], ksanti, viryya, samahitacinta
[= dhyana], and prajfia), while establishing vodhicitta and producing the
vajrasarira for the attainment of anuttarabhisamyaksanvodhi. Later, the
Pagarruyung I (Bukit Gombak 1) inscription, dated to April 13, 1356,
claims that a descendant of the Amararyya dynasty, the Illustrious

12. In Nicolaas J. Krom’s Barabudur: Archaeological Description (The Hague:
Martinus Nijhoff, 1927), 2:331-332, the author was uncertain whether
Borobudur represented the teachings recorded in the San Hyan Kamahdyanikan.
He preferred instead to consider Borobudur merely a stipa embodying
the teachings of tantric Mahayana based on the Yogacara school. On the
contrary, George Coedes, “Les Inscriptions Malaises de Crivijaya,” Bulletin de
IEcole frangaise d’Extréme-Orient 30 (1930): 57, while supporting Krom’s earlier
attempt, relates the San Hyan Kamahayanikan to Borobudur, suggesting that
the development in Java was under the influence of Srivijaya, although none
seemed to heed his advice.
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King Adityawarmman, who has the banner of nonduality, who was ex-
ceedingly like Adi Buddha—embedded with virtues of loving-kindness,
compassion, joy, and tranquility—was a king who conferred benefit to
unfortunate living beings."

Connecting the virtues of loving-kindness, compassion, joy, and
tranquility (basically the four brahmaviharas or the four apramanas)
with Adi Buddha is particularly interesting, given that the San
Hyan Kamahayanikan is among the earliest texts that mention the
term adibuddha in the context of advaya doctrine. In the series of
seven samadhis (sapta samadhi) in the “Paramaguhya,” the San Hyan
Kamahdayanikan calls the fifth the mahamunivaracintamani, at which
stage the mind of the cultivator becomes Adi Buddha.

Dadi tan ambék adibuddha ni ratu cakravartti huvus malahaken Satru

sakti vénan aveh sakaharép nin sarbvasatva, ikan ambék marikana
mahamunivaracintamanisamadhi naranika*

13. The phrase is quoted from the Sanskrit transcription in Nicolaas
Johannes Krom, “Transcripties van de reeds vroeger bekende inschriften
van Pagarroejoeng en Soeroaso, Bijlage H.” Oudheidkundig Verslag
(1912): 51: adwayaddhwajanrpa adityawarmmasriya | wansassri amararyya...
papadadibuddhadhikam | maitritwan karunamupeksamuditasatwopakaraguna |. See
also Bambang Budi Utomo, Prasasti-Prasasti Sumatra (Jakarta: Pusat Penelitian dan
Pengembangan Arkeologi Nasional, 2007), 64-65, and Bambang Budi Utomo and
Nik Hassan Shuhaimi Abd. Rahman, Zaman Klasik di Nusantara: Tumpuan Kajian di
Sumatra (Kuala Lumpur: Dewan Bahasa dan Pustaka, 2008), 104-108.

14. The epithet “cakravartiking” in the description is comparatively a reference
to Sakyamuni, and according to Urban Hammar, Studies in the Kalacakra
Tantra: A History of the Kalacakra Tantra in Tibet and a Study of the Concept of Adi
Buddha, the Fourth Body of the Buddha and the Supreme Unchanging (Stockholm:
Department of Ethnology, History of Religions, 2005), 106-107, quoting from
the Vimalaprabhd, Sakyamuni is even considered the sole cakravartin of the
three realms. Vv. 67ff of chap. 4 of the Tathagatakrtyakriyadhikara of the
Ratnagotra or Uttaratantra describe the cintamani as able to fulfill all wishes. The
rest bears a resemblance to the condition right after Sakyamuni defeated the
maras to become the Buddha; for example, see chaps. 21-23 of the Lalitavistara.
Krom, Barabudur: Archaeological Description, 2:167, conflated the name of the
samadhi, i.e., mahamunivaracintamani, with Adi Buddha. Of course we cannot
find fault with Krom because unavailable to him at that time was crucial
information related to a Javanese Buddhist monk, Bianhong, who went to
China to study under Huiguo, the successor of Amoghavajra. Bianhong arrived
in Chang’an in 780 and later found himself in the company of Kukai, who
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The mind—having defeated a powerful enemy [and] becomes Adi
Buddha in the cakravarti king—is able to fulfill all wishes of all beings;
hence such mind is called the mahamunivaracintamani-samadhi.

The connotation here is in line with the concept of Adi Buddha
in the Kalacakra system, whereby Adi Buddha refers to the ultimate
nature of one’s own mind and to the one who has realized the innate
nature of the mind by means of purificatory practices.!® Thus, we may
surmise that the San Hyan Kamahayanikan uses the term adibuddha to
refer to the mind that realizes the advent of primordial innate en-
lightenment, hence Adi Buddha.'* Besides those recorded in the San
Hyan Kamahayanikan, Balinese living tradition preserves some other
remnants of the practices, such as the Adi Buddha stuti and a set of
the anuttarapuja.’” The latter, i.e., the ritual of anuttarapija, is depicted

also studied with the same teacher. Kiikai’s records indicate that Bianhong
had already acquired a practice called the yoga of cakravarticintamani and
had attained some degree of spiritual power; see Jeffrey Sundberg and Rolf
Giebel, “The Life of the Tang Court Vajrabodhi as Chronicled by Lii Xiang ({2
[@): South Indian and Sri Lankan Antecedents to the Arrival of the Buddhist
Vajrayana in Eighth-Century Java and China,” Pacific World, 3rd ser., 13 (Fall
2011): 130-131. This practice matches one in the set of cultivations described
as the mahamunivaracintamani-samadhi in the San Hyan Kamahayanikan. The
match indicates that this practice had already been cultivated by Bianhong in
780, or in other words was known to Javanese Buddhists. For more details, see
Kandahjaya, “San Hyan Kamahayanikan, Borobudur, and the Origins of Esoteric
Buddhism in Indonesia.”

15. Vesna Wallace, The Inner Kalacakratantra: A Buddhist Tantric View of the
Individual (Oxford: Oxford University Press, 2001), 17-18; Hammar, Studies in
the Kalacakra Tantra, 94-95.

16. Monier Monier-Williams suggests in A Sanskrit-English Dictionary (Oxford:
Oxford University Press, 1899) that adibuddha may mean “perceived in the
beginning” (p. 137).

17. T. Goudriaan and C. Hooykaas, Stuti and Stava (Amsterdam and London:
North Holland Publishing Company, 1971), 412-413, 433-438. They were
published earlier by Sylvain Lévi, Sanskrit Texts from Bali (Baroda: Oriental
Institute, 1933), 75, 82. The stuti titled Pranamya satatam Buddham is recited in
Bali up to this day. It reads as follows:

Having constantly bowed down to the Buddha, as an homage to Adi
Buddha,

Which is the merit for living beings, big and small,

I shall mention the highest richness.
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on a wall at Borobudur and thus was known to Borobudur Buddhists.
This information, along with the correlation between the San Hyan
Kamahayanikan and Borobudur, confirms that the concept of Adi
Buddha is also embedded in this Buddhist monument.'®

Beliefs and applications of the concept of Adi Buddha infiltrated
deeper into the literature and culture of the people in the Malay archi-
pelago. It can be discerned, for instance, in a family of texts associated
with a narrative describing the meeting of Bhima and Deva Ruci, the
highest divinity. In this cycle, a text titled the Dewa-Roetji*® is consid-
ered the oldest by far. In this particular text Deva Ruci is addressed
as Parama Buden rat, San Hyan Suksma, Adi Buda-rési, Buda’rsi, Buda
tatva rési, Jina-rési, Sri Verocana, and Janardana, while Bhima is also
sanctified and called Ardanaresvari.”® The name Deva Ruci itself, mean-
ing “Divine Light,” is identical to Divartipa (“Divine Light,” which in
the San Hyan Kamahayanikan is equal to the highest divinity, Bhatara

(Pranamya satatam Buddham, Adi-Buddha-namas-karam | sattva-sattvaka-
punyakam, vaksye vaksye dhanam param ||.)

The passages of the Anuttarapiija, which are actually part of the formula of the
confession of faults (papadesana), correspond with those preserved in the KS,
the SarvadurgatipariSodhana, as well as the GSV.

18. Encouraged by Wilhelm von Humboldt’s attempt in Uber die Kawi-Sprache
auf der Insel Java, nebst einer Einleitung iiber die Verschiedenheit des menschlichen
Sprachbaues und ihren Einfluss auf die geistige Entwickelung des Menschengeschlechts
(Berlin: F. Diimmler, 1836), 1:127-137, to correlate the buddhas at Borobudur
with the systems of the Five Buddhas, W. P. Groeneveldt suggested a hypothesis
that the unfinished buddha statue from Borobudur’s main stiipa could well be
arepresentation of Adi Buddha; Catalogus der Archeologische Verzameling van het
Bataviaasch Genootschap van Kunsten en Wetenschappen (Batavia: Albrecht & Co.,
1887), 75-76. Krom, in his monograph on Borobudur (Barabudur: Archaeological
Description, 2:167), verifies Groeneveldt’s view, cited from the Javanese San
Hyan Kamahayanikan, of the phrase ambék adibuddha, following Kats, who
translates it in his Sang hyang Kamahdydnikan as an adibuddha spirit, yet Krom
concludes that the Javanese of Borobudur had no trace of Adi Buddha. He
continues that he had no further evidence to prove Groeneveldt’s theory
correct but neither had any reason to consider that view to be incorrect.

19. R. M. N. Poerbatjaraka, “Déwa-Roetji,” Djawa 20, no. 1 (1940): 5-55. The
spelling for the title of the text in modern Indonesian is Dewa-Ruci, but for
convenience and easy differentiation I retain the old spelling of the title.

20. Poerbatjaraka, “Dewa-Roetji,” 20, 25-27, 32.
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Hyan Buddha), and is thus definitely of Old Javanese origin.* The
name Parama Buden rat is likely derived from Parama Buda in rat or
Paramabuddha in rat. The latter, i.e., Paramabuddha, is employed in the
Kakawin Sutasoma.?? Therefore, there is good reason to believe that the
composer of the Dewa-Roetji was familiar with Buddhist tenets that also
served as the background for the Kakawin Sutasoma. The name Parama

21. C. C. Berg, Kidung Sundayana (Soerakarta: De Bliksem, 1928), 109, suggests
that the story in this cycle was derived from the Mahabharata. Nawaruci
Prijohoetomo, Groningen, Den Haag (Batavia: J. B. Wolters, 1934), 8-9, remarks
further that the meeting of Bhima and Nawaruci parallels the story of
Markandeya as told in the Mahabharata; see C. L. Goswami et al., trans., Srimad
Bhagavata Mahapurana: With Sanskrit Text and English Translation (Gorakhpur:
M. Jalan, 1971). The story is in book 12, chap. 9, 702-706. V. 27 describes
how Markandeya enters Visnu’s body: “Meanwhile (even) like a mosquito,
Markandeya (a scion of Bhrgu) entered into the body of the babe along
with its breath. There (inside the belly of the babe) he also saw the universe
in its entirety (systematically) arranged as before (the deluge) and felt
astonished and perplexed” (tavacchisorvai svasitena bhargavah so’ntahsariram
masako yathavisat | tatrapyado nyastamacasta krtsnaso yatha puramuhyadativa
vismitah |27|). Poerbatjaraka seems to think that the story is completely of
Javanese origin because the corresponding Mahdabharata text is nowhere to
be found in Indonesia. However, considering the textual collections of the
Mahabharata known to ancient scholars in the archipelago, it would be mind-
boggling if they did not have a complete set. This is borne out even more
by the fact that the Sabhaparwa, one of the parvas of the Mahabharata—long
considered missing in Indonesian collection—was later found among the
Merapi-Merbabu collections; see W. van der Molen and I. Wiryamartana,
“The Merapi-Merbabu Manuscripts: A Neglected Collection,” Bijdragen tot de
Taal-, Land- en Volkenkunde 157, no. 1 (2001): 53. Thus, it is possible that past
Indonesian scholars possessed a complete set of the Mahabharata that is still
extant there, and thus the possibility that this story was a modified version of
the Markandeya story cannot be totally ruled out.

22. Soewito Santoso, Sutasoma: A Study in Javanese Wajrayana (New Delhi:
International Academy of Indian Culture, 1975), 197. V. 22.3: Anindyaguna Sakti
ring brata susila satuwuh ika rdja bhupati, sudhira ri kalakwan ing japa samadhi
taman alupa ring Jinasmrti, ya karana bhatara Rudra manurun manurun iri sirang
nareswara, prahdsana ri kirtti sang Paramabuddha ri gati nika Santikatmaka.
Another form, namely Paramarthabuddha, is in v. 41.3: Apan tan Siwa tan
Maheswara siran tan Brahma tan Kesawa, tan sang hyang Paramestu Rudra
tuduhé diran kawastwerika, singgih yan Paramarthabuddha témahan sang siddha
yogiswara, icchd nora kasangsayaganal alit tanmatra matreng sarat.
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Buden rat in later texts of the Devaruci cycle becomes Marbudenrat or
a variant of this. The name Suksma appears throughout all versions of
this story.

In a version titled Nawaruci, or San Hyan Tattvajfiana Nirmala, Deva
Ruci is called Navaruci (“Nine Lights”) or Acintya (“Unthinkable”) and
is considered the manifestation of San Hyan Murti. Other names rep-
resenting this highest or most excellent divinity (hyan nin hyan, v8kas
nin hyan) are: Alénis, Anantavi$esa, Manon, Mircha, Suksma, Tanpa
Sarira, and Vekas. While other versions specifically mention the (left)
ear as the entrance through which Bhima enters into Deva Ruci’s inte-
rior (garba or garbha), the Nawaruci does not. It is noteworthy that the
Nawaruci is the only text in this cycle that does not carry any reference
to the highest divinity of Buddhist origin. While maintaining those of
Javanese origin, e.g., Suksma, the Nawaruci instead extols Paramasiva,
undoubtedly a contrast to Paramabuddha, or vice versa.

The ongoing hybridization process can be clearly observed from
the composition of the Serat Déwaruci attributed to Radén Ngabehi
Yasadipura I during the reign of Sultan Paku Buwono IV at the end of
the eighteenth century. This text is closely followed by another, the
Serat Bima Suci, composed by Yasadipura II, the son of Yasadipura I. The
main episode of the Serat Bima Suci, narrating the encounter between
Bhima and Deva Ruci, is inserted into another composition titled Serat
Cabolek, where Islamic teachings take center stage.” The Serat Cabolék
shows how the concept of divinity that was once in the Dewa-Roetji of
the agama Buda was later found incorporated in the concept of divinity
of the agama Islam.* This identity is confirmed in the Serat Siti Jenar,

23. A. H. Johns, “From Buddhism to Islam: An Interpretation of the Javanese
Literature of the Transition,” Comparative Studies in Society and History 9,
no. 1 (1966): 40-50; S. Soebardi, The Book of Cabolék (The Hague: Martinus
Nijhoff, 1975). A comparative study of the concepts of life and death in the
Serat Dewa Ruci and in Christianity was done by Anne Wind, “Leven en dood
in het evangelie van Johannes en in de Serat Dewarutji: met een elenctische
confrontatie” (PhD diss., Vrije Universiteit Amsterdam, 1956).

24. This is very interesting, considering that John R. Newman, “Islam in the
Kalacakra Tantra,” Journal of the International Association of Buddhist Studies 21,
no. 2 (1998): 311-371, after demonstrating Islamic elements in the Kalacakra
Tantra, concluded that this text was composed by Buddhists in response to
Islam. One may say that this process was quite the opposite of that happening
in the Serat Cabolék. In addition, it is noteworthy that Azyumardi Azra,
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which states that there is actually no difference between Buddhism
and Islam:®

Ki Ageng Pengging asserted without diffidence that he was the true
Most Holy: “Allah is here or there suwung. In reality it is only a name,
that is, the name of the person who is exalted, who encompasses the
twenty attributes. Between Buddhism and Islam there is no differ-
ence. They are two in form but one in name.”

The Sant Hyan Kamahdyanikan is vocal in exposing its view on ultimate
divinity and firmly confirms the equality of all epithets of ultimate di-
vinity known to the compiler at that time.

Sira ta deva visesa ri boddha, bhatara paramasinya naran ira, sira ta
bhatara paramasiva naran ira, bhatara purusa sira de san vadisisya
bhagavan kapila, san hyan atma tiaran ira de san vadikanabhaksyasisya,
bhatara nirguna naran ira de san vadi vesnava, sira ta phala ni pratyaksa
de dan dcaryya nirakara, sira matemah bhatara ratnatraya mvan bhatara
pafica tathagata de dan dcaryya sakara, sira inandelaken ri san arcca,
pratima, peta de dan dcaryya vahyaka, sira san hyan visesa jiva fiaran ira,
sira ta san hyan varnsil naran ira vaneh.

He is the god par excellence (Deva Vi$esa) according to the Buddhists,
the so-called Bhatara Paramasuinya. He is called Bhatara Paramasiva.

“Mistifikasi Politik Indonesia di Awal Milenium Baru: Gus Dur dan K. H. Ahmad
Mutamakin,” in Seribu Tahun Nusantara, ed. J. B. Kristanto (Jakarta: PT Kompas
Media Nusantara, 2000), 70-78, and also editor Enoch Machmoed and Mahpudi,
the reviewer of an Indonesian translation of Soebardi’s book, Serat Cabolek:
Kuasa, Agama, Pembebasan; Pengadilan K.H. A. Mutamakin & Fenomena Shaik Siti
Jenar (Bandung: Penerbit Nuansa, 2004), 11-17, emphasize that Abdurrahman
Wabhid, the fourth president of the Republic of Indonesia (1999-2001), was a
descendent and at the same time a successor of the movement laid out by Haji
Mutamakin or Ki Cabolek, one of the leading characters in the Serat Cabolék.

25. Petrus J. Zoetmulder, Pantheism and Monism in Javanese Suluk Literature:
Islamic and Indian Mysticism in an Indonesian Setting (Leiden: KITLV Press,
1995), 302-303. The statement in Javanese is: Kyageng Pengging tan riringa /
angengkoki jati ning Mahasukci / Allah kana kéné suwung / jatiné among asma / ya
asmané manungsa ingkang linuhung / mengku sipat kalih dasa / agama Buda Islami.
Karonira nora béda / warna roro asmane mung sawiji. . . . Zoetmulder’s footnote
questions the last sentence, but I believe warna roro should be interpreted
as referring to the two forms of religious teachings, Buddhism and Islam,
while asmane mung sawiji is pointing to the reference for the highest divinity,
which is absolute and therefore one. Here I modify his translation a bit by not
translating the loaded Javanese word suwung, which literally means “empty.”
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He is Bhatara Purusa according to the disciples of Guru Bhagavan
Kapila. He is called San Hyan Atma according to the disciples of
Guru Kanabhaksya. He is called Bhatara Nirguna according to
Guru Vesnava. He is the fruit of pratyaksa according to Dan Acarya
Nirakara. He transforms into Bhatara Ratnatraya and Bhatara Pafica
Tathagata according to Dan Acaryya Sakara. He is believed to be the
statue (arcca), image (pratima), and depiction (peta) by Dan Acaryya
Vahyaka. He is called San Hyan Visesa Jiva. He too is called San Hyan
Vansil.

San hyan advaya mvar san hyan advaya-jfianasira tavekas nin sarvvasastra,
sarvva agama, sarbva samyakbyapadesa, sarbvopadesa, sarbvasamaya. San
hyan advaya mvan san hyan advaya-jianatah apan sira vekas nin vina-
rahaken, ya ta matarinyan san hyan yogadi parama nairatmya naran ira
vaneh de sant boddha, ananta parama nandana riaran ira de san bhairava,
marggayogadi paramaguhya naran ira de san siddhanta, niskaladi parama
naran ira de san vesnava, sira ta sodhamatatvanta niaran ira, evoh san ku-
mavruhane sira.

San Hyan Advaya and San Hyan Advaya-jfiana are the ultimate of all
science, all scripture, all right speech, all instructions, and all vows,
because San Hyan Advaya and San Hyan Advaya-jfiana are the ulti-
mate of what is to be taught. Hence, they are also called San Hyan
Yogadi Parama Nairatmya by the Buddhists, the so-called Ananta
Parama Nandana by San Bhairava, the so-called Marggayogadi
Paramaguhya by San Siddhanta, the so-called Niskaladi Parama by
San Vesnava, and also the so-called Sodasatattvanta. To know him
would be indeed difficult.

Such a concept of divinity is also expounded by the Kakawin
Sutasoma, a fourteenth-century Javanese Buddhist scripture composed
by Mpu Tantular,” clearly expressed in the following verse:

26. Mpu Tantular was a Buddhist poet who lived in the fourteenth century
in Eastern Java during the Majapahit era. Balinese records claim him as a
grandson of Hyang Mpu Bharada, who lived during the reign of King Erlangga
in the eleventh century; see I Ketut Riana, Kakawin Désa Warnnana uthawi
Nagara Krtagama: Masa Keemasan Majapahit (Jakarta: Penerbit Buku Kompas,
2009), 17-18. Mpu Tantular finished writing the kakawin around the year
1385. The name “Tantular” means “not moving, not shaking, not changing,
or not perturbed,” and consequently is nearly a synonym of Aksobhya, the
name of a tathagata who was the object of devout worship at that time. For
example, an image of Aksobhya, now popularly known as the Joko Dolok, from
Surabaya is dated to 1289 (1211 Saka); see J. H. C. Kern, “De Sanskrit-inscriptie
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rwaneka dhatu winuwus wara Buddha Wiswa,
bhineki rakwa rin apan kéna parwanosén,
mangkang Jinatwa kalawan Siwatwa tunggal,
bhineka tunggal ika tan hana Dharmma mangrwa.

Buddha and Wiswa (Siwa) are famous for being two different elements.
They are indeed different due to differentiation at a glance.

Thus Jina-hood and Siwa-hood are one.

They are distinct yet one, [since] no Dharma is dual.

The phrase bhinneka tunggal ika, meaning “they are distinct yet
one,” was selected as the official Indonesian state motto. The talons
of the Garuda Pancasila, the Coat of Arms of the Republic of Indonesia,
clasp a banner enshrining the state motto Bhinneka Tunggal Ika.

van ‘t Mahaksobhya-beeld te Simpang,” Tijdschrift voor Indische Taal-, Land- en
Volkenkunde 52 (1910): 99-108; Nicolas J. Krom, “Naschrift over de Aksobhya-
inscriptie van Simpang,” Tijdschrift voor Indische Taal-, Land- en Volkenkunde 52
(1910): 193-194.
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Provisional Translation?
of the San Hyan Kamahayanikan

SAN HYAN KAMAHAYANAN MANTRANAYA
Mahamargga

Namo Buddhaya!

Nihan kalinan in om ah hum, yan pinakapanadhisthana umajarakan an
bhatara tryaksara sira paramartha kaya vak citta bajra naran ira.

Look at the meaning of om ah hiim, when they become adhisthana for
teaching Bhatara Tryaksara; they are the ultimate reality (paramartha)
of the so-called body-, speech-, and mind-vajra (cittavajra).

§1

Ehi vatsa mahayanam mantracaryanayam viddhim
Desayisyami te samyak bhajanas tvam mahanaye.?

Come, child, I will teach you the ritual for mantra practice of the
Mahayana because you are a perfect receptacle for the great method.

27. Note on the source of the San Hyann Kamahdyanikan text and romanization
of Old Javanese words: in this paper I use Kats’ 1910 edition of the San Hyan
Kamahayanikan, Sang hyang Kamahdydnikan: Oud-Javaansche tekst, met inleiding,
vertaling en aanteeekeningen, and in general retain his transcriptions, including
all scribal inconsistencies or errors. However, on the romanization or the
spelling of Old Javanese words, I follow the suggestions of Andrea Acri and
Arlo Griffiths, “The Romanization of Indic Script in Ancient Indonesia,”
Bijdragen tot de Taal-, Land- en Volkenkunde 170 (2014): 365-378.

28. Stephen Hodge, The Maha-vairocana-abhisambodhi Tantra (London: Routledge
Curzon, 2003), 86; Munenobu Sakurai, “Kriyasamgrahapafjika ni tokareta
kanjo-zengyo no shoshidai (1), Bonbun katei tekusuto,” Indogaku mikkydgaku
kenkyii: Miyasaka Yiisho Hakushi koki kinen ronbunshii 1 (1993): 264; S. S. Bahulkar,
ed., Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra (Varanasi: Central
University of Tibetan Studies, 2010), Sriguhyasamajamandalavidhi (GSMV), v.
192; Kimiaki Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-vimsati-
vidhi (Z 31T % Sisyadhivasanavidhi (2 D> T,” Mikkys Bunka 209 (2002): 137,
GSV chap. 7.
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Ka: San hyan mahayana iki varahakna mami iri kita, mantracaryyanayam
vidhim, san hyan mantranaya sira mahdyana mahdmargga naran ira,
desayisyami te samyak, sira teki desanakna mami varahakna mami ri kita,
bhajanas tvam mahanaye, ri kadadinyan kita patrabhiita yogya varahen ri
san hyari dharmma mantranaya.”

The meaning is: 1 shall teach you the San Hyan Mahayana.
Mantracaryyanayam vidhim, the San Hyan Mantranaya is called the
Mahayana mahamargga. Desayisyami te samyak, I will instruct and ex-
plain this to you, bhajanas tvam mahanaye, because you are a suitable
vessel to be taught the San Hyan Dharmma Mantranaya.

§2

Atita ye hi sambuddhah tatha caivapy anagatah
pratyutpannasca ye nathah tisthanti ca jagaddhitah.*

The perfect buddhas of the past, likewise those of the future and the
lords of the present, stand for the benefit of beings.

Ka: Bhatara hyan buddha san atita, san manabhisambuddha nani rin
asitkala, kadyangan: bhatara vipasyi, visvabhu, krakucchanda, kanaka-
muni, kasyapa, atita buddha naran ira kabeh. Tatha caivapy anagatah,
kunan bhatara buddha sani anagata, sari abhimukha manabhisambuddha,
kadyangan: bhatara aryya maitreyadi, samantaibhadra paryyanta,
andagatabuddha naranira kabeh pratyutpannasca ye nathah, tumamvah
bhatara $ri sakyamuni, vartamanabuddha naranira, sira ta pinakahyan
buddhanta marike, $asana nira iken tiniit atinta. Tisthanti ca jagaddhitah,
tamolah ta sira kuminkin® hitasuka nin sarbva satva, umanen-arena
kalepasan ikan rat kabeh saka rin sansara, duveg kumirakira padaman in
mahapralaya rike bhuvana.”

29. It becomes clear from the San Hyan Kamahayanikan Advaya Sadhana that the
SHKM is the mahamargga. The paramamargga is defined as consisting of the ten
perfections (dasaparamitas); sira teki = sira ta + iki.

30. Sakurai, “Kriyasamgrahapafijika ni tokareta kanjo-zengyo no
shoshidai (1), Bonbun kotei tekusuto,” 264: buddhas triyadhvasambhitah
kayavakcittavajrinah. The KS is similar to GSVV chap. 7; Tanaka, “Nagabodhi ¢
Sri-guhyasamajamandalopayika-vim$ati-vidhi (2 311 % $isyadhivasanavidhi
([ZDUT,” 137, GSMV v. 193,

31. Kats, Sang hyang Kamahdyadnikan: kumurikin.

32. Alexander Cunningham, The Stiipa of Bharhut (London: W. H. Allen, 1879),
45-46; Benimadhab Barua, Barhut (Patna: Indological Books, 1979), part I,
p. 50, part II, p. 2; with the exception of Sikhin, where the railing has been
considered missing. However, it is perhaps noteworthy that a similar list of
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The meaning is: Bhatara Hyan Buddha, those of the past, those who
certainly attained perfect enlightenment in former times, like Bhatara
Vipasdyi, Vi§vabhii, Krakucchanda, Kanakamuni, Kadyapa, are all the
past buddha names. Tathd caivapy anagatah, and Bhatara Buddha, those
of the future, the one approaching the attainment of perfect enlighten-
ment, like Bhatara Aryya Maitreyaat the beginning and Samantaibhadra
at the end, are all the future buddha names. Pratyutpannasca ye nathah,
in addition, Bhatara Sri Sakyamuni, the name of the present buddha, he
is to be your divine buddha whose teachings you must follow utterly.
Tisthanti ca jagaddhitah, they continuously strive for the happines of all
beings, reflect on the release of all beings from rebirth, urge making
plans against extinction by total annihilation in this world.

§3

Taisca sarbvair imam bajram jiiatva mantraviddhim param
prapta sarbvajfiataviraih bodhimiile hy alaksana.*

They all have comprehended these excellent vajramantra rituals and
have obtained omniscience, like the hero at the base of the bodhi tree.

Ka: Sira katiga bhatara hyan buddha naran ira, san atitanagatavartamana,
tan hana margga nira vaneh ar tinamvakan ikan kahyanbuddhan. Jiatva
mantravidhim param, ikin mahdyana mahamargga ya tinutaken ira,
pinakamargga nira ar datan rikana nibananagara. Prapta sarbvajfiata
viraih bodhimiile hy alaksana, inak ni deni gumego ikan mantranaya, ya

past buddhas that excludes Sikhin occurs in the San Hyan Kamahayanikan;
see Kats, Sang hyang Kamahdydnikan, 17. On the other hand, H. Nakamura,
Gotama Buddha, A Biography Based on the Most Reliable Texts (Tokyo: Kosei, 2000),
10:82, and Har Dayal, The Bodhisattva Doctrine in Buddhist Sanskrit Literature
(Delhi: Motilal Banarsidass, 1970), 24, suggest that the Indic seven rsis
(the constellation of the Great Bear or Ursa Major) were the origin for the
veneration of the seven buddhas of the past. For a study on the seven rsis see
John E. Mitchener, Traditions of the Seven Rsis (Delhi: Motilal Banarsidass, 1982).
The “Ten Thousand Buddhas Repentance” contains the names of ten future
buddhas: Samantabhadra, Maitreya, Avalokite$vara, Mahasthamaprapta,
Akasagarbha, Vimalakirti, Siddharthamati, *Satyaghosa, *Mahaugha, and
Aksayamati.

33. Sakurai, “Kriyasamgrahapafjika ni tokareta kanjo-zengyo no shoshidai (1),
Bonbun kotei tekusuto,” 264: samprapta jianam atulam vajramantraprabhavanaih.
The KS is similar to GSVV chap. 7; Tanaka, “Nagabodhi ¢ Sri-
guhyasamajamandalopayika-vimsati-vidhi (Z 3317 % Sisyadhivasanavidhi (Z D
v, 137,GSMV v. 193,
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ta matan yar temvaken kasarbvajfian, ya ta hetu nirar pariguhaken ikan
kahyanbuddhan rin bodhimila.

The meaning is: The three Bhatara Hyan buddhas just mentioned, past,
future, and present, have no path other than that of attaining bud-
dhahood. Jiiatva mantravidhim param, this Mahayana mahamargga is to
be followed by you, the margga through which they come to the city
of nibbana. Prapta sarbvajfiata viraih bodhimile hy alaksana, be at ease
in keeping this mantranaya, thereby the attainment of omniscience,
which is the cause by which they reach buddhahood at the base of the
bodhi tree.

§4

Mantraprayogam atulam yena bhagnam mahavalam

marasainyam mahaghoram Sakyasirihena tayina.**
The very powerful and frightful army of Mara was defeated by the un-
excelled application of the mantra of Sakyasinha, the protector.

Ka: Bhatara $ri $akyamuni matan yar temvakan n ikan kamaravijayan,
sakveh nikanan maravighna alah de nira: kleSamara, skandhamadra,
mrtyumara, devaputramdra, alah anuyuk ika kabeh de bhatara hetu nirar
venan umalahaken ikan mara, abhanubhava prabhava san hyan samadhi
Sakti san hyan mantranaya inabhyasa.

The meaning is: Because of that, Bhatara Sri Sakyamuni obtained the
Maravijaya, all the Maravighna were defeated by him: KleSamara,
Skandhamara, Mrtyumara, and Devaputramara. Defeated, they were
all ridiculed by the Bhatara. His cause is to have the ability to defeat
this Mara, the aura, the strength of spiritual power from cultivating
the San Hyan samadhi and the San Hyan Mantranaya.

§5

Tasman matim imam varttam kuru sarbvajfiataptaye®
Srnu bhadrasayan nityam samyak sanhrtya kalpanah.

34. Sakurai, “Kriyasamgrahapafijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kotei tekusuto,” 264. KS is similar to GSVV chap. 7; Tanaka,
“Nagabodhi ¢ Sri-guhyasamajamandalopayika-vimsati-vidhi (23115
Sisyadhivasanavidhi (Z D\>C,” 137; GSMV v. 194,

35. Sakurai, “Kriyasamgrahapaijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kotei tekusuto,” 264. KS is similar to GSVV chap. 7; Tanaka,
“Nagabodhi @ Sri-guhyasamajamandalopayika-vimsati-vidhi (23115
Sisyadhivasanavidhi (2 D\>C,” 137; GSMV v. 195¢d.
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Therefore, to obtain omniscience cultivate the mind, always listen
well; one’s thought is to be brought together correctly.

Ka: Matariyan deyanta kuru sarbvajiiataptaye, hayva talan-alan arnen-
anenta rike san hyan mantranaya, pahapageh denta gumego san
hyan mantranaya matan yan kapanguha ikan kasarbvajiian®® denta;
Srnubhadrasayan® nityam, pahavas denta rumeno iki varavarah mami
ri kita, hayva bvan,*® yatna vuvus mami. Samyak sarihrtya kalpanah,
karyyakan tan buddhi savikalpaka, hilanakan tan ambek abhinivesa, pa-
henak tarien-anenta, hayva sansaya.

The meaning is: Because of that, kuru sarbvajfiataptaye, do not obstruct
contemplating the San Hyan mantranaya, firmly uphold the San Hyan
mantranaya, thereby the attainment of omniscience will be had by you;
Srnubhadrasayan nityam, listen clearly to my teachings to you; do not
throw them away; pay full attention to my words. Samyak sanhrtya
kalpanah, cultivate your mind beset by doubts; eliminate attachment
from your mind; be at ease in your contemplation; do not doubt.

§e6

Esa margga varah sriman mahdayana mahodayah
yena yiyam gamisyanto bhavisyatha tathagatah.>

By cultivating this foremost illustrious excellent path of blissful
Mahayana you will become a tathagata.

Ka: San hyan mahdyana mahamargga iki pintonakna mami ri kita,
pahavas denta manreno, mahayana mahodayah, yeki havan abener teka
ri svarggapavargga, venan amehaken® nikan kamahodayan. Mahodaya,
na, ikan vahyadhyatmikasuka, ikan kasrestyan, kasugihan, kapamege-
tan, karatun, kacakravartin. Adhyatmikasuka, ria iken lokottarasuka inak
tanpavor duhkha ajaramarana, tan katekan tuha lara pati, nan anuttara
vara samyaksambodhisuka, ikan moksasuka, ika tan vahyasuka mvan
adhyatmikasuka, yaika kamahodayan ria, anun dinadyaken niken mahayana
mahamargga, yan inabyasa. Yena yiiyam gamisyanto, apan ri sedarinyan

36. Kats, Sang hyang Kamahdyadnikan: kasarbvatan.

37. Kats, Sang hyang Kamahdyéanikan: grnabhadrasayan. Srnubhadrasayan
is confirmed by the Javanese commentary. Hodge, The Mahd-vairocana-
abhisambodhi Tantra, 87, seems to have ghrnabhadrasayan.

38. Kats, Sang hyang Kamahdydnikan: hayva van.

39. Sakurai, “Kriyasamgrahapaijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kotei tekusuto,” 265; GSMV v. 210.

40. Kats, Sang hyang Kamahdyanikan: umehaken.



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 283

apageha denta gumego iket kamahayanan; bhavisyatha tathagatah, niyata
kita tumamvakna n kahyanbuddhan. Sumaksat krta ikan kalepasen, ika
nan dvaya sambhara, nan jianasambhara, punyasambhara kapanguha ika
denta lavan nikan kasarbvalokanamaskrta kopalambha ika denta.

The meaning is: Listen clearly to this San Hyan Mahayana mahamargga
that I now show you. Mahayana mahodayah, this is the right way to
reach heaven and liberation, and it is able to give the mahodaya. The
mahodaya means the vahyadhyatmikasuka: eminence, wealth, high rank,
kingship, supreme power; the adhyatmikasuka means transcenden-
tal bliss, being at ease unmixed with misery; the ajaramarana, with-
out undergoing old age, disease, and death. That is the unsurpassed
excellent samyaksambodhisuka. This is moksasuka. These vahyasuka and
adhyatmikasuka are the mahodaya, meaning something thatis considered
foremost in the Mahayana mahamargga when cultivated. Yena yiyam
gamisyanto, when you are firm in keeping this Mahayana, bhavisyatha
tathagatah, you will certainly attain buddhahood. Liberation will clearly
appear before the eyes. The two provisions, viz. jiianasambhara and
punyasambhara, will be found by you and, being adored by the whole
world, will also be acquired by you.

§7

Svayambhuvo mahabhagah sarbvalokasya yajiiiyah

astinastibyatikrantam akasam iva nirmmalam.*
Self-existence, benevolence, the all-world worthy of worship passing
over being and not being, is like the stainless sky.

Ka: Kadyanganin akasa annirmmala svabhava, alaksana, avastuka, tan
kavenan tinuduh, tan agon, tan ademit, tan hiren, tan putih, byapaka lumra
rin dasadesa, mankana lvir nira.

The meaning is: In compliance with being the foremost, the sky is
spotless by nature, without characteristics, immaterial; it cannot be
ordered, it is not large, not small, not black, not white, it pervades ex-
pansively in the ten directions—thus the sky is like this.

§8

Gambhiram atigambhiram apy atarkyam anavilam

41. Sakurai, “Kriyasamgrahapaiijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kotei tekusuto,” 265.
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Sarbvapraparicarahitam prapaficebhih praparficitam.*

Deeper than the deepest, unthinkable, faultless, phenomena are mani-
fold, and yet separated from all multiplicity.

Ka: Vora mahagambhira lena sarika rike san hyarnt Mahdyana mahamargga
sirekigambhiratigambhira: adalem sakeriadalem; apy atarkyam:tankavenan
tinarkka, salah yan inuha; anavilam, tarpadosa; sarbvaprapaficarahitam;
tan katekan denin sarbvaprapafica, mvan klesopaklesa, nan: mada,
dambha, lobha, moha, rajah, tamah, tan tama ikd kabeh ri sira, tuhu karika
tanpakavakan mankana tahavih, prapaficebhih prapaficitam, apan ikan
raga, dvesa, moha praparica pinakavak nira.

The meaning is: Nothing is deeper than the San Hyan Mahayana
mahamargga. 1t is gambhiratigambhira: deeper than the deepest; apy
atarkyam: cannot be thought, wrong if one makes a supposition;
anavilam, without fault; sarbvaprapaficarahitam, not reached by all
kinds of uncontrolled passions (sarbvaprapafica), afflictions, and causes
of misery (klesopaklesa), viz.: mada, dambha, lobha, moha, rajah, tamah, all
these do not enter into it. It is indeed without embodiment, is it not?
Prapaficebhih prapaficitam, because confusion (prapafica) embodies raga,
dvesa, and moha.

§9

Karmmakriyavirahitam satyadvaya anasrayam
idam yanavaram srestam abhyasyatanaye sthitah.*

Cultivate repeatedly this method of the excellent and best path, sepa-
rated from works and not dependent on dual truths.

Ka: Tan gave tan si magavai* pinakavak nira. Satyadvayam: tamolah
makartipa ikan satyadvaya, na, samvrtisatya paramarthasatya,
anun pinakariipa nira. Anasrayam; tanpandelan tan smvrtisatya tan
paramarthasatya kahanan ira, idam yanavaram srestam, yeka sinanguh
Mahayana mahamargga na, manekaken irika n svarggapavargga.
Abhyasyata naye sthitah, yatikabhyasanta sari-sari mene n helem San Hyan
mantranaya Mahayana.

The meaning is: Neither action nor that which acts is its embodiment.
Satyadvayam: 1t is permanently of the form of satyadvaya; samvrtisatya

42, 1bid., 265.

43, 1bid., 266.

44, Kats, Sang hyang Kamahdyanikan: tan sima gavai, [tan sima gavai]. This phrase
should be read as tan si magawai instead; si is an emphatic particle.
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and paramarthasatya are its form. Anasrayam: Without substrate its ex-
istence is dependent neither on samvrtisatya nor on paramarthasatya;
idam yanavaram Srestam, this Mahayana mahamargga rises to heaven
and liberation (svarggapavargga). Abhyasyata naye sthitah, you should
practice the mantranaya Mahayana to the best of your abilities, day by
day, now and in the future.

§10
Om! bajrodaka om ah hum! 1ki Sapatha hrdaya.

Idan te narakam vari samayatikramo vahet
Samayaraksanat siddhye siddham bajramrtodakam.*

Om! Bajrodaka om ah hum! This is the heart of the spell. If you trans-
gress your vow this water will take you to hell. If you protect your vow,
this becomes the vajra-amrta water leading you to the most complete
attainment.

Ka: ve hana® kita manah. Apa bajrodaka? Ikan bajrodaka tan vvay sa-
manya, vvai saken naraka ika; samayatikramo vahet, margga nin duhka
kapariguha, bhrasta sakulagotra vandhava, ya tat pituhva samaya. Kalanyat
barya-barya? riken san hyan bajrajfiana, samayaraksandt siddye, kunan
ri sedaninyat prayatna, tan pan rapa-rapa*® rin samaya, margga nin hayu
kasiddhyan kapanguha denta siddham bajramrtodakam, Sariksepanya:
visamrta bajrodaka, vvah sahinga tinika, pilih suka pilih duhka kapariguha.
Yat pramada kita pamariguh duhka, kunan yat prayatna, awas ikan suka
hayu kasiddhyan kapanguha usen, niuniveh dlaha.

The meaning is: There is water for your mind. What is bajrodaka?
This bajrodaka is not ordinary water. The water comes from hell;
samayatikramo vahet, the path leads to misery, ruins one’s entire family,
relatives, and friends if you do not obey the oath when or every time

45, Sakurai, “Kriyasamgrahapafijika ni tokareta kanjo-zengyo no
shoshidai (1), Bonbun kotei tekusuto,” 268; Sdp, Tadeusz Skorupski, The
SarvadurgatipariSodhana Tantra: Elimination of All Evil Destinies (Delhi: Motilal
Banarsidass, 1983), 296; GSMV 297; GSVV chap. 12; Tanaka, “Nagabodhi &
Sri-guhyasamajamandalopayika-vim$ati-vidhi (2 1311 % $isyadhivasanavidhi
IO, 41,

46. Kats, Sang hyang Kamahdyanikan: vehana.

47.Kats, Sang hyang Kamahdydnikan: Kalanyat bharya-bharya, but should be read
as kala ni at barya-barya; also recension A in Kats, Sang hyang Kamahdyanikan,
reads baryya-baryya.

48. Kats, Sang hyang Kamahdyanikan: tanpa 1 rapa-rapd.
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you are in the San Hyan Bajrajfiana; samayaraksanat siddye, however,
when you are diligent, without branching out impulsively in the vow,
the path to success in the perfections will be found by you, siddham
bajramrtodakam; in summary: the bajrodaka is the poison as well as the
elixir of life; limits of the fruits are close; one may find either happi-
ness or misery. When you are negligent you will find misery, but if you
are diligent and clear you will find happiness and good spiritual power
quickly and certainly in the future.

§11

Bajram ghantarica mudrafica namandalino vadet
hased vasraddhavan eva janah sanganikasthitah.*

Do not talk about this bajra, ghanta, or mudra to anyone who has not
seen it, has laughed at it, or has no faith in the mandala.

Ka: Hayva ika umara-marahaken ika san hyan bajra ghanta mudra rin
vvan adrsta mandala, tapvan samayika rahasyan kubdan atah sira, tan
avaraviryyakna irikan vvan tapvan krtopadesa, hased vasraddhavan eva,
athavi guyu-guyunta kunan si tan pituhan artha nira, tan ambekta temen
tumarima brata bhatara, hayva ta mankana, yavat tan vvan apahasa ri san
hyan margga, janah Sanganikasthitah, avas ikan vvan mankana, kasarisara
sadakala, matannyan hayva tan tulus adhimukti rike san hyan bajrajiiana,
kayatnaknatah san hyan samaya.

The meaning is: Do not instruct about this San Hyan Bajra Ghanta
mudra to one who has not seen the mandala, to one who has not taken
the oath that is really secret and concealed, to one who is not of great
courage, one who has not received the doctrine; hased vasraddhavan
eva, furthermore, one who does not realize its meaning will ridicule it,
or will not have the mind to seriously accept the conduct of Bhatara.
Thus, you do not, as long as one laughs mockingly at the San Hyan
Margga, janah sanganikasthitah, see clearly; that person may suffer per-
petually, therefore do not lack zeal about the San Hyan bajrajfiana; you
should devote full attention to the San Hyan samaya.

49, Skorupski, The SarvadurgatipariSodhana Tantra, 296. GSMV in between vv.
293 and 294: na ca tvayedam sarvatathagataparamarahasyam amandalapravistaya
vaktavyam na casraddha [ya da] tavyam iti vacyam ||. A similar prohibition is
found in Sakurai, “Kriyasamgrahapafijika ni tokareta kanjo-zengyo no
shoshidai (1), Bonbun kotei tekusuto,” 268.
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§12

Ayan te samayo bajri bajrasatva iti smrtah
avesayatu tenaiva bajrajiianam anuttaram.>

This vajra-wielding vow is called bajrasatva. Through it, may the unsur-
passed bajrajiiana penetrate you.
Ka: Sart hyan samaya ta sira sinariguh bhatara Bajrasatva; avesayatu tenaiva
bajrajianam anuttaram, sira teki pinakahrdayanta marike, bajrajfiana ikurn
pinakahrdayanta, pahenak tambekta.

The meaning is: The San Hyan samaya is called Bhatara Bajrasatva;
avesayatu tenaiva bajrajiianam anuttaram, thus he becomes your heart,
the Bajrajiiana becomes your heart, your mind be at ease.

§13
Om bajrasatvah svayan te’dya caksudghatanatatparah
Udghatayati sarbvakso bajracaksuranuttaram.*!

Om, Bajrasatva himself now aims at opening your eyes. The all-seeing
one opens the unsurpassed bajracaksu.

Ka: Bhatara $ri Bajrasatva muvah hana ri matanta manke,
caksudghatanatatparah, da nira dumelinakna®® panonta, matannya
pahabuniah tambekta, udghatayati sarbakso bajracaksur anuttaram,
delinakanta matanta, pahavas ta panonta ri san hyan mandala.

The meaning is: Bhatara Sri Bajrasatva again is before your eyes,
caksudghatanatatparah, he causes your vision to become clear, there-
fore your mind is cheerful, udghatayati sarbakso bajracaksur anuttaram,
your eyes are clear, through your vision is a clear look at the San Hyan
mandala.

50. Sakurai, “Kriyasamgrahapaijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun katei tekusuto,” 270. GSVV chap. 12; Tanaka, “Nagabodhi ¢ Sri-
guhyasamajamandalopayika-vimsati-vidhi (23172  $isyadhivasanavidhi
IZDWTC,” 78; Skorupski, The Sarvadurgatiparisodhana Tantra, 292; GSMV in
between vv. 294 and 295: tadaham te vajrajfianamutpadayami yena jiianena tvam
sarvatathagatasiddhirapi prapyasi kimutanyah siddhih |.

51. Sakurai, “Kriyasamgrahapaijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kétei tekusuto,” 270. GSVV chap. 12; Tanaka, “Nagabodhi ¢ Sri-
guhyasamajamandalopayika-vimsati-vidhi (Z 31+ % $isyadhivasanavidhi (2
DU ,” 80; Skorupski, The Sarvadurgatiparisodhana Tantra, 150, 294; Bahulkar,
ed., Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 305.

52. Kats, Sang hyang Kamahdyanikan: danira dumlingakna.
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§14

Idafica mandalam pasya sraddhafi janayathadhuna
kule jato’si buddhanam sarbvamantrair adhisthitah.>

Now behold the mandala, generate faith, you are born in the family of
the buddhas and consecrated with all mantras.

Ka: Vulat i sant hyan mandala, sraddhafi janayathadhuna, gavayaken tan
Srddha, hayva tan sagorava ri san hyan mandala, kule jato’si buddhanam,
apan kita buddhakula marike, apan bhatara hyan buddha naranta mene,
sarbvamantrair adhisthitah, tuvi sampun krtadhisthana iki de san sarbva
tathagata, inajyan sinanaskara rikan sarbva mantra.

The meaning is: Behold the San Hyan mandala, sraddhari janayathadhuna:
generate faith, do not be disrespectful to the San Hyan mandala, kule
jato’si buddhanam: because you are now in the buddha family (buddha-
kula), because soon you will be named Bhatara Hyan Buddha, sarbva-
mantrair adhisthitah: you also have already become an abode for all
tathagatas, and have been instructed and consecrated in all mantras.

§15

Sampado’bhimukhah sarbwah siddhayoga tayascate
palaya samayam siddhyai mantresudyogavan bhava.>

All perfections turn toward you; keep perfecting your vow, diligently
performing mantra.

Ka: Aparek tekan hayu ri kita, siddhayoga tayascate, samankana ikan ka-
siddhyan abhimuka ika kabeh, agya kapanguha denta; palaya samayam
siddhye, lekas ta umabhyasa san hyan samaya, marapvan katemu ikan ka-
siddhyan usen denta; mantresiidyogavan bhava, gavayakan tan utsaha ri
mantra japa puja usen, hayva helem-helem, yathanyan kopalambha ikan
kasugatin iriken ihajanma niiniveh dlaha.
The meaningis: You come close to accomplishment, siddhayoga tayascate,
such that the perfections all turn toward and are quickly found by you;
palaya samayam siddhye, begin to practice the San Hyan samaya so that
the perfections are quickly found by you; mantresudyogavan bhava, dili-
gently perform mantra, japa, pija immediately, do not delay, so that

53. Munenobu Sakurai, “Kriyasangrahapafijika no Kanjoron (1),”
Chizan Gakuho 37 (1988): 17; GSVV chap. 12; Tanaka, “Nagabodhi ¢ Sri-
guhyasamajamandalopayika-vimsati-vidhi (Z 317 % $isyadhivasanavidhi (2
DU, 80.

54. Sakurai, “Kriyasangrahapafijika no Kanjoron (1),” 17.
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buddhahood may be obtained accordingly in the present life, even
more so in the future.

§16

Im! Om bajranetraya, hara-hara patalam hrdi!
Ajfianapatalam vatsa punam hi jinais tava

Salakair vaidyarajendraih yathalokasya taimiram.>
Im! Om bajranetraya, hara-hara patalam hrdi!

The cover of ignorance has been removed by the pin of the jina, the
best doctor who has removed the disease of your eyes.

Kalinanya: Pahenak tambekta, huvus hilan ikan ajfianapatala ri ha-
tinta, binabadan de bhatara $ri Bajradhara. Saldkair vaidyarajendraih
yathalokasya taimiram, kadi angan®® nikanan vvan lara matan pu-
tiken, ramun matanya tinamvan ta ya de vedya cinéléken” matanya,
varas tekd matanya henin, menak panonya vekasan ri hilan nikan
kavakamaladyupadravanya, marikana tekin ajfianapatalanta an hilan
tutas, tanpasesa sampun binabadan de bhatara, matariyar pahenak ta
anen-anenta, hayva sansaya.

The meaning is: Let your mind be at ease. The cover of ignorance
has disappeared from your heart. It has been cleared by Bhatara Sri
Bajradhara. Salakair vaidyardjendraih yathalokasya taimiram, like a
person afflicted with cataracts, if a physician applies eye ointment to
the eyes they are cured and become clear, the eyes are finally at ease
due to the disappearance of unexpected eye disease and defect. Thus,
the cover of ignorance has already completely disappeared, without
remainder, cleared by Bhatara, therefore your spirit will be at ease, do
not doubt.

§17

Prativimvasama dharmma accah suddha hy anavilah
agrahya abhilapyassa hetukarmasamudbhavah.>®

55. Tadeusz Skorupski, Kriyasamgraha: Compendium of Buddhist Rituals, An
Abridged Version (Tring, UK: The Institute of Buddhist Studies, 2002), 219. GSVV
chaps. 13-15, Kimiaki Tanaka, “Nagabodhi ? Sri-guhyasamajamandalopayika-
vim$ati-vidhi (3317 % JETEZE,” Toyo Bunka Kenkyiijo kiyd 142 (2003): 206~
207.

56. Kats, Sang hyang Kamahdyanikan: kadyarigan.

57. Kats, Sang hyang Kamahdyanikan: cinelaken.

58. Sakurai, “Kriyasamgrahapaijika ni tokareta kanjo-zengyo no shoshidai
(1), Bonbun kotei tekusuto,” 267; GSVV chaps. 13-15; Tanaka, “Nagabodhi
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The dharmas are like mirror images, clear, pure, spotless, inconceiv-
able, unspeakable, that arise by reason of karma.

Ka: Pahavas denta umulati ikan sarbvadharmma, tan hana pahinya lavan
maya rin darpana ryy avakta was akararupa nikanan mdya rin darpana,
ndatan® kavenan ginamel, apan tan hana tatvanya; markana tekin
sarbvabhava, nuniveh, janmamanusa, hetuka karmma dumadyaken ike,
matannya kadi katon matra-matra, kintu tan hana temen-temen.

The meaning is: If you clearly see all dharmas, they are no different
from a reflection in a mirror. The reflection of the shape of your body
is clear in a mirror yet it cannot be grasped because it is not real, and
thus all existences, certainly human beings, are caused by karma to
come into existence. Therefore, they are simply appearances but they
are really nonexistent.

§18

Evam jfiatva iman dharman nissvabhavan svanavilan
kuru satvartham atulam jato aurasa tayinam.*

Knowing that these dharmas are clearly nonexistent, you should per-

form all goodness to the utmost, as you are the son of the protector
(the Buddha).

Ka: Pahavas ta denta gumego mayopama ni sarbvadharmma; nissvabhavan
anavilan,®" hayva ta pungung an nissvabhava ikin sarbvabhava; kuru
satvartham atulam, gavayakan tan kapararthan usen, jato aurasa tayinam,
apan kita marike jinorasa naranta: anak bhatara hyan buddha, matannyan

The meaning is: If you clearly hold the illusoriness of all dharmas,
nissvabhavan anavila, do not be ignorant about the nonexistence of all
existences, kuru satvartham atulam; you should immediately strive to
bring about well-being for others, jato aurasa tayinam, because you are
now called a son of Jina (jinorasa): a son of Bhatara Hyan Buddha, there-
fore always be ready to perform good karma and long for the well-
being to others.

)

@ Sri-guhyasamajamandalopayika-viméati-vidhi (2 31+ % JETEREE,” 207;
Bahulkar, ed., Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 289.

59. Kats, Sang hyang Kamahdyadnikan: nda tan.

60.GSVV chaps.13-15, Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-
vim$ati-vidhi (2 313 2 JETHICEE,” 207.

61. Kats, Sang hyang Kamahdydnikan: nissvabhavan nanavilan.
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§19

Bajrasatvah prakrtyaiva accasuddhah anavilah
hrdi tisthati te vatsa sarbvabuddhadhipah svayam.®

Bajrasatva, the lord of all buddhas, clear, pure, and spotless, now stands
firmly in your heart.

Ka: Pahenak tarien-anienta, bhatara Bajrasatva minasthiila sira ri hatinta,
bhatara Bajrasatva narannira; accasuddha hy anavilah, suddha svabhava
sira, tan hana raga, dvesa, moha ri sira, tuvi ta pinaka pradhana san
sarbva tathdgata sira, pinakahatinta sira marike, margganin punya jiidna-
sambhara kapanguha denta don ira hana, hayva ta sandeha.

The meaning is: Your spirit is at ease, Bhatara Bajrasatva has manifested
in your heart. Bhatara Bajrasatva is the name, accasuddha hy anavilah,
and by nature is faultless, without raga, dvesa, and moha, moreover is
the original source of all tathagatas, thus the heart of them; by means
of punya- and jfidna-sambhara you can attain the goal of existence, do
not be apprehensive.

§ 20

Adyaprabhrti lokasya cakram vartaya tayinam
sarbvatra piryya vimalam dharmmasarikham anuttaram.*®

From now turn the wheel of the protector (the Buddha) for all beings,
filled everywhere with the unsurpassed conch of the Dharma.

Ka: Mene tamvayan ta* cakram vartaya tdyinam, uminderakan dhar-
macakra bhatara $ri Bajradhara rikan sarbvasatva; sarbvatra puryya
vimalam dharmmasankham anuttaram, kunan deyanta hibeki lyabi penuhi
teki dasadig anantaparyyanta sakala lokadhatu, kapva hibekan an ta
dharmmasarikha® ika kabeh.

The meaning is: Starting from now, cakram vartaya tayinam, turn the
dharmacakra of Bhatara Sri Bajradhara for all beings; sarbvatra piiryya

62. VMSV, Mikkyo-seiten Kenkytkai, ed., “Vajradhatumandalopayika-
Sarvavajrodaya (II)—Sanskrit Text and Japanese Translation,” Annual of the
Institute for Comprehensive Studies of Buddhism, Taisho University 9 (March 1987):
233.

63. Skorupski, Kriyasamgraha: Compendium of Buddhist Rituals, 118; Sakurai,
“Kriyasangrahapafijika no Kanjoron (1),” 21; Mikkyo-seiten Kenkytkai, ed.,
“Vajradhatumandalopayika-Sarvavajrodaya (I1),” 233.

64. Kats, Sang hyang Kamahdydnikan: tamvayanta.

65. Kats, Sang hyang Kamahdyanikan: dharmmasarika.
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vimalam dharmmasarikham anuttaram, further pervade fully, filling the
ten directions of the boundless extant universes at the same time;
really pervade them all with your dharmmasarikha.

§21

Na te’tra vimatih karyya nirvisarikena cetasa
prakasaya mahatulam mantracaryyanayamparam.®

You should have no doubt or hesitation in your mind manifesting the
incomparable highest method of mantracarya.

Ka: Hayva kita vicikitsa, nirvisarikena cetasd, ikan nissandeha atah ambeka-
kanta, prakasaya mahatulam mantracaryyanayamparam, at pintonakna
ike san hyan Mantranaya Mahayana.

The meaning is: Do not hesitate, nirvisarikena cetasa, this with-
out being apprehensive in your mind, prakasaya mahatulam
mantracaryyanayamparam, you show this San Hyan Mantranaya
Mahayana.

§ 22

Evam krtajfio buddhanam upakariti giyate
te ca bajradharah sarbve raksanti tava sarbvasah.”’

Having thus performed services to all buddhas, having been praised as
benefactor, all Bajradharas protect you thoroughly.

Ka: Apan ikan vvang kadi kita huvus krtasanskara ri bhatara, gumave pija
visesa ri bhatara hyan buddha upakariti giyate, ya ika sinangah sampun
maveh upakari, bhatara naran ikan vvang marnkana, te ca bajradharah
sarbve raksanti tava sarbvasah, kopakaran pva sira denta, rena tambek
nira, yata matannya yatna rumaksa kita ri rahina veni, sakvanta saparanta
sagaventa, at kita kitayatnaken de nira ri vrith nira an sampun kopakaran

66. Skorupski, Kriyasamgraha: Compendium of Buddhist Rituals, 118; Sakurai,
“Kriyasangrahapafijika no Kanjoron (1),” 21; Mikkyo-seiten Kenkytkai, ed.,
“Vajradhatumandalopayika-Sarvavajrodaya (I1),” 233; GSVV chaps. 16-20;
Tanaka, “Nagabodhi @ Sri-guhyasamajamandalopayika-vim$ati-vidhi (2 $5
VT 2 ETARE,” 241,

67. Skorupski, Kriyasamgraha: Compendium of Buddhist Rituals, 118; Sakurai,
“Kriyasangrahapafijika no Kanjoron (1),” 21-22; Mikkyd-seiten Kenkyikai,
ed., “Vajradhatumandalopayika-Sarvavajrodaya (11),” 233; GSVV chaps. 16-20;
Tanaka, “Nagabodhi @ Sri-guhyasamajamandalopayika-vim$ati-vidhi (2 331+
% TR, 242.
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denta, ya mataninya hayva vicikitsa,® apan hana bhatdara sri Bajrasatva
pinaka atmaraksanta sira.

The meaning is: Because this person like you who has been initiated
in Bhatara has performed the excellent pija to Bhatara Hyan Buddha
upakariti giyate, this is considered to have already fulfilled the ritual
worship; thus Bhatara is the name of this person, te ca bajradharah
sarbve raksanti tava sarbvasah, granting a favor toward him by you, his
mind is obligated toward you, therefore he is dedicated to protecting
you day and night; everywhere you go and whatever you do, he will
be dedicated to you, realizing he has already been granted a favor by
you. Therefore do not hesitate, because Bhatara Sri Bajrasatva is your
personal protector.

§23

Nasti kificid akartabyam prajfiopdyena cetasa
Nirvisarikah sadabhiitva prabhunksva kamapaficakam.*

None is forbidden to the mind applying expedient wisdom (prajfiopaya).
Without apprehension always enjoy everything that is to be enjoyed
through the five senses.

Ka: Nora gavai anun tan ta kavenana gavayan, ta yadyapin tribhuvana
duskara lviran in karmma, tan kavenarna ginave de san hana rin svargga,
manusya, patala, ikan marnkana atiduskara nikan karmma kavenan i taya
ginave denta; prajfiopayena cetasd, ndan ikan prajfid atah ambekakenanta,
nirvisankah sadabhiitvd, lavan tan kahilanana atah kita irika nissande-
hacitta sadakala; prabhuriksva kamapaficakam, paribhogan tan pafica
kamaguna denta, salvir nin kavisayan hayva pinilihan paribhogan kabeh
denta, apan don ni kadi kita sadhaka, ndan hayva tah tan pakambek ika
nissansaya.
The meaning is: There is no work that you are not able to do, even
though your difficult work appears to be as big as the triple worlds,
which cannot be done by those in the heavens, those among human-
kind, those in the underworlds. In the ability to do this, which is
thereby very difficult work, there is none done by you; prajfiopayena

68. Kats, Sang hyang Kamahdydnikan: vivikitsa.

69. Tattvasiddhi has: nasti kificidakarttavyarm prajfiopayena cetasa ||2|| nirvisarikah
sada bhiitva bhoktavyarn paficakdimakam | ; see Vrajavallabha Dvivedi and
Thinalerama Sasant, “Lupta Bauddha-vacana Samgraha (Lost Buddha-Vacana
Samgraha),” Dhih 8 (1989): 35-43; GSVV chaps. 13-15; Tanaka, “Nagabodhi ®

~f B

Sri-guhyasamajamandalopayika-vim$ati-vidhi (2 3317 2 JETEZCES,” 213.
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cetasa, that is this prajfid is in your mind, nirvisarikah sadabhutva, more-
over without suffering a loss you instead always have a mind of inap-
prehension; prabhuriksva kamapaticakam, you have enjoyments of every
kind of object in the sphere of the five senses; do not give your prefer-
ence to all the enjoyments because the goal of a practitioner like you is
to not do that, to be without desire for this, without doubt.

§24

Yatha hi vinayam panti bodhisatvasca bhavatah
tatha hi sarbvasatvartham kuryyad ragadibhis sucih.”

Just like in consequence of being the bodhisatva holding fast onto the
vinaya, so should one who is pure do good to all beings free from de-
sires, etc.

Ka: Kadyangan bhatara Siksa™ boddhisatva mahasatva annambek temen
sira gumego i san hyan Mantranaya. Ambek temen naranya: kuminkina
kapararthan, tan kalepanana de nin klesa, tan kapalitana de nin raga dvesa
moha.

The meaning is: As Bhatara practices to be bodhisatva mahasattva, he is
to be really inclined to hold fast onto the San Hyan Mantranaya. The
so-called real spirit is: concerned about doing good to others, without
being smeared by klesa, without being soiled by raga, dvesa, and moha.

§25

Ye canyesamayadvistah samayabhrastah ye janah
Maraniyah prayatnena buddhasasanapalane.”

70. Bahulkar, Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 374.

71. Kats, Sang hyang Kamahdydnikan: sikasa.

72. Thus far, this verse cannot be found anywhere. In a way, it contradicts
the teachings preserved in the STTS as well as the Sdp. But see Amod Jayant
Lele, “Ethical Revaluation in the Thought of Santideva” (PhD diss., Harvard
University, 2007), 179: “At the most extreme point, in pointing to the
significance of excellence in means, he claims that there is ‘permission of the
killing of a person about to commit a grave wrong (anantarya), in the noble
Ratnamegha [Siitra].”” One not only should prevent others’ wrongdoing, one
may in extreme cases even kill them to stop it from happening. (The quotation
comes from aryaratnameghe anantaryacikirsu-purusamarandnujiianat, in SS 168.)
In the Candamaharosana-tantra, v. 13.2: bhagavan aha | maraniya hi vai dusta
buddhasalsalnadiisakah | tesam eva dhanam grhya sattvebhyo hitam dcaret ||. As
translated by 84,000 Dharmachakra Translation Committee: “The lord said:
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Those who willfully are vow-haters and vow-breakers are liable to die
in order to guard the teachings of the buddhas.

Ka: Hana vvan dvesa ri san hyan samaya, melik ri san hyan Mantranaya;
samayabhrastah ye janah, hana vvan samayabhrastah vih sampun
krtasamaya, manadah upadesa. Apa kunan vivartika ta ya vvekasan?
Kinasampayannya ta san guru, inumpetnya sira. Maraniyah prayatnena,
ikant vvan mankana nan samayadvista mvan samayabhrasta kinonaken
ika pejahana, tan patagvakna” de bhatara, buddhasasanapalane, yatanyan
karaksa sasana bhatara hyan buddha, lavan katvanana san hyan samaya,
marnkana phalanyan patyana ikan samayavidvesadi.

The meaning is: There is person who hates the San Hyan samaya, dis-
gusts the San Hyan Mantranaya; samayabhrastah ye janah, there is
person who has samayabhrastah, i.e., has already completed initia-
tion (krtasamaya), received teachings (upadesa), however has finally
turned away from them, treated scornfully San Guru, spoken ill of him.
Maraniyah prayatnena, thus this person is thereby samayadvista and
samayabhrasta should be ordered to be killed, should not be an object of
concern for Bhatara, buddhasasanapalane, in order to protect the teach-
ings of Bhatara Hyan Buddha, moreover the respect of the San Hyan
samaya, thus the result is the death of this samaya-hater, etc.

§ 26

Drstam pravistam paramam rahasyottama’ mandalam
sarbvapapairvinirmuktd bhavanto’dyeva suddhitah.

You have seen and entered the most secret perfect mandala, and
thereby have now been purified and free from all inauspiciousness.

Ka: Pakenak tambekta harah, sampun pravista mandala naranta marike,
tumama ri san hyan paramarahasya. Kunan deyanta pahavas vulatta rike

‘Killed should be the evil ones—Those who disparage the Buddha’s teaching.
Having seized their wealth, One should perform the benefit of beings.””

73. Kats, Sang hyang Kamahdyanikan: tanpatogvakna. It likely derives from the
root tog (“question”). Being an arealis with pa and akna, it becomes patogakna,
or patogvakna (“to be questioned™), so tan patogvakna (“not to be questioned”).
However, Acri (personal communication) prefers tan patagvakna, meaning
“should not be an object of concern.”

74. Kats, Sang hyang Kamahdydnikan: rahasyat khama; Sakurai,
“Kriyasangrahapafijika no Kanjoron (1),” 22; T. 244:815b14: 5 Af5h&z
Wi > TS > S VITEIEIEE.  Bahulkar,  Sriguhyasamaja-
mandalavidhih of Acarya Diparkarabhadra, 381.
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San Hyan mandala, sarbapapairvinirmuktah, kita pva sampun tumama ri
mandala, vinarah ri lava-lava nikan rahasya, mataninya hilana sakveh ni
papanta, alilania kadi vinasehan, hilan samiilonmilati,”® bhavanto’dyeva
suddhitah. Pahenak tambekta, hayva sansaya.

The meaning is: Your mind please be at ease, thus considered having
entered the mandala, penetrated as far as the San Hyan Paramarahasya.
However, you are to have clear insight while looking at the San Hyan
mandala, sarbapapairvinirmuktah, when you have penetrated as far as
the mandala, have been taught every detail of the secrets, then all your
sins disappear, cleansed like being washed, annihilated down to the
very root, bhavanto’dyeva suddhitah. Your mind be at ease, do not doubt.

§ 27

Na bhiiyo ramanam bhosti yanad asmat mahasukhat
adhrsyas capy abaddhas ca ramadhvam akutobhayah.”

No greater bliss than that of this vehicle. Rejoice as you are unassail-
able, unrestrained, and free from any danger.

Ka: Kita vivartika, yanad asmat mahasukhat, sarika riken Mantranaya, hila-
hila vvan kadi kita vivartika ri san hyan margga, adhrsyas capy abaddhas
ca, kunan ri sedannyat prayatna umabhydsa san hyan mantra avds ikan
hayu kasiddhyan kapanguha denta, tan kavenan inulah-ulah denin mara
tirvikadi; ramadhvamakutobhayah, matannya pahenak tambekta, hayva
siga-sigun, tulusakena pratipattinte” ri san hyan mantra.

The meaning is: If you turn away from, yanad asmat mahdasukhat, be-
cause of the Mantranaya, it is against the rules of Dharma if a person
like you turn away from the San Hyan margga, adhrsyas capy abaddhas
ca, but when you are diligent practicing the San Hyan mantra you will
have clear insight into virtuousness and the perfection will be found by
you, not to be moved by Mara, heretics, etc.; ramadhvamakutobhayah,

75. Kats, Sang hyang Kamahdydnikan: samilonmulati.

76. Kats, Sang hyang Kamahdydnikan: Avrsyascapy avandyasca. This does
not correspond with the commentary. Sakurai, “Kriyasangrahapafjika
no Kanjoron (1),” 22; GSVV chaps. 13-15, Tanaka; “Nagabodhi ¢ Sri-
guhyasamajamandalopayika-vims$ati-vidhi (23317 2 J#ETERES,” 208, T.
244:815b15: JEFHMER KT - SRR, ITTIRR - = 0 R
i o ST %, Bahulkar, Sriguhyasamajamandalavidhih of Acarya
Diparikarabhadra, 382.

77. Pratipatti (“practice”), from the series of paryapti (“textual learning”),
pratipatti (“practice”), and prativedha (“penetration”).
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therefore your mind be at ease, do not be anxious, carry out your prac-
tice in the San Hyan mantra.

§ 28

Ayam vah satatam raksyah siddhasamayasambarah
Sarbabuddhasamamproktah ajfiam parama sasvatim.”

This secret perfect samaya must always be observed and protected.
This most perfect order (ajiia) has been constantly proclaimed equally

by all buddhas.

Ka: Prayatna tah kita rumaksa san hyan samaya, hayva tantya” kundan
rahasyanatah sira denta, vruha ta kita rikan yogya varahen ri san hyan
samaya, hayva ta dinadhi kavvananya, ambeknya, ulahnya, maryyadanya,
kunan pva yan tuhu-tuhu srddhanya, acchedyabhedya ri san hyan mantra,
irika ta kita dvarahanya® ri san hyan rahasya; hayva sansaya, hayva
kundul-kundul umarahaken ri san hyan samaya rikan adhimuktika satva,
sarbabuddhasamamproktah, apan sampun kita krtanujfiata de san sarbva
tathagata, inanumoda de bhatara umintonakna san hyan samaya, ajiam
paraya sasvatim, kita ikotatibanyanujfiata®* bhatara, sumiddhakna sapa-
kon san sarbva tathagata.
The meaning is: Please be diligent in protecting the San Hyan samaya;
do not tell a companion about the secrets you know. To those who
could be properly instructed about the San Hyan samaya, do not be-
cause of his birth, mind, conduct, and nature, but truly because of his
faith, indivisible and inseparable from the San Hyan mantra, then you
can show him the entrance to the San Hyan rahasya. Do not doubt, do
not waver in teaching the San Hyan samaya to a devotee (adhimuktika
satva), sarbabuddhasamamproktah, because you have already been ac-
cepted by San Sarbva Tathagata, been approved by Bhatara to show
the San Hyan samaya, ajiam pdraya sasvatim, when Bhatara directs
to you the permission to accomplish the consecration of San Sarbva
Tathagata.

78. Kats, Sang hyang Kamahdydnikan: paraya; GSVV chaps. 13-15; Tanaka,
“Nagabodhi @ Sri-guhyasamajamandalopayika-viméati-vidhi (2 3317 % JETH
KRR, 213. T. 244:815b17: 5 Ha€Fr e T =ik - ZHIEAMF 5 5. Bahulkar,
Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 384.

79. Kats, Sang hyang Kamahdydnikan: tannanti. I Mardiwarsito, Kamus Jawa
Kuna—Indonesia (Ende: Penerbit Nusa Indah, 1981) has: tantya (“to tell”).

80. Kats, Sang hyang Kamahdyanikan: dvara-haya.

81. Kats, Sang hyang Kamahdyanikan: ikotatibanyanujfiata.
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§29

Bodhicittan tavatydjyam yadbajram iti mudraya
Yasyotpadaikamatrena buddha eva na sansayah.®

You must not abandon the bodhicitta arising from bajra to mudra that in
turn leads you to become a buddha, do not doubt.

Ka: San hyan bodhicitta tan tinigalakna denta; bodhicitta na: yadbajram iti
mudraya, san hyan bajra sira bodhicitta naran ira lavan san hyarn mudra,
yasyotpadaikamatrena, den ika karanan san hyan bajra lavan mudra,
buddha eva na sansayah, hyan buddha kita dlaha, kasaksat krta ikan
kalepasen denta, ri sedarinyat prayatna ri san hyan bajra ghanta mvang
mudra.
The meaning is: San Hyan bodhicitta is not to be abandoned by you;
bodhicitta is: yadbajram iti mudrayd, San Hyan bajra is the name of bod-
hicitta, also San Hyan mudrad, yasyotpadaikamatrena; then because these
San Hyan bajra and mudra, buddha eva na sansayah, you will be Hyan
Buddha in the near future. This liberation will be made visible when
you are diligent in practicing San Hyan bajra, ghanta, and mudra.

§ 30

Saddharmmo na pratiksepyah na tyajyasca kadacana
ajianad atha mohad va na vai vivrnuyas tatah.®

You should never reject nor abandon the saddharma, and yet never
reveal it either due to ignorance or delusion.

Ka: Tan tulaka san hyan saddharmma, na tydjyasca kadacana, lavan tan
tingalakna sira, ajianad atha mohad va na vai vivrnuyas tatah, tan dadi
vvan kadi kita umivarane san hyan saddharmma, sanka rin gjfiana lavan
kamohan, matannyan hayva mankana, laranan ikan vvan mantranaya
mahdayananuyi, umivarana san hyan sutranta.
The meaning is: Do not reject San Hyan saddharmma, na tydjyasca
kadacana, moreover it is not to be abandoned, ajfianad atha mohad va na
vai vivrnuyads tatah; it is not allowed for a person like you to reveal San
Hyan saddharmma out of ignorance and delusion, therefore do not be

82. Sakurai, “Kriyasangrahapafijika no Kanjoron (1),” 23. T. 244:815b18: “~JfE
PR 0 SR EIE R ESE. Bahulkar, Sriguhyasamajamandalavidhih
of Acarya Dipankarabhadra, 385.

83. Sakurai, “Kriyasangrahapafijika no Kanjoron (1),” 23. T. 244:815b19: [t}3E
PR HSE - seARR O fiac s - AMSERESEfNR L 20X, Bahulkar,
Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 386.
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thus; it is forbidden for a person pursuing Mantranaya Mahayana to
reveal San Hyan satranta.

§31

Svam atmanam parityajya tapobhir natipidayet

Yathasukham sukhan dharyyam sambuddheyam anagatah.®
You should leave yourself alone and should not torment yourself with
asceticism. You should keep anything pleasing to be happy as you will
become a buddha in the near future.

Ka: Prativar ika avak ta,® svakayanirapeksatah kita, hayva trsna rin avak,
tapobhir ndtipidayet, hayva pinirsakitan rin tapa, hayva vineh gumavay-
akan kavenannya, yathasukham sukhandharyyam, yathasukatah lviranta
t gavayakna n boddhimargga, sambuddheyam anagatah, hayva gya hyan
buddha kita dlaha.

The meaning is: You leave your body alone, be indifferent, do not attach
to your body, tapobhir natipidayet, do not torment it through asceticism,
do not perform beyond its capability, yathasukham sukhandharyyam;
you should work the boddhimargga at ease, sambuddheyam anagatah, do
not be impatient: you will be Hyan Buddha in the near future.

§32
Bajram ghantafica mudrafica na vai tydjya® kaddcana
acaryyo navamantabyah sarbvabuddhasamo hy asau.®’

You must never leave bajra, ghanta, and mudra behind, and not be dis-
respectful to the teacher as he is equal to all buddhas.

Ka: San hyan bajra, ghanta mvan mudra hayva kari sira denta, sakvanta,
saparanta, kundananta sira, acaryyo navamantabyah, lavan ta veh tan

84. Sakurai, “Kriyasangrahapafijika no Kanjéron (1),” 23. Pindikrama:
pafica kaman parityajya tapobhirna ca pidayet | sukhena dharayed vodhirm
yogatantranusaratah ||4|| svam atmanam paritydjya tapobhir na ca pidayet
| yathasukham sukham dharyam sambuddho ‘yam andgatah ||. Bahulkar,
Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 387.

85. Kats, Sang hyang Kamahdyanikan: Prativarikavakta.

86. Kats, Sang hyang Kamahdyanikan: santy ajya.

87. Sakurai, “Kriyasangrahapaifijika no Kanjoron (1),” 23. GSVV chaps. 13-15;
Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-viméati-vidhi (233
VT ZETHREE,” 212, T. 244:815b21: BMISSHF SEHEEN - IN7&RE AR EE
18 o BRIV [E . Bahulkar, Sriguhyasamdjamandalavidhih of Acarya
Diparnikarabhadra, 388.
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gavayakna n gurudrohaka, tan venan ika vvan avamana ri Dan acaryya,
mataninyan tan kavamadnana sira denta, sarbvabuddhasamo hy asau,
sarbvabuddhasama sira, pada lavan bhatara hyan buddha kabeh.

The meaning is: You do not leave San Hyan bajra, ghanta, and mudra
behind, everywhere wherever you go they should accompany you;
dacaryyo navamantabyah, moreover you must not be unfaithful to your
teacher, you cannot be a person being disrespectful towards Dan
Acaryya. The reason for you to be not disrespectful is, sarbvabuddha-
samo hy asau, he is sarbvabuddhasama, the equal of all Bhatara Hyan
Buddha.

§33

Yas cavamanyed acaryyam, sarbvabuddhasamam gurum
sarbvabuddhavamanena nityam duhkham avapnuyat.®

When one is disrespectful to the teacher who is equal to all buddhas,
one will eternally meet with sufferings due to disrespect to all buddhas.
Ka: Apan ikan vvan avajfia, avamana masampe guru, sa nityan duhkham
apnuyat, ya ika mulih rin naraka, tiba rin kavah san yama pinakahitip nin

tamragomuka; marnkana pdpa nin vvan avamana maguru.
The meaning is: When a person is despising, disrespectful, scornful to-
wards the guru, sa nityan duhkham apnuyat, he will go back to naraka,
fall into the cauldron of San Yama to become the encrustation of the

88. An early reference to the practice of reverence toward the teacher is found
in the Pratyutpanna-samadhi-siitra. This could justify the early composition of
Guruparicasika by A$vaghosa, and the verses might have evolved over time
ever since. Harumi Hirano Ziegler, “The Sinification of Buddhism as Found
in an Early Chinese Indigenous Sutra: A Study and Translation of the Fo-shuo
Ching-tu San-mei Ching (The Samadhi-Siitra on Liberation through Purification
Spoken by the Buddha)” (PhD diss., University of California, Los Angeles, 2001),
99, asserts that the Chinese stitra under consideration was following a Daoist
text, which is perhaps doubtful. GSVV chaps. 13-15, Tanaka, “Nagabodhi @
Sri-guhyasamajamandalopayika-viméati-vidhi (#3507 2 B, 212, T.
244:815b22: WREARLEEEE M - EECITREIRLE RESEEGE - B 2R A R
18 BEEHIE EHE S IR - EERI REERR > W EEE ARl - o
8% E AR - BlUE MRS RoRED - HEEEE R - AIH]
BT R i 1S 55 B9 N BE 2. Guruparicasika: tam natham yo ‘vamanyeta Sisyo bhiitva
sacetanah | sarvabuddhapamanena sa nityam duhkhamapnuyat |[10||. Bahulkar,
Sriguhyasamajamandalavidhih of Acarya Diparikarabhadra, 389.
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cow-headed copper hell (tamragomuka); thereby misfortune befalls a
person who is disrespectful toward the guru.

§34

Tasmat sarbvaprayatnena bajracaryyam mahagurum
Pracchannavarakalyanam, navamanyet kadacana.”

Therefore you should with all effort never be disrespectful to the great
teacher, the bajracarya, whose goodness and virtues are concealed.
Ka: Hayva tan prayatna maguru, yadyapi—pracchannavarakalyana—ika
gurunta tan katona hayu nira gunanira denta, ikan samarikana, navamaryet
kadacana, tan avamana ta kita ri sira, apan mahapdpa mahaduhka ikan tan
atvan maguru, matannya vvara prayatna tah ri kabyapara san guru.

The meaning is: Do not be not devoted toward your guru, even if,
pracchannavarakalyana, his goodness, his virtues, cannot be seen by
you, of such extent, navamangyet kadacana, you should not be disre-
spectful toward him, because of the great sin, the great suffering for
one who is irreverent toward one’s guru; thereby you are to exert the
utmost diligence in serving San Guru.

§35

Nityam svasamayah sadhyo nityam pajyas tathagatah
nityafica gurave deyam® sarbvabuddhasamo hy asau.”*

One’s own vow must always be cultivated; always worship the tathagatas,
always serve the teacher who is equal to all buddhas.

Ka: Hayva kaluban kita gumavayakna san hyan samaya, nityam pujyas
tathagatah, lavan sasvata kita gumavayakna n tathdgatapija, nityafica

89.GSVV chaps.13-15,Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-
vim$ati-vidhi (23307 20ETHREE,”  212-213.  Guruparicasika:  tasmat
sarvaprayatnena  vajracaryam  mahdgurum |  pracchannavarakalyanam
navamanyet kadacana ||15||. Bahulkar, Sriguhyasamajamandalavidhih of Acarya
Diparnikarabhadra, 391.

90. Kats, Sang hyang Kamahdyanikan: guruvaidheyam.

91.GSVV chaps.13-15, Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-
vim$ati-vidhi (2 351} % JETHAES,” 213. T. 244:815b27: [ ASH (L gAY -

fof DB P R AY - &8P (S R AR Sh B B BB 28 - T LR BLRH S S a5
AR - BBUCEFRAERIME (8 - 2RV &AL Guruparicasika:
nityam svasamayah sadhyo nityam pitjydstathagatah | nityam ca gurave deyam
sarvabuddhasamo hyasau |[19]|. GSMV, Bahulkar, Sriguhyasamajamandalavidhih
of Acarya Dipankarabhadra, 393.
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guruvaidheyam, nityasa kita gumavayaken gurususrisa, umyapdra san
guru, sarbvabuddhasamo hy asau, apa ydpan sarbva tathagata sama san
guru haran ira, matan yan sira pagavayaknanta kasusriisa.

The meaning is: Do not defect in performing San Hyan samaya, nityam
pujyas tathagatah, moreover continuously perform tathagatapiija; ni-
tyafica guruvaidheyam, always be obedient to your guru (gurususrisa),
serve San Guru. Sarbvabuddhasamo hy asau, because San Guru is equal
to all tathagatas, be obedient to him.

§ 36

Dattesmin sarbvabuddhebyo dattam bhavati caksayam
taddanat puniyasambharah sambharat siddhir uttama.*

Lasting offerings (to the teacher) become offerings to all buddhas,
and from this generosity one earns merit (punya) to attain the best
perfection.
Ka: Apan ikan vvan kadi kita, gumavayaken ikan gurususrisa, maveh
upaharadi ri Dan guru, yeka pangipuk dana sambhara ri bhatara hyan
buddha naranya, taddanat punyasambharah, ya sambhandanyan katemu
ikan punyasambhara, sambharat siddhir utamd, ri kaparnguhan ikan
punyasambhara ya dumeh rikan kasiddhyan sulabha ri kita, ri prayatnanta
rika gurususrisa.
The meaning is: Because a person like you is obedient to your guru
(gurususriusa), gives offerings, etc., to Dan Guru, this fosters dana
sambhara to Bhatara Hyan Buddha, taddanat punyasambharah; then be-
cause of this you obtain punyasambhara. Sambharat siddhir utamd, when
you obtain this punyasambhara, it is understandable that it becomes
easy for you to obtain the perfection, due to your being obedient to
your guru (gurususrisa).

§37

Nityam svasamaydcaryyam pranair api nijair bhajet
adeyaih putradarair va kimpunar vibhavais calaih.”®

92. Gurupaficasika: datte’smai sarvabuddhebhyo dattarn bhavati $asvatam |
tasmacca punyasarbharah sarmbharad bodhiruttama ||21||. Bahulkar, Sriguhya-
samdjamandalavidhih of Acarya Diparikarabhadra, 394.

93. Gurupaficasika: adeyaih putradaradyairasubhirva nijairapi | sevyah svasar-
varacarya kirh punarvibhavaiscalaih |[17].
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Your own life is always given to your samaya teacher, even wife and
child, even more movable properties.

Ka: Hurip tuvi tinarimakan ri dan guru, gumavaya kabyaparan ira donya,
adeyaih putradarair va, astam ikan anak rabi inarpanaken ika kabeh i
bharala guru, dasabhiita, hulunan ira umyapara ri sira pakenanya, kimpu-
nar vibhavais calaih, hayva ta vinuvus ikan drvya naranya, kadyanganin
mas manik dodot pirak piniijaken nika kabeh i dan guru.

The meaning is: Even life is to be given to Dan Guru; do serve his goal,
adeyaih putradarair va, let alone children and wife: all are to be offered
to Bharala Guru, being servants (dasabhiita); being servants of him is to
serve and to be of use for him; kimpunar vibhavais calaih, do not speak
about possessions like gold, jewels, garments, silver, all these are to be
offered to Dan Guru.

§ 38

Yasmat sudurlabham nityam kalpasarikyeyakotibhih
buddhatvam udyogavate dadatihaiva janmani.**

Because it is very difficult and always takes countless eons to obtain
buddhahood, it is given in this life.

Ka: Apan nikan kahyanbuddhan atyanta parama durlabha keteka, yady-
apin kalpasankyeyakotijanma, lavasa nin vvan gumavayakna n kusalamila
danaparamitadi sumadhya n kahyanbuddhan, ikan marikana tan niyata
kapanguha, sanka ri durlabha nikan kalepasan naranya, buddhatvam
udyogavate dadatihaiva janmani, ikan kahyarnibuddhan yateka vinehaken
de bharala guru iriken janmanta marnke, nhin hinanan i gon ny anugraha
nira kita, matannya tan halan tan lundu tan velan veluten arionananta an
pujaken huripta mvan anak rabinta ri dan guru.

The meaning is: It is very difficult to reach buddhahood. Even if
kalpasankyeyakotijanma, the time is lengthy of a person doing kusalamiila
danaparamita, etc., striving after buddhahood, it is not certain that
it is obtained. The reason is that it is difficult to obtain liberation.
Buddhatvam udyogawate dadatihaiva janmani, this buddhahood is given
by Bharala Guru in this very life just because of the largeness of his
favor to you; thereby do not obstruct, do not sprawl, do not be winding
in conceiving of offering your life, children, and wife to Dan Guru.

94.GSVV chaps.16-20; Tanaka, “Nagabodhi ¢ Sri-guhyasamajamandalopayika-
vim$ati-vidhi (Z 3T 2 J#ETERES,” 239-240. Guruparicasika: yatah sudurlabham
vastu kalpasarikhyeyakotibhih | buddhatvamudyogavate dadatihaiva janmani |[18||.
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§39

Adya vah saphalafijanma yad asmin supratisthitah
samah sama hi devanam adya jatah svayambhavah.”
Today, this birth brings out its fruit, now standing firmly [on samayaq]
born equal to all gods, you become self-existent.
Ka: Adya vah saphalafijanma yad asmin supratisthitah: an pakasarana
san hyan samaya, samah sama hi devanam adya jatah svayambhavah:
apan avak hyan buddha kita marke usen, karatalabyavasthita, ikan
kahyanbuddhatvan ri kita, kagem kamusti ikan kalepasan denta.*®

The meaning is: Adya vah saphalafijanma yad asmin supratisthitah:
Having as refuge the San Hyan samaya, samah sama hi devanam adya
jatah svayambhavah: you will embody Hyan Buddha immediately; estab-
lished in the palm of the hand (karatalabyavasthita), this buddhahood is
in you. Grasped by you in your hand is this liberation.

§ 40

Adyabhisiktayusmantah sarbabuddhaih sabajribhih

traidhatukamaharajye rajadhipatayah sthitah.”’
Today you are consecrated by all buddhas and bajradharas to be the
king of kings in the great kingdoms of the triple world.

Ka: Pahenak tambekta, sampun krtabhiseka kita de sasarba tathagata lavan
san sarba tathagati; naran ikan abhiseka tinarimanta: cakravartyabhiseka
naranya.

95. Munenobu Sakurai, “Kriyasamgrahapafijika no kanjo-ron (4), Daiyon
kanjo, bonbun kotei tekusuto,” Mikkyo Bunka 181 (1993): 108; Skorupski,
Kriyasamgraha: Compendium of Buddhist Rituals, 92, 124; GSVV chaps. 5-6;
Kimiaki Tanaka, “Nagabodhi’s Sri-guhyasamaja-mandalopayika-vimsati-
vidhi: The Tibetan Translation and Sanskrit Text of Chapters 5 and 6,” in Three
Mountains and Seven Rivers, ed. Shoun Hino and Toshihiro Wada (Delhi: Motilal
Banarsidass, 2004), 865. T. 244:815c02: i [k R F - BlhE B s
% Bahulkar, Sriguhyasamajamandalavidhih of Acarya Diparnikarabhadra, 395.

96. Skorupski, Kriyasamgraha: Compendium of Buddhist Rituals, 82: “This is
the complete buddhahood abiding in the palm of Vajrasattva. You too hold
it forever, the firm vow of Vajrapani.” This verse occurs in the vajra-name
consecration before the master consecration (dcaryabhiseka).

97. T. 244:815c03: R AZJETHAEM - fE=S EFE(RBEE. Bahulkar, Sri-
guhyasamdjamandalavidhih of Acarya Diparikarabhadra, 396.
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The meaning is: Your mind be at ease, you have already been conse-
crated (krtabhiseka) by all the tathagatas and all tathagatis; the name of
this consecration given to you is the so-called cakravartyabhiseka.

§ 41

Adya maram vinirjitya pravistah paramam puram
praptam adyaiva buddhatvam bhavadbhir natra sansayah.*®

Today after completely defeating maras, you have entered the highest
city. You have obtained buddhahood in this very life, do not doubt.

Ka: Avas alah nikan marakarmma denta, pravistah paramam puram, niyata
ika nirbanapura katekan denta marike, praptam adyaiva buddhatvam,
kapanguha niyata nikann kamoksan denta ri janmanta, bhavadbhir
natrasansayah: pahenak tanen-anenta, hayva sansaya.
The meaning is: Clearly this deed of Mara (marakarmma) has been
defeated by you, pravistah paramam puram,; it is certain that the city
of nirvana (nirbanapura) has been reached by you; praptam adyaiva
buddhatvam, this liberation has certainly been found by you in this very
life, bhavadbhir natrasarisayah: your spirit be at ease, do not doubt.

§ 42

Iti kuruta manah prasadabajram svasamayam khaksayasaukhyadam
bhajadhvam
Jjagati laghusukheti sarbvabuddhapratisamas sasvatitangata bhavantah.”

Pay attention to this.

Sincerely protecting your own samaya, this luminous bajra gives
you imperishable blessings. In the realm of beings happiness is meager;
you are now eternally of the same rank with all buddhas.

Ka: Matannya tulusakenta srddhanta, pahapageh ta manahta, makamargga
san hyann Mantranaya Mahayana, svasamayam aksayasaukhyadam
bhajadhvam, atikasta rumaksa san hyan samaya, apan sira venan ume-
haken ikan anuttarasuka, jagati laghusukheti sarbvabuddhapratisamas
Sasvatitangata bhavantah, apan iken janma manusya naranya akedik

98. T. 244:815c04: {LRiEFH (oI E 5K, Bahulkar, Sriguhyasamdja-
mandalavidhih of Acarya Dipankarabhadra, 397. GSVV chaps. 13-15; Tanaka,
“Nagabodhi @ Sri-guhyasamajamandalopayika-viméati-vidhi (2 3317 % JETH
K, 208.

99. T. 244:815c14: XAEMIREAL KB+ » FrA EMIEEMHE 2 ASR AR » i
DIsEaA - DL B i fEZeRS. Bahulkar, Sriguhyasamajamandalavidhih
of Acarya Diparikarabhadra, 398.
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sukanya; yathanyat parguhakna kahyanbuddhan, pada lavan san sarbva
tathdgata matarinyan lekasa umabhyasa san hyan samaya, gamavayakna
san hyan Mantranaya Mahayana, hayva ta pramada kita, kayatnakan te-
men-temen, yathanyan sulabha ikan kasiddhyan kapanguha denta.

The meaning is: Therefore be sincere in your faith, firm your mind, trod
the San Hyan Mantranaya Mahayana, svasamdyam aksayasaukhyadam
bhajadhvam, and certainly protect the San Hyan samaya, for he is
able to give the supreme bliss (anuttarasuka), jagati laghusukheti
sarbvabuddhapratisamas sasvatitanggata bhavantah, for in this life a
human being has very little happiness; indeed, find buddhahood, the
equal of San Sarbva Tathagata, thereby immediately practice the San
Hyan samaya, practice the San Hyan Mantranaya Mahayana, do not be
intoxicated, be seriously diligent, so that the perfection will be easily
found by you.

Iti san hyan Kamahayanan Mantranaya samapta.

The San Hyan Kamahayanan Mantranaya is ended.

SAN HYAN KAMAHAYANAN ADVAYA-SADHANA

Im! Namo Buddhaya! Im!
Nihan san hyan Kamahdyanikan ya varahakna mami ri kita i tathagatakula
jinaputra, adhikarmika san hyarnt Mahayana, ya ta varahakna mami ri kita.

This is the Sant Hyarnt Kamahdyanikan that 1 will teach to you, the son of
Jina of the Tathagata family. I will teach you the Adhikarmika of the
San Hyan Mahayana.

Yan molaha rin vukir, giha, sagaratira, kunan kuti, vihara, gramana-

ruka patapan, kunan kita rin ksetra haranan, alas salviranya—pahayu ta

san hyan pahoman, umah stinya taya, pasajyan, panarcanan, arthanakna

palanka, kambe, paththarana, suraga, kunan sin samanukhanana ri kita.
While cultivating in the mountains, in caves, at the beach, or in a cabin,
a monastery, a village hermitage, or you are in the farm fields, in the
forest, etc.—keep the San Hyan Pahoman, the house which is empty
and has nothing, the place for offerings, the place for worship, make
available the chair, bed, cushion, mat, or the equal which is pleasing
to you.

Marikana $ariranta hayva pinucca-pucca, tan piherana rin sarbvabhoga

samandadyakna suka ri kita; marigala rin vastu pinarian ika ta an pahanen
muvah, ya ta sambhava tah denin amanana. Hayva lupari bhaktaparikrama.
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Therefore with regard to your body, do not be careless about it, do not
restrict it from foods that cause you be at ease; blessed food can be
eaten again: that is proper for meal. Do not forget the right ritual on

food.

Marikana yan hana duhka nin sarira, tan dosa kita menhanakna tamba; sama
rasana ri kita, hayva vava n alicin, apan eveh san tuhu licin. Sanksepanya:
pahayu ta juga Sariranta, apan hayu ni sarira nimitta hi katemvanin suka,
suka nimitta ni katemvan inn manah apagoh, manah apagoh nimitta ni dadi
ni samadhi, samadhi nimitta nin katemvan in kamoksan.

Therefore when there is pain in the body, it is not an offense for you
to be ready with medicine; be balanced in yourself, do not rush to
renounce the world, because there is nothing that is truly free from
encumbrances. In summary: Also treat your body well, because if the
body is well it causes you to find happiness, happiness causes you to
find firm mind, firm mind causes you to generate samadhi, samadhi
causes you to find liberation.

Mahayu pva Sariranta maparagya kita nivasana, makativandha, macivara,
sopacara, anandana valuh, aregapa kekari. Yan buddharsi kita, madaluvana,
masampeta, mabhasmacandana mavija sopacara.

Support your body by wearing clothings, girdle, robes for ritual
(macivara sopacara), carrying gourd to carry water (anandana valuh),
taking mendicant’s staff (kekari). When you are a buddharsi, wear bark
cloth (madaluvana), sash (masampeta), put powdered candana (mabha-
smacandana), grains (mavija) for ritual (sopacara).

Upasaka kunan kita, saka sopacaranta ulahaknanta nirmana,
humenenagranasika.

However, if you are an updsaka, support the ritual, perform it free from
pride, concentrate silently and gaze on the tip of the nose.

Hayva ta manahta karaketan ri rasa nin aji tarkka, vyakarana teka rin
agama puranadi, saddharmma nin samayakosa, kriyakatantradi, niiniveh
ri tan karaketananta rin prakrta carita, vaca-vacan, gita, nrti ityevamadi.
Dosanyan karaketan: agon klesanya, kavalahan kita humilanaken ikan
prakrta: raga dvesa, moha, mvang avasana kita, yan kajenekana irika
kabeh, kadyariganin vvan mamanek kayu, huvus teka i ruhur, patemahan
tumurun glananel, sadakala juga adoh mangihakna kamoksan. Ndatan
sarikert abhinivesa kami n pakojar ika, i vruhanta makaphalanel sadakala
Jjuga, mvan makaphala subha ni katamvan in kamoksan.
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Do not attach your mind to the savor of the science of logic and gram-
mar (aji tarkka, vyakarana) up to the dgamas, puranas, and the like, the
true Dharma (saddharmma) according to the treasury of rules of ober-
vances or doctrines (samayakosa), kriyakatantras, and the like, and cer-
tainly do not be attached to composed stories, written texts, songs,
dances, and the like. The fault of being attached: the affliction (klesa) is
great; it would be difficult for you to eradicate the root (prakrta): raga,
dvesa, moha; and finally, when one feels comfortable with all these, it
is like one who climbs a tree, having reached the top, finally being ex-
hausted has to descend with difficulty, and then also is always far way
from finding liberation. It was not due to strong attachment that I said
those, but instead you should know that it is always difficult to have
fruition, and yet it is pleasant to have fruition in finding liberation.

Iti pajar mami ri kita, kita vekas nika, amintuhva; tan pamintuhva kita ri
kami, tan valatkara kami ri pamituhvanta ri kami: sanka ri tepetta kunan
pamituhvanta ri kami. Hayva ta marikana. Udikta tapva pavarah mami ru-
muhun, pametakna darsana paricceda pratipattin, mala madhyavasananya,
yatekageseriananta rin sadabhyasa. Hayva sinavang-savang, hayva sina-
mar-samar denta gumego ri varah mami, kadyanganing suvarna pandita.

These are my teachings to you. You are finally to obey them; if you do
not obey me, I will not force you to obey me: however, obey me out of
your sincerity. Do not be otherwise. Please examine my teachings first,
mapping the doctrine (darsana), the exact distinction between true and
false (paricceda), and the practice (pratipatti), at the beginning, in the
middle, and at the end (mala, madhya, vasana). You will be radiant by
constant practice. Do not be unclear, do not grasp vaguely in adhering
to my teachings, just like a gold expert.
Singih varah-varah mahampuriku. Ryy avasana nin aji tarkka vyakarana
tantradi, mapa pvekang aji yogya tiaran ika, anun gegonen in pinakarihulun,
turunanni varanugraha $ri mahampuriku, yatika hyan nin hulun ri pada
dvaya sri mahampunku.
Indeed, the teaching is true, my great master (mahampu). With regard
to the end of the science of logic, grammar, tantra, and the like, which
study is proper for me afterward? To which should I adhere? Please
bestow upon me your blessings, my Sri Mahampu, who is to me the
holiness at the pair of feet of my Sri Mahampu.
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Paramaboddhimargga

Aum! Anakku kita n jinaputra, mene kami avaraha irikan aji anun yogya
gegonta. Hana satparamita naranya, yatika paramaboddhimargga, yatika
varahakna mami ri kita rumuhun, marapvan kita tan anel manabhyasa ri
kapanguhan ri kahyaribuddhan.

Aum! My child, you are the son of Jina (jinaputra); now I shall teach you
this sacred formula to which is proper for you to adhere. There is the
so-called satparamita, that is the paramaboddhimargga—that is my first

teaching to you—so that you do not have difficulty in practice finding
buddhahood.

Paramamargga.

Satparamitas

Nihan lvirnya sad ikan paramita:
Those six paramitas are:
Danasilafica ksantisca viryya dhyanarfica prajfiaca
Dana, sila, ksanti, viryya, dhyana, and prajiia
satparamitam ucyate danatrividhalaksanam.
[They] are called the satparamita; dana has three properties.
Ka: Dana-paramitd, Sila-paramita, ksanti-paramitda, viryya-paramita,
dhyana-paramita, prajfia-paramitd, iti nahan lvirnya nem ikan paramita,
yatika havan abener mara irikan'® mahaboddhi.
The meaning is: dana-paramita, Sila-paramita, ksanti-paramita, viryya-
paramita, dhyana-paramita, prajiid-paramita: these six paramitas are the
right path to draw near to this great enlightenment (mahabodhi).

Danatrividhalaksanam: tiga prakara nin laksana nin dana, lvirnya: dana,
atidana, mahatidana.

Dana has three properties: the three kinds of properties are: dana,
atidana, and mahatidana.

Dana naranya:

100. Kats, Sang hyang Kamahdydnikan: marerikar.
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The so-called dana is:
Annanca panam kanakadiratnam dhanafica vastram sayandsanarica

Food and beverages, jewelry beginning with gold and wealth, clothing,
bed, and dwelling,

rdjasriyam svam nagarafica datva vijayateneya vadanti danam.

Own sovereignty and glory and city; after generating giving like this,

they say dana.
Ka: Sakveh nikan amirasa vastu kadyangani sekul inak, inum-inuman, asta-
maken ikan vvai matis avangi kapveka vinehaken i yavanakajanaka' teka
taya ri mas, manik, dodot malit, rare hulun, vvan-vvan, ratha'® gajah vajt,
kadatvan, tuvi vehakna ika yan hana maminta ri kita; hayva makasadhya n
pratyupakara. Vet ni gon ni sihta irikan satva juga kita n venan aveveh ikan
yavanakajana, duluranta sabda rahayu, ulah yukti, ambek menak. Yatika
dana naranya.

The meaning is: All these tasty objects, such as pleasing rice, bever-
ages, or even this cool fragrant water, or their equals, are given to any
person up to nothing in gold, jewels, fine garments, officers, atten-
dants, chariots, elephants, horses, kingdom; and give them if there is
one who asks for them from you: do not do it for the purpose of a favor
in return. It is also because of great loving kindness toward beings that
you are able to give to any person, which should go along with your
lovely voice, suitable behavior, mind at ease. That is the so-called dana.

Atidana harannya:
The so-called atidana is:
Svaficapi bharyyan tanayam priyafica datva parebhyah na punas tu trsna
Having given even your own beloved wife and children, and beyond,
nasokacittam'® pramanumatram dvijapateneva vadanti danam.

As requested by the twice-born (dvija, or brahmana), do not be unhappy
on trifling matters, they say dana.

101. Kats, Sang hyang Kamahdydnikan: yavanakajanaka (= yavanaka + janaka).
102. Kats, Sang hyang Kamahdyanikan: rasa (?). Chandra, “Saiva Version of San
Hyan Kamahayanikan”: ratha, one of the saptaratna.

103. The commentary confirms that it must be nasokacittam instead of na
Sokacittam.
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Ka: Anakbi bharyya, anakta kunan stri kasihta tovin punyaknanta ika
yan hana maminta ri kita, kadyarigan sari mahasatva, an punyaken stri
nira: bharyya nira, anak nira i san brahmana mamalaku i sira. Apan
ikan trsna pinakavarana nin kahyanbuddhan: an kapanguha, pisaninin
kapanguha 1 kahyanbuddhan. Panlifigana ri pegat nika trsna ri kita,
hayva ta nasokacittam paramanumatra, hamenan.'® Ikan punya marikana
pinakopdya ri kagavayan in boddhinagara pravesa. Gavayan in punya
manikana kramanya yatikatidana naranya.
The meaning is: Wife, bharyya, your children and even your beloved
wife, present them as meritorious gifts when one asks for them from
you, just like San Mahasatva, who gives his wife as a meritorious gift:
his wife, his children to Sann Brahmana—follow the way of his life.
Because this desire is an obstruction to buddhahood: having this ob-
struction, it is impossible to find buddhahood. The turnaround in cut-
ting off your desire; do not be unhappy on trifling matters (nasokacittam
paramanumatra). As a result, this meritorious gift is therefore your
means to make an entrance into the city of enlightenment (boddhi-
nagara). Performing meritorious giving is therefore the practice, it is
the so-called atidana.

Mahatidana naranya:

The so-called mahatidana is:

Datva svamansam rudhiram parebhyah jitvasurendram hrdayam Sariram
Having given one’s own flesh, blood, and beyond, having defeated the
lord of demons, heart, body,

dayanibhavat navaduhkhamayat mahatidanam pravadanti santah.

From giving because of fresh suffering [of beings], they truly call
mahatidana.

Ka: Kadyangan san mahdsatva, an punyaken dagin nira, rah nira, mata
nira, n avak nira, tan hana katrsnan ira irika kabeh, makanimitta sih
nira rin satva, makasanikan mathanya n duhka ika satva, hanan raksasa,
hanan mon, hanan garuda, pinunyaken ira ika dagin nira, rah nira, mata
nira, pinunyaken ira ri brahmana tuha vuta, pariksa ri kadanasiaran ira,
hati nira pinunyaken ira ri bantyaga n sut'® krpa duhkita, astamaken ikarn

104. Panlingana, from the root lin, meaning “turnaround”; see Mardiwarsito,
Kamus Jawa Kuna—Indonesia. The word hamenan should be read as part of the
following sentence.

105. Kats, Sang hyang Kamahdyanikan: banyakansut (?).
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avak sukdryyan ikan yavanakajana, tan tinenet ira. Kagavayan in punya
mankana, yatika mahatidana riaranya.

The meaning is: Just like San Mahasattva, who gave his flesh, blood,
eyes, and body, without yearning for all of these, because of his com-
passion to beings, moreover due to suffering of these beings, demons,
tigers, garudas, he gave them his flesh, blood, and eyes; he gave to an
old and blind brahmana as a test for his generosity; he gave his heart to
a wanderer’s son who was miserable due to compassion, even his body
for a great feast for any person without holding back. Therefore per-
forming this meritorius giving is the so-called mahatidana.

Iti nahan lvir nin dana inajaraken tiga bhedanya.

This is the teaching discussing three different kinds of dana.
Sila-paramita naranya:

The so-called Sila-paramita is:
Nivrttir asubhat krtsnat pravrttis tu Subhe sada'®

Ceasing from all improper conduct but always cultivating right con-
duct in the course of body, voice, and mind,

iti Silasya sariksepah kayavanimanasakramat
Thus is the summary of morality.

Ka: Ikan kaya, vak, manah. Kaya na Sarira, solah nin tanan suku, ya kaya
naranya. Vak'’ naranya: sabda. Salvir nin vavus ya sabda naranya. Citta:
ikan hidep, ya citta haranya. Apa pvanun utsahanen ikan trikaya? Ikan gave
hayu, salvir nin inaranan subhakarmma, ya hayu gavayakna denin trikaya.
Sansiptanya; ikan kaya vak citta yatika tanpagavaya papa; saprakara ni
inaranan pdpakarmma tan vineh mabyaparerika. Ikan trikaya naranya:
kaya, vak, citta.

The meaning is: These are kaya, vak, manah. Kaya means body (Sarira),
the conduct of hands and feet; all these are the so-called kaya. The so-

called vakis: voice ($abda). Every kind of what is said is the so-called voice
(Sabda). Citta: this mind is the so-called citta. What are to be performed

106. Kats, Sang hyang Kamahdydnikan: pravrttir asubhe tatha. This does not make
any sense. The beginning phrase nivrttir asubhat krtsnat pravrtti is in chap. 1, v.
22 of the Ratnavali of Nagarjuna. Thus it is more likely that the ending part was
a scribal copying error and should instead be pravrttis tu subhe sada, thereby
making the whole ab pada exactly the same as Nagarjuna’s.

107. Kats, Sang hyang Kamahdydnikan: Vak.
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by this threefold body (trikaya)? The work of good deeds (gave hayu),
everything that can be called wholesome deeds (Subhakarmma) should
be done by these trikdya. In short: these kaya, vak, and citta should not
cause evil (pdpa); everything that belongs to it which can be called evil
deeds (papakarmma) should not be engaged in. These are the so-called
trikaya: kaya, vak, and citta.

Apa lvir nikan asubhakarmma, anun tan utsahanen denin kaya?

What are the bad deeds (asubhakarmma) that should not be performed
by body (kaya)?

Pranatipatavirati adattadanavirati kamamithyacarvirati

Cease killing, cease taking things not given, cease improper sexual
conduct.

Pranatipatawirati naranya: tan pamati-matya avak nin sinenguh prani,

agon ademit, salviranya, sadosa nirdosa, yavat prani, tan dadi pinatyan ika.

Apa dosa nika pinatyan? Bvat kavava rin naraka, apan ikan mamati-mati

ya hetu nin naraka, mamangih duhkatyantabhara, anijanma preta tiryyak,

kalana'® pipilikadi.
The so-called pranatipatavirati: not killing the body of living creatures,
big or small, of any kind, sinner or sinless. As long as they are living
creatures, they are not to be killed. What are your sins by killing? They
make you get into hell (naraka), because this killing is the cause for
going to hell (naraka), for getting suffering of excessive load, for being
born as a ghost (preta), an animal (tiryyak), a demon (kalana), an ant
(pipilika), and the like.

Adattadanavirati niaranya: tan dadi manalap artha, yan tan vinehaken;

salviran in artha, milya tan milya, tan venan vvan manalap yan

tapvanubhaya ikati madrvya, hetu nin naraka ika muvah mvan magave tan
$rddha bhatara ri kita, tan katon laksana nira denta.

The so-called adattadanavirati: not to take things that are not given;
any kind of things, worthy or unworthy, one is not allowed to take
goods without consent; all these are the cause to go to hell (naraka) and
to make Bhatara not have faith in you, the characteristics of which you
do not see.

108. Kats, Sang hyang Kamahdyanikan: kelnika (?).
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Kamamithydcarvirati naranya: tan dadi tan virati rin stri; salvir nin stri
sinanguh tan yogya parigrahan, lvirnya: jati, sakhi,'®® mundi, sakantaka,
drvya nin guru mvan kutumbi santana nira. Yadyapin i strinta tovi, yan
devagrha kaparek saken buddhaprativimba, san hyan arccd, pratimd, peta,
pustaka, ngiiniveh sthana san guru, tan dadi gumavayakna sangama. Apa
dosanyan ginavayaken ika? Hetu ni naraka ika muvah, mvan hilan phala
nin yoga brata samadhinta de nika.

The so-called kamamithyacarvirati is: Certainly be disinterested in
women; any kind of women considered inappropriate to be taken into
possesion, such as: a female ascetic (jati); a female friend, compan-
ion, or confidante (sakhi); a tonsured nun (mundi); a forbidden woman
(sakantaka); guru’s property and his women in the house (kutumbi) and
offspring (santana). Even if it be your own wife, when approaching a
house of god (devagrha) with buddha images, San Hyan Arcca, statues
(pratima), pictures (peta), books (pustaka), and certainly at the abode
of San Guru, it is not allowed to have intercourse. What is the sin for
doing these? All these are the causes to go to hell (naraka) and to lose
fruition in your yoga, brata, and samadhi.

Ikan virati sankerika katiga ya hayu ginavayaken in kdya naran ika, mvan
tan dadi padacapala hastacapala, mvan tan gamelan uttamanganta denin
tapvan manarima sambhara. Dosanyan gamelan: lunhd bhatara pafica
tathagata sanke Sirahta, ya ta matannyan inalapan sanaskdara ginamel
Sirahnya denin tapvan manarima sambhara, apan lumebur padma bhatara
buddha ikan ginamel Sirahnya deni grama;''° mvan tan dadi masuke'!!
grha nin candala, apan buddhalaya tatva ni sariranta ri huvus tan kine-
nan buddhabhiseka. Bhatara Buddha pva paramesvara nin paramesvara,
sarvvadevataguru, guru nin sarvva devatd.'? Ya ta hetu nira tan venan
kavaven adhahkriya, mvan tan visesa nin upadhana; ya ta hetu ni tan
panambah rin stri, mata gurupatni, tan dadi n vvan manambah ri sira,
apan svotpadakahetu tu tatva bhatara sugata, dadi makakaranavak nira,
Sasana nira ya ta tiniitaken de san sogata. Ika ta n gati tan panambah rin
stri, tan ginamel mastakanya denin tapvan krtabhiseka, ikan tan para rin
adhahkriya, ya hayu ginavayaken denin kaya ika.

109. Kats, Sang hyang Kamahdydnikan: Sikhi.

110. Grama, meaning “multitude.” This particular usage is very significant for
interpreting the word grama inscribed on the Kayumwungan inscription.

111. Masuke = ma + suka + i, “to give pleasure.”

112. In v. 2 of the Nidana chapter of the Ldlitavistara, the Buddha is called the
god of all gods (devatideva).
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Because of self-control on these three, good deeds are performed on
the body, and there will be no uncontrolled feet and hands, and your
head will not be touched by one who has not received ritual (sambhara).
The sin for being touched: Bhatara Pafica Tathagata will leave your
head, therefore it is removing the consecration (sanaskara) from the
head when it is touched by one who has not received the ritual (sam-
bhara), because it destroys the lotus of Bhatara Buddha when the head
is touched by the multitude; and the house of a candala will not give
pleasure to [Bhatara], because when your body, being the essence of
the buddha heaven (buddhalaya), has ended, it is no longer suitable for
consecration as a buddha (buddhabhiseka). Bhatara Buddha is the su-
preme lord of all supreme lords (paramesvara), sarvvadevataguru, guru
of all devatas. For this reason, yours is not to be overpowered by a low
(contemptible) activity (adhahkriya), and not to be dominated by at-
tachment (upadhana); for this reason do not hail women, and so teach-
er’s wife (gurupatni), one should not hail her, because self-producing
cause (svotpadakahetu) is really the essence of Bhatara Sugata; it be-
comes because of his body, his teachings ($asana), therefore one should
follow San Sogata. Your fortunes if you do not hail women will be that
the head is not touched by one who has not been initiated (krtabhiseka),

you will not draw near to adhahkriya, thus these are good deeds by the
body.

Mapa i hayu gavayakna denin vak?
What is good that should be performed by speech (vak)?

Nihan kramanya: Hayva mrsavada tan paisunya tan parusya, tan sambilapa
virati, tan panlalanana'*® sarvva vastu makadi n pinanan, tanpandosanana
guna nirguna ni parda, mvan tanpaninan asepah nin stri, tan pamanana
cyutasamipa,'** tan pamananani vedanta nivedya bhatara Buddha,">—ika
ta gati marikana yekd hayu ginavayaken denin vak naranya.
This is the method: Not speaking falsehoods; not slandering; not being
harsh; not complaining; being in self-control; not being playful over
anything, even more food; not finding fault with the virtues or nonvir-
tues of others; and not eating quid of women, not eating those fallen

113. Kats, Sang hyang Kamahdydnikan: tanpafialanana.
114. Kats, Sang hyang Kamahdyanikan: tan pamanan acyutasamipa.
115. Kats, Sang hyang Kamahdydnikan: tanpa mananani vedanta ni vedya, bhatara

Buddha.
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close to you (cyutasamipa); not eating an offering given to Bhatara
Buddha—these are the actions, thus these are good deeds by the speech.
Mapa i hayu ginavayaken denin citta?
What is good to be performed by mind (citta)?
Tan gon rdga, tan gon dvesa, tan moha, tan dambha, tan irsyd, tan
matsaryya, mvan tan gon krodha, tan gon labha, tan goni Soka, mvan rena
Suci, satya rin utan, mvan hayva mithyadrsti, agon ta sihnya ri sarbva
satva, mvan sambeganya, apageh ta bhaktinya ri bhatara pafica tathagata,
mvan ri bhatdara ratnatraya; hayun ta ya lumepasakna n sarbva satva sarnke
sansara-duhka—yatika hayu ginavayaken denin citta naranya.
No strong passion (rdga), no strong hatred (dvesa), no illusion (moha),
no deceit (dambha), no jealousy (irsyd), no envy (matsaryya), and no
strong wrath (krodha), no large profit (Iabha), no strong sorrow (soka);
and feeling obliged purely (rena suci), honest in debts (utarn); and do
not have wrong view (mithyadrsti); strong in compassion to all beings,
and kindly disposed; firm in bhakti to Bhatara Pafica Tathagata and to
Bhatara Ratnatraya; wishing the liberation of all beings from the mis-
eries of rebirths—these are good deeds by the mind.
Sansiptanya: Inak ni pageh nin parisuddha nin kaya wak citta, ya sinanguh
sila-paramitd naranya.
In short: Comfort being firmly pure in kaya, vak, and citta is considered
the so-called Sila-paramita.

Ksanti-paramita naranya:
The so-called ksanti-paramita is:

Mitramitrasamam cittam aptjapujayoh samam
The mind is the same toward those being friendly or not friendly, being
irreverent or reverent,

kruddhesu Santisauratyam ksantiparamitam vadet.
delight in tranquility while in an irritating condition; this is how one
should speak about the perfection of endurance.

Ka: Tkan citta kelan rin paravamana aneka lvir nikan pisakit tinekaken ikan
melik ri kita, hanan kaya tan yukti, sabda tan-yukti, citta tan-yukti, tatan
malara, tan kagyat, pisaninin ahyun malesa rin ahita, kevala tumarima
ikan purbvakarmmaparadha, tan pahuvusan marnanen-anien hayva nin
sarbva satva. Juga n viniveka, kinagoravan pva kita, tatan gemegemen, tan
harsa, tan giran hyasen, mvan sama buddhinta rin sarbvasatva.
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The meaning is: This mind enduring the contempt of others
(paravamana), various pains inflicted by those who hate you, improper
bodily action, improper sound, improper mind, should not be in dis-
tress; do not be startled, certainly do not wish misfortune on an evil-
doer, only accept this past karma retributions (pirvvakarmmaparadha),
and do not cease thinking about the well being of all beings. Also, you
should treat cautiously, receive with respect, not be overjoyed, not take
pleasure, not be delighted in beaming, and your disposition should be
equal to all beings.

Sansiptanya: tan hana vikara ni buddhinata ri sedannya n ivavamanan'

mvan kinagoravan. 1ka tan gati mankana ya sinangah ksanti-paramita
naranya.

In short: without defects in your disposition while being held in con-
tempt and being received with respect. Your deeds like those are then
considered the so-called ksanti-paramita.

Viryya-paramita naranya:
The so-called viryya-paramita is:
Viryyarembho divaratrau satvanam hitakaranat.
Undertaking with energy day and night for the welfare of all beings.
karoti nasravam kificit viryyaparamita smrta.
Doing it without defilements at all, this is how the perfection of energy
is remembered.

Ka: Tkan kaya wak citta yatikabyapara tad anluh,"” tan alisuh gumavay-
aken ikan kusala-karmma ri rahina ri weni.

The meaning is: Those kaya, vak, citta are to be engaged in; you should
not feel distressed, not be lazy in performing the wholesome karma
(kusala-karmma) day and night.

Lvir nin kusala gavayakna ri rahina: saddharma lekhana, mamiija, maveha
n ajya, manulis san hyan akara pallava, manasisaddharmmavacana,"®
umaca san hyann dharmma ri pustaka, sthiipopakdrana, mariarembha
san hyan sthiipa tathagataprativimba, manarcchanakna sarbvopakriya,
mahoma mvan makabuddhyangorava rini tamuy. Nahan lvir ni kusala ga-
vayakna denin kaya vak citta ri rahina ika.

116. Kats, Sang hyang Kamahdyanikan: sedangnyan ivavamanan.

117. Kats, Sang hyang Kamahdyéanikan: yatikabyamara, but suggested
yatikabyapara (“to be engaged in”). Kats: tada ng luh.

118. Kats, Sang hyang Kamahdydnikan: manasi (?), saddharmmavacana.
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Kinds of good deeds performed in daytime are: inscribing the scrip-
tures (saddharma), worshipping (mamija), offering oblations, writ-
ing San Hyan Akara Pallava, reciting the saddharmma in the heart,
reading San Hyan Dharmma in the scriptures, adorning sthipas
(sthiipopakarana), undertaking San Hyan sthiipa with images of the
tathagatas (tathagataprativimba) and using them for all forms of ritual
worship (sarbvopakriya), performing homa, and to honor guests re-
spectfully. Those are the kinds of good deeds to be performed by kaya,
vak, and citta during the day.

Mapa 1 kusala gavayakna nin kaya vak citta ri ratri? Majapa, mayoga,

masodhyaya, manuccharanakna mantra stuti ri san hyan sarbva tathagata,

sarbva devi, mananen-anena sarbva satva, mvan mananen-anena svastha

nin sarbva satva, luputanya sanken rekha, hentasanya sanken bhavacakra,

pamangihanya kasugatin, daterianya rin lokottarasuka. Marnkana kaga-

vayan ikan kusala ri weni denin kaya, vak, citta, tanpantara, tan kahanana

luh tanpananguh anel. Ikan gati marikana ya viryya-paramita naranya.

What are good deeds performed by kaya, vak, citta in nighttime? To utter
prayers, perform yoga, study or recite the scriptures (masodhyaya),
utter mantra and praise before San Hyan Sarvva Tathagata, Sarvva
Devi, think about all beings, and think about the well-being of all
beings, the release from predestined existence, the rescue from re-
births (bhavacakra), finding the right course of action to arrive at su-
pernatural bliss (lokottarasuka). Thus the good deeds at night by kaya,
vak, citta [are performed] uninterruptedly, without feeling distressed,
and undeterred by difficulty. This course of action is therefore the so-
called viryya-paramita.

Dhyana-paramita naranya:
The so-called dhyana-paramita:

Sresthamadhyamakanisthe satye nityam dayamatih

The mind always being truly compassionate toward all beings of high,
middle, or low status,

yoginah yogasamarsyat dhyanaparamita smrtd.
thus the yogis reflect in yoga, this is how the perfection of meditation
is remembered.

Ka: Kan ambek manekantaken takvatakvan, nitya masih rin sarbvasatva,
kanistamadhyamottama, inarien-anen hitasukavasananya, nganiveh ikan
rat kabeh, inanusmarana hitasukavasananya rin ihatraparatra de nira.
Umapa de nira umanusmarana hitasukavasananya ika sarbvasatva? Inak



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 319

ni de nira tumungulaken avak nira. Mapa lvir nikan ambek? Ya eva satvah

sah evaham, sah aham sah sarbvasatvah, ityadyakaramabhit, ikan avak

nin sarbvasatva avakku ikda, avakku avak ni sarbvasatva ika; apayapan

avibhagekasvabhava, ikan sarbvavastu tan hana bheda ri sarbva dharmma,

mankana karana ikan ambek. Yatika dhyana-paramita naranya.
The meaning is: A mind having inquiry as the sole aim, always being
compassionate toward all beings, of low, middle, or high status, wishing
they obtain well-being and happiness, even to all in the world, evok-
ing by mindfulness their getting well-being and happiness here in this
world and hereafter. How does he evoke by mindfullness that all beings
get well-being and happiness? The easy course by him is to unite them
in his body. What kind of mind is this? Ya eva satvah sah evaham, sah
aham sah sarvvasatvah, ityadyakaramabhiit, the body of all beings is my
body, my body is the body of all beings; because avibhagekasvabhava,
all things are not different from all dharmmas, thus is the cause for this
mind. Thus is the so-called dhyana-paramita.

Prajfia-paramita naranya:
The so-called prajiia-paramita is:
Yavanti sarbvavastini dasadiksansthitanica
For as many things in the ten directions,
tani Sunyasvabhavani prajfiaparamita smrta.
their nature is empty; this is how the perfection of wisdom is
remembered.

Ka: Sakveh nikan sinanguhhana rin loka, dasadiksansthitah, ikan umungu
ri desa sapuluh: parvva, daksina, pascima, uttara, agneya, nairrti, vayavya,
aisani, irdhva, adhah, yatika kavruhana teka rin Sarira vahya adhyatmika
mvan sarbva satva, sarbva vidhya, sarbva kriyd, sarbva kabvatan, sarbva
paksa, yatika kavruhana, sakaranya nirakaranya an makatatva n sunyata.
Sambandha: tan katemvan'® yan ininet-inet an pakavak an ekaneka
svabhdva, dpan tungal-tunigal mapupul matemu ikan sinanguh akveh
naranya. Anun matemva'® yatika tan katemu n tinatva vindsvas, ininet-
inet tan katemu ikan sinanguh tuhu-tuhu turgal naranya.

The meaning is: All in the world, dasadiksansthitah, those dwelling in
the ten regions: east (piirvva), south (daksina), west (pascima), north
(uttara), northeast (agneya), southeast (nairrti), southwest (vayavya),

119. Kats, Sang hyang Kamahdyanikan: katamvan.
120. Kats, Sang hyang Kamahdyanikan: matamva.
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northwest (aisani), zenith (iirdhwa), nadir (adhah), those known includ-
ing the body (sarira), those external to the adhyatmika, and all beings,
all knowledge, all actions, all products, all views (sarbva paksa), those
known with forms and without forms (sakaranya nirakaranya), are es-
sentially void (stinyatd). The reason (sambandha): It is not found when
one observes intently the embodiment of the nature of singularity and
plurality, because those which are singular assemble and join together
and are considered plural. Whatever join together, as is said if exam-
ined closely they are not found, if observed intently one cannot find
that which can be considered truly single.
Tumuluy ata n inet-inet, uminet-ineta yan taya n tuhu-tuhu sinanguh
makveh; tatan rin vahya vastu juga katekan tatva mankana kramanya,
teka rin jiana svarapa pada tan katamvan an ika ekaneka grahyakara;
karika grahakakara kunan agrahaka, agrahya kunan tatvanya, tan katemu
kahidepanya, enak pva kahidepanya rin sSunyata ekasvabhava. Ikan
Sunyata nin sarbvadharmma ekasvabhava; mvan vahyadhyatma saksana
inet-ineten ta ikan sinanguh Sunyatd naranya, tan katemu hatah tat-
vanya an grahyarupa an grahakaripa, satata sandeha pravrtti ikan jiiana.
Umabhyasa ikan sunyata kadi ripa bhavana tan katemu atah avaknya.

Moreover, if you observe carefully and look closely, there is none which
can be truly considered plural; not only in external objects but also in-
cluding its essence, thus is the condition, including equally the jiiana
svariipa, you will not find the object-aspect of those which are singular
and plural (ekaneka grahyakara), the subject-aspect (grahakakara), or
even without subject (agrahaka), without object (agrahya), or even its
essence (tatvanya). It cannot be experienced. It indeed suits the experi-
ence of voidness (Siinyatd) of one nature (ekasvabhava). This voidness
(Sunyata) of all dharmas (sarbvadharmmas) is of one nature (ekasvabhava);
and you should be aware that the outer and inner at the same moment
(vahyadhyatma saksana) are considered the so-called voidness (stinyata).
When you hopelessly do not find the essence (tatvanya) of grahyarapa
and grahakaripa, and you are always in doubt; practice this jiana.
Practice this voidness (Siinyata) by contemplating on the form (ripa
bhavana), and you will surely not find the body.

Nihan prastava nika grahya grahaka rupa. Ri vekasan pva ya ta

sarvvaprapaficavarjitah, ikan jfiana tumingalaken sarvvaprapafica

tan pamikalpa rint hana taya, ya ta pageh sthiti tanpolah, akasamata

lvirnyalilang aniravarana, pada lavan akasa. Ndah yatika vastu sinanguh

prajfid-paramitd na ikan inabhyasa Dan hyan sarbvasiddhi, mataninyan

pariguhaken ikan kahyanbuddhan.
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Thus with regard to those grahya grahaka riipa, in the end they are
sarvvaprapaficavarjitah. This jiana abandons sarvvaprapafica and is
certain about existence and inexistence, thereby is firm, fixed, not
moving. Just like akasa, the form is clear, unhindered, the same as
akasa. Thus, this thing is considered the so-called prajfia-paramita to
practice oneself constantly with Dan Hyan Sarbvasiddhi, therefore at-
taining buddhahood.

Iti nahan laksana nin sinanguh sat paramita naranya.

They are the properties of those being considered as the six paramitas
(sat paramita).

Caturparamita

Kagegopvekarisatparamitadenta, kitanitathagatakulajinaputradhikarmika,
laksanaken tan catur paramita.

Practice these satparamitas and you, being Tathagatakula
Jinaputradhikarmika, perform the caturparamitas.

Caturparamitas

Catur paramita naranya: metri, karuna, mudita, upeksa.

The so-called caturparamitas are: metri, karund, mudita, upeksa.
Metri naranya: parahitakakrtva, akara nin jiiana san Satva Visesa. san
Satva Visesa naranya: tumakitaki sat paramita mvan catur paramita, sira
ta Satva ViSesa naran ira. Akara nin jiana nira gumave hayva nin para.

Para naranya: sarbva satva, kanistamadhyamottama, ikan sih rin para tan
phalapeksa, ya metri fiaranya.

The so-called metri is: the nature of performing meritorious action for
the welfare of others (parahitakakrtva), the state (akara) of jiiana of San
Satva Vi$esa. The so-called San Satva Visesa: diligently does one’s best
in satparamita and caturparamita, he is the so-called Satva ViSesa. The
state (akara) of his jiana works for the well-being of others. The so-
called others (para) are: all beings (sarbva satva), low, middle, or high
(kanistamadhyamottama); this loving kindness (sih) towards others,
without expectation of reward (tan phalapeksa), is the so-called metri.
Karund naranya: paraduhkhaviyogecca, akara nin jiiana san Satva Visesa
ahyun hilana ni duhka nin sarbva satva. Tiga lvir nin duhka nin para,



322 Pacific World, 3rd ser., no. 20 (2018)

pagavayan san Satva Visesa karund, lvirnya: duhka-duhkata, Sanskara-
duhkata, parinama-duhkatda. Nahan lvirnyan tiga nn duhka.
The so-called karuna is: desire of separating the suffering from others
(paraduhkhaviyogecca), the state (akara) of jiana of San Satva Visesa de-
siring the elimination of duhka of all beings. Three kinds of duhka in
others, the work of karuna of San Satva Visesa, they are: duhka-duhkata,
sanskara-duhkata, parinama-duhkata. Thus are the three kinds of duhka.

Duhka-duhkata naranya: panalapnya sor sarken janmanya tambayan,
kadyanganin janma-manusa, mati pva ya, manjanma ta ya goh gavayadi,
yatika duhka-duhkata naranya.
The so-called duhka-duhkata is: catching the inferior birth due to previ-
ous birth, like born as a human, after death, as a result born as a cow
(goh), etc., that is the so-called duhka-duhkata.

Sanskara-duhkata naranya: papa valvi-valvinya hirikan janma katemu
denya tambayan, kadyanganin janma vvan mati pva ya, manjanma ta ya
vvan muvah. Yatika sanskara-duhka riaranya.

The so-called sanskara-duhkata is: the sin repeatedly drags one being
born just like the previous one, like born as a human after death born
as a human again. That is the so-called sarnskara-duhka.

Parinama-duhkata naranya: panalapnya janma sor muvah ri huvusnyan
pamanguhan janma levih sanke janmanya ri tambayan, kadyanganin
janma-manusa, mati pva ya, sanka ri tan pramadanya rin dharmma,
manjanma ta ya devatd, sanka ri pramadanya manjanma ta ya manusa
muvah. Yatika parinama-duhkata naranya.

The so-called parinama-duhkata is: catching inferior birth again after
attaining higher birth due to the previous birth, like born as a human,
after death, because of being not negligent in the Dharma, born as a
god (devata), because of being negligent born as a human again. That is
the so-called parinama-duhkata.

Nahan lvirnyan tiga ikan duhka. Ikan satva amariguhaken duhka mankana
kramanya, yatika kinenan karuna de san Satva Visesa.

Thus are the three kinds of duhka. Beings encountering this series of
duhka, they are subjected to karuna by San Satva Visesa.



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 323

Trividha karund jfieyd, tiga prakara nin karund, lvirnya: satvalambana-
karund, dharmmalambana-karuna, analambana-karund.’** Nahan lvirnyan
tigan karund.

Three categories of karuna are to be known (trividha karund jfieya), three

classes of karuna, they are: satvalambana-karuna, dharmmalambana-

karuna, analambana-karuna. Thus are the three kinds of karuna.
Satvalambana-karund tnaranya: aprahinatmadrstinam duhkhitasatva-
lambana karuna, karund nin hanagrahanya ryy avaknya: an gavayaken ikan
karuna irikan satva manemu duhka inagrahanya pagavayana karuna, telas
pagavayand metri, prthagjananam satvalambana-karund, kadyanganin
karuna ni prthagjana, satvalambana karuna riaranya.

The so-called satvalambana-karuna is: aprahinatmadrstinam duhkhita-
satvalambana karund, karuna of being attached to one’s body: being at-
tached to perform this karuna toward beings encountering duhka is the
work of karund, after the work of metri, prthagjananam satvalambana-
karuna, like karuna over common people (prthagjana), is the so-called
satvalambana karunad.

Dharmmalambana-karund naranya: prahinatmadrstinam duhkha, sanskara-

visaya karund, karund nin tan hanagrahanya ryy avaknya, an gavayaken ika

karuna, irikan satva manemu duhka, makatarigvam hana ni abhinivesanya

ri duhka nin satva pagavayan karund, telas pagavayan metri, mahdsatvasya

aryyassya dharmmalambana karund, kadyargani karuna san mahdsatva

san aryya, ya dharmalambana-karuna naranya.

The so-called dharmmalambana-karuna is: prahinatmadrstinam duhkha,
sanskaravisaya karund, karuna without strong attachment towards

121. Prajfiakaramati mentions this triad in the Prajfiaparamita chapter of
his Paiijika to the Bodhicaryavatara; see Parmananda Sharma, Santideva’s
Bodhicaryavatara: Original Sanskrit Text with English Translation and Exposition
Based on Prajfiakaramati’s Pafijika (New Delhi: Aditya Prakashan, 1990), 423.
This kind of triad was mentioned earlier in the Aksayamatinirdesa-siitra:
maitri, bhadanta saradvatiputremas tisrah. katamas tisrah? ya imah sattvarambana
maitri, dharmarambana maitri, anarambanamaitri; see Jens Braarvig,
Aksayamatinirdesasiitra (Oslo: Solum Forlag, 1993), 2:351-352. This was later
quoted in the Mahaprajfiaparamitasastra attributed to Nagarjuna and in the
Siksasamucchaya by Santideva. Meanwhile, the Bodhisattvabhiimi expands the
triad applicable to all four apramanas: kathafica bodhisattvascatvaryapramanani
bhavayati|maitrimkarunarmmuditamupeksam|ihabodhisattvahsamasatastrividhani
catvaryapramanani bhavayati | sattvalambanani dharmalambananyanalambanani
cal.
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oneself, performing this karuna toward beings encountering duhka,
to have as a support with strong attachment on duhka in beings is
the work of karuna, after the work of metri, mahasatvasya aryyassya
dharmmalambana karuna, like the karuna of San Mahasatva San Aryya,
is the so-called dharmalambana-karuna.

Analambana-karuna naranya: prahinatmadrstinamevanabhinivesasarisk
aravahini margge byavasthitanam-analambana karund, karuna san tan
hanabhinivesanya irikan satva pagavayan karund, teke dharmmanya,
makatarigon tan hanabhinivesanya, an gavayaken ikan karund rin satva
manemu duhka telas pagavayan metri, grahyagrahakabhinivesavigatanam
buddhabodhisatvanam analambana karuna, kadyangani karuna san bod-
hisatva niragraha, ya analambana-karuna naranya.

The so-called analambana-karuna is: prahinatmadrstinamevanabhinivesa-
sanskaravahini margge byavasthitanam-analambana karund, karuna of one
without strong attachment toward beings is the work of karuna, in-
cluding its Dharma, to have as a support without strong attachment,
performing this karuna toward beings encountering duhka after the
work of metri, grahyagrahaka-bhinivesavigatanam buddhabodhisatvanam
analambana karund, like the karuna of San Bodhisatva being unattached,
is the so-called analambana-karuna.
Iti nahan prabheda ni karuna.
Thus are differences in karuna.
Mudita naranya: Parahitatustih satvaviSesasya jiianasyakarah, inak ny
akara ni jiiana san Satva Visesa de ni suka ni satva, telas pagavayan ira
metri karund, mudita naranya. Tigan mudita: satvalambana-mudita,

dharmmalambana-mudita, analambana-mudita. Nahan lvirnyan tiga, kadi
denin umartha tiga niini, marikana denin umartha tiga marke.

The so-called mudita is: The pleasing state of the jiiana of San Satva
Visesa due to happiness of beings, after the work of his metri and
karuna, is the so-called mudita. Three kinds of mudita: satvalambana-
mudita, dharmmalambana-mudita, analambana-mudita. Thus are the
three, like the explanation of the three before is thereby the explana-
tion of these three.

Upeksa naranya: Labhanapeksa satvavisesasya jfianasyakarah, akara ni

Jjfiana san Satva Visesa tanpa 1 apeksa labha. Tanpa i apeksa labha niaranya;

tan vavarerio ni jiidna san Satva Visesa rin vales: pujastuti niainiveh hartha.

An gavayaken ikan metri karuna mudita rin satva, makanimitta katonan i
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duhka nin satva, yogya pagavayana upeksda. Sinamprayukta'® deni kaga-
vayan in upeksa, tigan upeksa: satvalambanopeksa, dharmmalambanopeksa,
analambanopeksa. Sakrama ny artha nikan tiga niini mankanartha nika
tiga marike.

The so-called upeksa is: The state of the jiiana of San Satva Visesa with-
out expecting reward. Without expecting reward is without concern in
the jiiana of San Satva Visesa with the return: homage, praise (pajastuti),
and certainly wealth (hartha). In performing metri, karund, and mudita
toward beings, because of seeing duhka of beings, it is suitable to per-
form upeksa. In completing the work of upeksa, there are three kinds
of upeksa: satvalambanopeksa, dharmmalambanopeksa, analambanopeksa.
Like the explanation of the three before is thereby the explanation of
these three.

Ikan metri karuna mudita upeksa, yatikd sinariguh catur paramita naranya.'*

These metri, karuna, mudita, and upeksa, they are known as the so-called
four perfections.

122. Kats, Sang hyang Kamahdyanikan: Sinamprayutta.

123.]. H. C. Kern, The Saddharma-Pundarika or the Lotus of the True Law (Oxford:
The Clarendon Press, 1884), 140n3, refers these four to the Yogasastra
1.33. The Yogasastra is ascribed to Patanjali, where it says: maitri-karuna-
muditopeksanamsukha-duhkha-punyapunya-visayanam bhavanatas citta-prasa-
danam |[1.33||. The Mahavastu: simca bhiksu imam navam maitraye sikta te laghu
bhesyati | chittvaragam ca dosam ca tato nirvanamesyasi || simca bhiksu imam navam
karundya sikta te laghu bhesyati | chittva ragam ca dosam ca tato nirvanamesyasi ||
simca bhiksu imam navam muditdya sikta te laghu bhesyati | chittva ragam ca dosam
ca tato nirvanamesyasi || simca bhiksu imam navam upeksaye siktd te laghu bhesyati |
chittva ragam ca dosam ca tato nirvanamesyasi || maitravihari yo bhiksuh prasanno
buddhasasane | adhigacchati padam $antam asecanam ca mocanam || karunavihari
yo bhiksu prasanno buddhasasane | adhigacchati padam $antam aprthagjanas-
evitam || muditavihariyo bhiksu prasanno buddhasasane | adhigacchatipadam $antam
akapurusasevitam || [Mvu 3.422] upeksavihari yo bhiksu prasanno buddhasasane |
adhigacchati padam $antam nirvanam padamacyutam ||. These more or less
correspond with vv. 368 and 369 in the Dhammapada. V. 368: Mettavihari yo
bhikkhu, pasanno buddhasasane; Adhigacche padam santam, sankharipasamam
sukham; v. 369: Sifica bhikkhu imam navam, sitta te lahumessati; Chetva ragafica
dosafica, tato nibbanamehisi.
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Dasaparamitas

Papupul ni catur paramitd mvan sat paramita, lvirnya: Dana, $ila, ksanti,
viryya, dhyana, prajiia, metri, karuna, mudita, upeksa. Yatika sinaniguh
dasa paramita naranya, yatika matatva pafica devi.
The whole of four perfections and six perfections is: dana, $ila, ksanti,
viryya, dhyana, prajfia, metri, karuna, mudita, upeksa. They are called the
ten perfections. They form the essence of the five devis.
Bajradhatvisvaridevi mahaprajiarapavati.
patyau paramasevita satparamitam ucyate.
The goddess Bajradhatvi$vari is very beautiful possessing mahaprajfia.
She is called to represent the six perfections and serves her master
perfectly.
Sri Bajradhatvisvari sira ta levih prajfia nira, ateher suriipa, atisaya de nira
sevitasvami ri bhatara Vairocana, sira ta makatatva n satparamita.
Sri Bajradhatviévari is more in wisdom and also of extraordinary
beauty. She is superior in her service to her master Bhatara Vairocana.
She embodies the six perfections.
Maitri Locana vijfieya Mamaki karuna mata
mudita Pandaravasi upeksa Tard ucyate.
Maitri is to be understood as Locana, Mamaki is to be thought as karuna,
mudita is Pandaravasini, upeksa is known as Tara.
Bharali Locand metri tattva nira, bharali Mamaki karuna tatva nira, bharali
Pandaravasini sira ta makatatva n upeksa. Mankana tinkah nin dasa
paramitd, an makatatva pafica devi, ya ta matannyan san manabhyasa
hayu devi, sira sevita rumuhun ri vahyadhyatmika, apan sira pada nin
umangihaken i kahyanbuddhan.
The essence of Bharali Locana is metri. The essence of Bharali Mamaki
is karund. Bharali Pandaravasini embodies [muditd. The essence of
Bharali Tara is] upeksa. Thus these ten perfections manifest in the five
devis, and thereby one should practice in beautifying these devis, be
first in service to them externally and internally, for they are equal to
attaining buddhahood.

Iti dasaparamita parisamapta, paramamargga datan rin mahaboddhi ika.'**

124. Chandra, “San Hyan Kamahayanikan,” 369, explains the dasaparamita from
the Namasamgiti, but there the ten perfections refer to the usual dasaparamitas
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Thus ends the ten perfections, the paramamdrgga to arrive at the

mahaboddhi.

Mahaguhya and Paramaguhya

Huvus pva enak vruhta irikan dasaparamita paramamargga,'? kavruhi tan
paramaguhya mvan mahaguhya.

Having established and understood the paramamargga of the ten per-

fections, you should learn the paramaguhya and mahaguhya.
Paramaguhya naranya: riipa ni avak bharala, dpan sinanguh mahavisesa,
kapratyaksa de san yogisvara.

The so-called paramaguhya is the form of the body of the Bharala,

known as the Mahavisesa, viewed clearly by San Yogi$vara.

Mahaguhya

Mahaguhya: ikan karana ri kapanguhan bharala, lvirnya: yoga lavan
bhavana. Pat lvir nin yoga, pavekas Dan dcaryya sri Dignaga pada, lvirnya;
miila-yoga, madhya-yoga, vasana-yoga, anta-yoga.**®
Mahaguhya: 1t is the method to be united with the Bharala, viz.: yoga
and bhavana. There are four yogas, according to the instructions left
by Dan Acaryya Sri Dignagapada, viz.: the miila-yoga, the madhya-yoga,
the vasana-yoga, and the anta-yoga.
Mila-yoga taranya: humidep hana bharala rin akasa. Madhya-yoga
naranya: humidep hana bharala rin $arira. Vasana-yoga niaranya: humidep

in the Mahayana tradition; see Alex Wayman, Chanting the Names of Mafijusri
(Boston: Shambhala Publications, 1985), 74.

125. Kats, Sang hyang Kamahdyéanikan: mahamargga. This must be a scribal error
for the paramamargga mentioned in the previous sentence.

126. There is a small work ascribed to Arya Dignaga titled Yogavatara. Based
on this, Dharmendra composed the Yogavataropadesa; see Vidhushekhara
Bhattacharya, “Yogavataropades$a,” The Indian Historical Quarterly 4, no. 3
(September 1928): 775-778; Durgacharan Chatterji, “The Yogavataropadesa:
A Mahayana Trestise on Yoga by Dharmendra,” Journal and Proceedings of the
Asiatic Society of Bengal, new ser., 23 (February 1929): 249-259. There is another
work called Yogabhavanamarga written by JAianagarbha; see Stephen Hodge,
“The Path of the Cultivation of Yoga,” The Middle Way 63, no. 1 (May 1988):
33-37. Further study is needed to find the relationship among these teachings.
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hana bharala rin prthivi-mandala. Anta-yoga naranya: humidep hana
bharala rin $inyata-mandala.
The so-called mila-yoga: to experience the existence of the Bharala in
the sky. The so-called madhya-yoga: to experience the existence of the
Bharala in the body. The so-called vasana-yoga: to experience the exis-
tence of the Bharala in the prthivi-mandala. The so-called anta-yoga: to
experience the existence of the Bharala in the Sanyata-mandala.

Sinyata-mandala naranya: desa nin bhinavand.
The so-called siinyata-mandala: a sphere on which one meditates.
Desa nin bhinavana: pat kveh ni bhavand. Lvirnyan pat: santi-bhavana,'”’
usmi-bhavand, vrddha-bhavand, agra-bhavana.
A sphere for the bhavana: there are four kinds of bhavana. Those four
are: $anti-bhavana, usmi-bhavana, vrddha-bhavana, and agra-bhavana.
Santi-bhavana naranya: vikalpa'? ri hilan nin raga. Usmi-bhavana naranya:
vikalpa ri hilan nin dvesa. Urddha-bhavana naranya: vikalpa ri hilan nin
moha. Agra-bhavana naranya: vikalpa ri hilan nin klesa traya.
The so-called tranquility meditation ($anti-bhavand): meditation on
the cessation of desire (raga). The so-called meditation on heat (usmi-
bhavana): meditation on the cessation of ill will (dvesa). The so-called
exalted meditation (irddha-bhavana): meditation on the cessation of
nescience (moha). The so-called top meditation (agra-bhavana): medita-
tion on the cessation of the three afflictions (klesa traya).

Krama ni patemu nini bhavana lavan yoga, yeka kavruhana panujunya.
Santi-bhavand karana nin miila-yoga; usmi-bhavana karana rin madhya-
yoga; urddha-bhavand naranya karana rin vasana-yoga; agra-bhavana
naranya kdarana rin anta-yoga. Mankana krama'® nin patemu nin bhavana
mvan yoga. Tungal tatva ni bhavana mvan yoga, pada jiiana san yogi.

127. Kats, Sang hyang Kamahdydnikan: sasti-bhavand. It suggests governing or
ruling meditation. However, in the manner it meets yoga, it is written as santi-
bhavana. The latter is probably a scribal error for santi-bhavana (“tranquility
meditation”), which is more in line with the meaning mentioned in the
commentary itself: a meditation on the cessation of desire (raga).

128. The use of vikalpa here to explain bhavana suggests that it means “to
reflect upon” or “to meditate on.”

129. Kats, Sang hyang Kamahdyanikan: karma.
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Kunan bhedanya: ikar bhavana manhidep samanya," ikan yoga marihidep

svalaksana, dudii nin visaya tinit nini bheda nin visayi.
The manner [in which] bhavana meets yoga, know that this is the goal.
Santi-bhavana is the method for miila-yoga; usmi-bhavana is the method
for madhya-yoga; the so-called tirddha-bhavana is the method for vasana-
yoga; the so-called agra-bhavana is the method for anta-yoga. Such is
the manner bhavana meets yoga. The true nature of bhavana and yoga
is one, the equal of the knowledge (jfiana) of San Yogi. However, the
difference is: the bhavana pays attention to the generality (samanya)
or calmness, the yoga pays attention to the own specific characteris-
tics (svalaksana), the distinction in the domain of objects of the senses
(visaya) goes along with the difference in those related to the objects
(visayi).

Tumut tan catur aryyasatya, kavasaken denta marapvan siddhi

yogabhavananta, lvirnya: duhka-satya, nirodha-satya, samudaya-satya,

margga-satya. Nahan lvir nin catur dryyasatya anun gegonta.

Follow the Four Noble Truths (catur aryyasatya) so that they are mas-
tered by you and you are accomplished in yogabhavana. The four are:
duhka-satya, nirodha-satya, samudaya-satya, margga-satya. Thus are the
Four Noble Truths to which you are to hold fast.
Ikin yoga, bhavand, catur aryyasatya, dasaparamitda, yatika sinanguh
mahaguhya ika.
These yoga, bhavana, catur aryyasatya, and dasaparamitas are considered
the mahaguhya.

Paramaguhya

Sajfia mahampunku, paran pvekan aji nun gego ni pinakarithulun, marap-
van kapangih ikan paramaguhya pavak bhatara visesa, marapvan siddhi
rthulun?

By your leave, my great master (mahampurku), what kind of formula
is to be practiced by me, so that this paramaguhya the embodiment of
Bhatara Visesa is found, so that I can be accomplished?

Im! Hangji san yogadhdra naranya, tigaksaranya tigarthanya: Advaya

iti, nahan lvirnya. Advaya nriaranya: Advaya mvan Advaya-jfiana. Advaya

naranya: am ah. Advaya-jiana naranya: ikan vruh tan vikalpa ri hana taya,

130. Kats, Sang hyang Kamahdyanikan: samanya.
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tan vikalpa ri sela ni hana taya, kevala humiden nirakara. Hana linanteriya
taha, taya linanteriya taha, ri sela nin hana taya linanteriya taha.
Manameyaphala linanteriya taha, taha ta pva'® linanteriya. Sakalinian in
mananiguh. Hayva juga sansaya. Taha pva linanta. Advayajfiana mankana
linanta.

Im! There is a teaching called the yogadhara. It has three syllables and
three meanings, called a-dva-ya. The so-called advaya is advaya and
advaya-jfiana. The so-called advaya is am ah. The so-called advaya-jiiana
is knowledge without false discrimination on existence or nonexis-
tence, without false discrimination on the gap in between existence
and nonexistence, being merely undisturbed in formless. What you call
existence is an opinion. What you call nonexistence is an opinion. What
you call the gap in between existence and nonexistence is an opinion.
What you call the result of discerning conception is an opinion. So is
what you call an opinion. Each opinion in each call. Do not doubt. It is
what you call opinion. Thus this is what you call advaya-jfiana.
Ikan am-ah mvan Advaya-jfiana ya Advaya naranya. Am niaranya: pasuk nin
bayu, am sabdanya, lumra rin Sarira, naniveh rin navadvara, siryya-ripa
ikan Sarira hibekan denya, smrti-stiryya naran ika. Ah narannya: vijil nin
bayu sanke sarira, ah sabdanya, muksa rin arira, candra-riipa ikan Sarira
ri muksa nin bayu rin sarira, somya lilan ahenin ikan Sarira vekasan, Santa-
candra naran ika, santa smrti naranya vaneh. Ri hana nin smrti-siryya
santa-candra dadi tan Advaya-jiiana, patemu nin Advaya mvan Advaya-
jiana, ya tandadyaken divaripa, (ava sadakala, ahenin niravarana kadi
teja nin manik, apadan rahina sada, sugandha tan gavai-gavai, suriipa tan
gavai-gavai, surasa tan gavai-gavai sira katon denta). Ikan am-ah yatika
sinaniguh san hyan Advaya naran ira bapa sira de bhatara hyan buddha.
Ikan jfiana vruh tan vikalpa humiden nirakara, yatika sinangah san hyan
Advaya-jfiana haran ira. San hyan Advaya-jfiana sira devi bharali Prajfia-
Paramita naran ira, sira ta ibu de bhatara hyan buddha. San hyan divaripa
sira ta bhatara hyan buddha naran ira.

Am-ah and advaya-jiiana are called advaya. Am means the inhaling of
breath, am is its sound. It spreads throughout the body and onward into
the nine openings. The body appears like the sun (sarya-ripa) when
pervaded by it. It is called smrti-siirya (the mind illumined like the sun).
Ah means exhaling breath out of the body, ah is its sound. It comes
out of the body. The body appears like the moon (candra-riipa), when
breath comes out of the body. The body is serene, clear and pure at last,

131. Kats, Sang hyang Kamahdyanikan: taha tapva.
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then it is santa-candra (tranquil like the moon), it is also called santa-
smrti (tranquil mind). When smrti-siirya and santa-candra are present
advaya-jfiana arises, and when advaya meets advaya-jfiana it becomes
divariipa (always adjoined, pure, unsullied like the luster of a crystal,
always bright like the day, really fragrant, really beautiful in form, and
of real good taste). This am-ah is called the divine advaya, is the father
of Bhatara Buddha. The jfiana that knows without discrimination and
contemplates on the formless (nirakara) is called the divine advaya-
jfiana. The divine advaya-jfiana is the goddess Bharali Prajfiaparamita,
she is the mother of Bhatara Buddha. San Hyan Divaripa is called
Bhatara Hyan Buddha.

Sansipta nin am-ah mvan Advaya-jfidna ya rasa nin aji Advaya ika. Ikan aji

Advaya sari nin aji tarkka vyakarana.
In summary, these am-ah and advaya-jfiana are the essence of science
of advaya. This science of advaya is the quintessence (sari) of aji tarkka
vyakarana.

Ulihan in anaji tarkka: vruha rin Advaya-jfiana, apan bharali prajfiaaramita

vekas nin jiiana pinet nin mandji tarkka, hetunyan prakarana karana ri

kapangihan bhatara hyan buddha.

That which one obtains after studying logic (tarkka): one knows the
advaya-jfiana, because bharali prajfiaparamita, the ultimate in jfana, is
aimed at studying logic; this is the reason that logic is a means for find-
ing Bhatara Hyan Buddha.

Phala nin manaji vyakarana vruha ri san hyan advaya, apan am ah vekas
nin aji vyakarana, hetunyan vyakarana karana nira ri katemvana san hyan
advaya-jiiana.
The fruit of studying grammar (vyakarana): one knows San Hyan advaya,
because am ah is the ultimate of agji vyakarana; this is the reason that
vyakarana is your means for finding San Hyan advaya-jfiana.
Patemu nin vydkarana mvan prakarana yatikd mijilaken aji tantra,
pinakavak bhatara hyan buddha.

The meeting of vyakarana and prakarana creates gji tantra, which is the
embodiment of Bhatara Hyan Buddha.

Sansiptanya: tan jiiana avak bhatara hyan buddha, apan peh nin jiiana
matemu lavan bayu humenen inandelaken in sabda am ah, ikan sinanguh
san hyan divariipa naran ira. Sariksepanya: artha nin advayasastra ya ta
udik pegatakna gesenananta ri sadabhyasa, sadhanantat mangihakna n

kahyaribuddhan.
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In summary: that jfiiana is the body of Bhatara Hyan Buddha, because the
result of jiiana meeting with the wind is stillness resting on the sound
am ah. This is known as the so-called San Hyan Divariipa. In brief: the
aim of the science of advaya is to return, to cut through, and to burn
down all habits to the end. Your practice is to discover buddhahood.

Mapa de nin lumekasa? Makasadhana san Advaya. Tan kari ikan bayu am
marnkana linnya, ya ta isep i tutuk, andelaken i gurun-gurunan, hayva ta
vavarengo ri pasuk vetu nin bayu saken irun; ikan inandelaken in gurun-
gurunan, ya ta lumra humibek i Sariranta kabeh, atemah suryya rakta
varna. Muvah dadyakna n tan bayu ah, marnkana linnya: andelaken i gurun-
gurunan, muksa rin arira, atemah $anta candra, somya lila sapranayama
naran ikd, nityasa kita mankana, hilan sarvvaklesanta, ri huvus nika, an-
delaken tan buddhanusmarana.

How does one practice? By means of san advaya. Finish this wind am,
thus is said, inhale via the mouth, suspend on the throat, do not pay
attention to the wind going in and out via the nose. The one suspended
on the throat will spread out filling the whole of your body, will trans-
form into reddish sun. Then, make the wind ah, thus is said, suspend
on the throat, dissolve in the body, it will transform into serene moon,
peaceful and pure. This is the so-called pranayama. If you always so
practice, all your taints will vanish. Afterward, persist in the mindful-
ness of the Buddha (buddhanusmarana).

Buddhanusmarana naranya: san hyan Advaya-jfidna kasaksat krta ni tan
hana nin hidep len tan hidep mvan marihidep, tinkahnya: ikan bayu tan
masuk metu ri tutuk, rin irun kunan muksa mvan ikan $arira de ni kasaktin
san hyan Advaya mvan kasaktin san hyan Advaya-jfiana, ri vekasan ava
lilahenin avas ikan Sarira, mvan tan panhidep, tan hinidep, kevala lilan
ahenin niravarana ikan $arira, nirakara apadan rahina sadakala Sariranta,
kadi mifiak inandelaken mifiak.

The so-called mindfulness of the Buddha (buddhanusmarana): San Hyan
advaya-jfiana is the realization of nonexistence of cognition and also
cognition and cognizing. The happening: this wind does not go in and
out via the mouth or the nose, but dissolves in this body by the spiri-
tual power of San Hyan advaya and the spiritual power of San Hyan
advaya-jfiana, and the body finally becomes luminous, serene, pure, and
aware. And this body becomes without one that cognizes, without one
that is cognized, merely pure, serene, without taints. Your body be-
comes without forms as unequaled daylight at all times. It is as oil rests
with oil.
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Sira ta deva visesa ri boddha, bhatara paramasinya naran ira, sira ta
bhatara paramasiva naran ira, bhatara purusa sira de san vadiSisya
bhagavan kapila, san hyan atma tiaran ira de san vadikanabhaksyasisya,
bhatara nirguna riaran ira de san vadi vesnawa, sira ta phala ni pratyaksa
de dan dcaryya nirakara, sira matemah bhatara ratnatraya mvan bhatara
pafica tathagata de dan dcaryya sakara, sira inandelaken ri san arcca,
pratima, peta de dan dcaryya vahyaka, sira san hyan visesa jiva fiaran ira,
sira ta san hyan vangsil naran ira vaneh.

He is the God Par Excellence (Deva Visesa) according to the Buddhists,
the so-called Bhatara Paramasiinya. He is called Bhatara Paramasiva.
He is Bhatara Purusa according to the disciples of Guru Bhagavan
Kapila. He is called San Hyan Atma according to the disciples of Guru
Kanabhaksya. He is called Bhatara Nirguna according to Guru Vesnava.
He is the fruit of pratyaksa according to Dan Acarya Nirakara. He trans-
forms into Bhatara Ratnatraya and Bhatara Parfica Tathagata according
to Dan Acaryya Sakara. He is believed to be the statue (arcca), image
(pratima), and depiction (peta) by Dan Acaryya Vahyaka. He is called
San Hyan ViSesa Jiva. He too is called San Hyan Vangsil.

Aturti pva kita rumegepa mankana yeka yoganidra'> naranya, aturd tan

panipi. Evoh katamvan ira, apan sira phala nin sarbva yoga, sarbvasamadhi,
sarbva brata, vekas nin sarbvapija, sarbvapranamya, sarbvamantra, sar-
bvastuti, nityasa pva sira katon denta, venan ta kita umratyaksaken ikan
dura stiksma, kavasa pva Sariranta manekatva kalavan sira, makanimitta
kavasa nin samadhinta, yatika sinangah amangihaken astesvaryasuka
naranya, yapvan sariranta ekatva kalavan sira, sadakala, tan saprayogi ta
kita an pakavak ri sira, yeka sinangah moksa-skandha'*® niaranya, sinangah
siddha munindra naranya.

If when sleeping you keep the mind fixed on, then it is called yoganidra,
sleeping without dreaming. It is difficult to be obtained by you, be-
cause it is the fruit of all yoga (sarbva yoga), all samadhi (sarbvasamadhi),
all spiritual practices (sarba brata), the ultimate of all pajas (sarbvapiija),
all obeisance (sarbvapranamya), all mantras (sarbvamantra), all praises
(sarbvastuti). It can be seen by you perpetually. You could perceive
far and subtle, have the power to be in union with it because of the
power of your samadhi; that is considered obtaining the so-called eight
divine bliss (astesvaryasuka)—if your body is in union with it, all the
time, without any special method you are already an embodiment of

132. Yoganidra is placed here without clear pre- or post-explanation.
133. Kats, Sang hyang Kamahdyanikan: moksa shandha.
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it. This one is considered the so-called obtaining liberation while in
the body (moksa-skandha), considered the so-called accomplished great
sage (siddha munindra).

Sanhyan Advayamvan sari hyan Advaya-jfianasiratavekasnirisarvvasastra,
sarvva agama, sarbva samyakbyapadesa, sarbvopadesa, sarbvasamaya. San
hyan Advaya mvan san hyan Advaya-jfianatah apan sira vekas nin vina-
rahaken, ya ta matannyan san hyan yogadi parama nairatmya naran ira
vaneh de san boddha, ananta parama nandana riaran ira de san bhairava,
marggayogadi paramaguhya naran ira de san siddhanta, niskaladi parama
haran ira de san vesnava, sira ta sodhamatatvanta naran ira, evoh san ku-
mavruhane sira.

San Hyan advaya and San Hyan advaya-jfiana are the ultimate of all sci-
ences, all scriptures, all right speech, all instructions, and all vows,
because San Hyan advaya and San Hyan advaya-jfiand are the ultimate
of what to be instructed. Hence, they are also called San Hyan Yogadi
Parama Nairatmya by the Buddhists, the so-called Ananta Parama
Nandana by San Bhairava, the so-called Marggayogadi Paramaguhya
by San Siddhanta, the so-called Niskaladi Parama by San Vesnava, also
the so-called Sodasatattvanta. To know him would be indeed difficult.
Sajfia mahampuriku, tulusakna pva sih $ri mahampuriku ri pinakanhulun,
varahen ri laksana muvah sadhana ni umarguhakna san hyan divaripa.

By your leave, my great master (mahampuriku), please, my great
master, be compassionate to me, instructing further the practice and
the sadhana to obtain San Hyan Divaripa.

Aum! Pahenak denta rumerno kita n tathagatakula jinaputra. Ikan Sarira
asta dalapan malavo, vvalu lavo-lavonya, lvirnya: mata, na. talina, na.
irun, na. tutuk, ba, payupastha, ba, nahan pinakalavo-lavonyan vvalu,
ya ta inandelaken bajrajfiana. Bajrajiana naranya: san hyan Advaya-
jfAana. Tkan lambe i sor i ruhur mvan ilat, ya ta bajrarupa, makavarak'
tuntun nin jihva, makasuci**® lambe i sor i ruhur; ikan bajra manadeg ri

134. Makavarak comes from varak (“rhinoceros”). In the context of Buddhism,
the horn of a rhinoceros is often referred to, thus one scripture is called the
Sword-Horn Scripture (Khaggavisana-sutta). “Horn” (P. visana, Skt. visana) also
means “peak,” “top,” “point,” “summit,” or the chief or best of a class or kind
(in visana-bhiita).

135. Makasuci is derived from siici, which means “mouth” or “beak as sharp
as a needle” (siicimukha), or “needle,” or vajra, or “very dense” (among other
meanings). In this text, in the term paficasucikabajra, $uci may mean “beak,”
the point of a vajra, or the vajra itself.
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Sarira padmariipa sake tunitun nin ilat, minsor tan am-kara, mandel i sor
ni padma (ikari am-kara mandel i sor ni padma), ya ta temah siiryya, du-
milah deni dilah nikan siiryya, lebur arok; dadi tan ah-kdra lumepasaken
lebur ika kabeh, muksa parok ni lebur nika, mvan ikan akara telas dadi tan
maniratnanirmmaldakara, ya ta patianusmarananta irikan rat kabeh.

Aum!Be at ease while listening, you, Tathagatakula Jinaputra. This body
has eight petals (asta dalapan malavo). The eight petals are: eyes (mata
na), ears (talina na), nose (irun na), mouth opening (tutuk ba), anus, and
sexual organs opening (payupastha ba), thus are the eight petals. They
establish the bajrajfiana. The so-called bajrajfiana is: San Hyan advaya-
jfiana. The lower lip, the upper lip, and the tongue are shaped like bajra
(bgjrariipa); to be the top (makavarak) is the tip of the tongue (jihva), to
be the needle (makasuci) is the lower lip and the upper lip; this bajra
stands upright in the lotus-form (padmariipa) body from the tip of the
tongue, at the bottom is the am-kara, which is firmly established at the
bottom of the padma (this am-kara is firmly established at the bottom
of the padma), finally becomes sun (siryya), blazing as the blazing of
the sun, dissolved and mixed; [it] creates the ah-kara, setting them all
free and dissolved, released and mixed in their dissolution, and this
appearance having gone creates the appearance of immaculate jewel-
gem (maniratnanirmmalakara); that is your repeated recollection of the
whole world.

Yan hana vvan alara prihati kunan katuturananta kadyarga nin cintamani,
hilari ikan duhka denya, apan ikan jfiana kita kena nirmmalakara ri svacit-
tanta, atemahan san hyan divaripa sira.
When there is someone in pain, or even sorrow, your mindfulness,
which is like a cintamani, would erase the miseries, because when your
JjAana is touched by nirmmalakara of your svacitta, it becomes San Hyan
Divaruipa.
Sapta Janma

Muvah hana ta sapta janma naranya. Gavayaknananta kan pratipatya nin
advaya.

There are also the so-called seven births (sapta janma). Perform your
practice in advaya.

Sadhana matra tan parovan prajiia kadi manah nin rarai jro weten, ya
jambhala-samadhi naranya.

Sadhana alone unaccompanied by prajiia is like the mind of a child
inside the womb, thus is the so-called jambhala-samadhi.
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Karegepan in advayayoga vruh ri tatva kadi buddhi nin manuk vahu tetes ri
hantiga ya vagisvara-samadhi riaran ika.
Keeping a firm hold on advayayoga, knowing the nature like the mind of
a bird just hatched from the egg, thus is the so-called vagisvara-samadhi.

Karegepan in advaya mvan prajfia karuna ri sarbvasatva ya lokesvara-
samadhi naranya.

Keeping a firm hold on advaya, prajiia, and karuna toward all beings,
thus is the so-called lokesvara-samadhi.

Karegepan iniadvaya mvan bajra krodha karundrin sarbvasatva, bajrasatva-
samadhi raran ika.
Keeping a firm hold on advaya, bajra krodha, and karuna toward all
beings is the so-called bajrasatva-samadhi.

Karegepan in advaya mvan prajiid makapuhara anuraga ri sarbvasatva,
munivaracintamani-samadhi haran ika.

Keeping a firm hold on advaya, prajfia, and makapuhara anuraga toward
all beings is the so-called munivaracintamani-samadhi.

Karegepan it advaya mvan prajfia makdavasana ri varah-varah ri heyopadesa
ri sarbvasatva, $vetaketu-samadhi naran ika.

Keeping a firm hold on advaya and prajfia to have power over the in-
struction about what to be avoided toward all beings is the so-called
Svetaketu-samadhi.
Karegepan in bayu am sabdanya, humibek in Sarira suryyarupa ikan
Sarira, hilan tan Sarira linepasaken denin bayu ah sabdanya, muksa tan
pahamenan, tatanpdna pasuk vetu ni bayu, hiden nin bayu tan hanatah,
Sarira citta tan hanatah, samankana ava lilani ahenin niravarana nirakara
rahina sadakala pinakavaknya, kumaranirbbana cittamani samadhi naran
ika.
Keeping a firm hold on the wind (bayu) with the sound am, all per-
vading in the body, being the sun form or sunlike body, erases the
body being released by the wind with the sound ah, disappears with-
out trace—there is no inhalation nor exhalation of the wind, the wind
standing still does not exist, there is neither body nor mind; thus the
body, glowing, pure, serene, without taints, without form, in daylight
all the time, is the so-called kumaranirbbana cittamani samadhi.

Kapin pitu ni samadhi samadhi nin meh muliha ri kolilahan, mangihakna
kamoksan.
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The seventh samadhi is the samadhi being almost reaching the destina-
tion of the place to obtain, obtaining the liberation.
Nihan ta vaneh pajara mami ri kita, ikan Sarira i jro i yava stupa-prasada.
Kunan ta naranya ikan aksara: namah siddham.
My other teaching is as follows. This body inside and outside is a stiipa-
prasada. Also, the letters are called: namah siddham.
a, @i, 1;u,;re, ro; le, lo; e, ai; o, au, an, ah.
ka, kha; ga, gha; na.
ca, cha;*® ja, jha; fia.
ta, tha; da, dha; na.
ta, tha; da, dha; na.
pa, pha; ba, bha; ma.
ya, ra, la, va.
$a, sa, sa, ha.
a,a; i,i;u, i;re, ro; le, lo; e, ai; o, au, an, ah.
ka, kha; ga, gha; nia.
ca, cha;" ja, jha; fia.
ta, tha; da, dha; na.
ta, tha; da, dha; na.
pa, pha; ba, bha; ma.
ya, ra, la, va.
$a, sa, sa, ha.
Nihan lvir nin aksara pinakantara nikan $arira [stipa] prasada tatva.

These are the letters being in between this body and the essence of
[stipa] prasada.
Nihan ajarnya: namah: kayasuddha; siddham: henin suka; a, @ janma
suka; i, i: varna sateja; u, @i: riipa paripirna; re, ro: mata mulat; le, lo: talinia
manreno; e, ai: iruri mariambu; o, au: payupastha; an ah: jfiana stiryya santa
candra.
Thus is the teaching: namah: purification of body; siddham: pure bliss; a,
a: happiness of birth; i, : glowing of appearance; u, a: perfect form; re,
ro: eyes seeing; le, lo: ears listening; e, ai: nose smelling; o, au: anus and
genitals; an ah: sun of jiiana and serene moon.

136. Kats, Sang hyang Kamahdyanikan: written as ca but read as cha.
137. Kats, Sang hyang Kamahdyanikan: written as ca but read as cha.
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Na: tahulan; mah: rudhira; si: dagin; ddham: kulit; a: jiana; a: lranya; i:

varna; I lranya; u: ripa; a: lranya; re: mata; ro lranya; le: taling; lo, Iranya;

e: irun; ai: lranya; o: pdyupastha; au: lranya; an: suryya; ah: $anta candra.
Na: bones; mah: blood,; si: flesh; ddham: skin; a: mind (jfiana); a: its spread
in all directions; i: appearance (varna); i: its spread in all directions; u:
form; @ its spread in all directions; re: eyes; ro its spread in all direc-
tions; le: ears; lo, its spread in all directions; e: nose; ai: its spread in all
directions; o: anus and genitals; au: its spread in all directions; an: sun;
ah: serene moon.

Ka, kha; ga, gha; na. ca, cha;'*® ja, jha; fia.
mata mvan tinon

Ka, kha; ga, gha; na. ca, cha; ja, jha; fia.
Eyes and seeing

Ta, tha; da, dha; na. talina mvan rineno
Ta, tha; da, dha; na. Ears and hearing
Ta, tha; da, dha; na. irun mvan kambun
Ta, tha; da, dha; na. Nose and smelling
Pa, pha; ba, bha; ma. payupastha
Pa, pha; ba, bha; ma. Anus and genitals
Ya, ra, la, va. bhumi
Ya, ra, la, va. Earth
Sa, sa. suku kalih
Sa, sa. The two feet
Sa, ha. tanan kalih
Sa, ha. The two hands
ka, kha; ga, gha. pa, pha; ba, bha. kamadhatu
ka kha ga gha pa pha ba bha. Kamadhatu.
nd, ga, ja, la. fia, na, na, teleknya
na ga ja la fia na na: Its deepest point

ta, tha, da, dha, ya, ra, la, va, ripadhatu

138. Kats, Sang hyang Kamahdyanikan: written as ca but read as cha.
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ta tha da dha ya ra la va: Rupadhatu
ka, kha; ga, gha; ca, cha; ja, jha; arupadhatu
ka kha ga gha ca cha ja jha: Arapadhatu.
ka: teleknya
ka: Its deepest point
Sa: paryyanta nin jiiana
$a: The end of knowledge
sa: stri
sa: Woman
sa: purusa
sa: Man
ma: usus nagan leker
ma: Entrails, coiled snake (kundalini?)
ha: rasuk nin advaya.
ha: The armor (kavaca) of advaya.

Ikan aksara thirty-seven kvehnya advayatmaka ika kabeh, arok lavan klesa,
avelu ripanya; tike sarira stipa i hen i jro prasada, i tandas nikan stiipa
prasada Sarira rika ta kahanan bhatara hyan buddha masamahitaripa nira
rikana. P@jar san hulun krtopadesa i san hyan Mahayana, kairietakna n ta'*
kita 11 jinaputra.

These letters are thirty-seven in total. They are all the essence of non-
dual (advaya). They are mixed with afflictions (klesa). Their form is cir-
cular. In this body, the stiipa is outside inside the prasada. On the tip of
this stiipa-prasada body, there is Bhatara Hyan Buddha in his samadhi
posture. Having taught the disciple, having received the doctrine of

San Hyan Mahayana, you, son of Jina, should be mindful on them.

Nihan ta vaneh pajara mami ri kita: hayva drsya denin len Sariranta mvan
huripta, radinana vehalilana, matanta kalih aditya sateja, talinanta kalih
aditya sateja, irunta kalih aditya sateja, i ilatta lambenta aditya sateja,
hatinta, pusuh-pusuhta, wunsilanta, amprunta, paru-parunta, limpanta,
ususta, aditya sateja tapva Sariranta kabeh i yava i jro, marikana denta
mahayu Sariranta. Aditya sateja naranya: karegepan in advaya, yatanyan
hilaria sarvvaklesa ri sariranta kabeh, temah ta sariranta somya lilan.

139. Kats, Sang hyang Kamahdyanikan: kanotaknan ta.
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The following is my other teaching to you: do not make your body and
life visible to others, cleanse and make it clear: both of your eyes like
bright sun, both of your ears like bright sun, both of your nostrils like
bright sun, at your tongue and lips the sun is bright, your heart, your
liver, your scrotum, your gall, your lungs, your spleen, your intestine,
the sun is bright, even the whole of your body without and within, thus
beautify your body. The so-called bright (aditya sateja) means: keeping
a firm hold on advaya, then the complete removal of all afflictions from
your body makes your body become peaceful and clear.

Lambenta i sor i ruhur patemvaknanta tuntun nilatta ya ta andelakna
ri tunitun nin huntunta, sela nin huntu i sor i ruhur sarambut deyanta,
isepta bayu sake tutuk,'*® pinsorakna teken puser, minduhurakna ikan
bayu humenena tan polaha, ikan bayu suksmalit tatan kateriera minsor
minduhur, samankana n bayu rakta darya*' am linnya, atemah aditya
pariptirna sahaja'** umasuk ri Sariranta. Ri huvus nika dadi tan manah
alilan ahenin niravarana, kadi kala nin lahra tenah n ve. Ikan ambek
marnkana yeka sinangah kahyanbuddhan naran ira, sira ta manik sarv-
asa paripuraka*®® naran ira, mankanabhyasanta sari-sari, yatanyan
mangihakna n kahyanbuddhan.
Bring your lower and upper lips together, place the tip of your tongue
against the tip of your teeth, keep a space of a hair’s width between
the upper and lower teeth, inhale the wind (bayu) through the mouth,
move it downward to reach the navel, move the wind upward to become
silent without movement. This wind which is subtle and fine is unrec-
ognizable going down or up. At that time, the wind becomes red and
develops into the sound am, finally to become the perfect sun natu-
rally entering your body. At the end, those make your mind clear, pure,
taintless, like noon in the dry season. This mind is thus considered the
so-called buddhahood. 1t is the jewel wholly causing the so-called full-
ness; thus practice constantly, then you may attain buddhahood.

Sapta Samadhi

Muvah hana ta sapta samadhi naranya, lvirnya:

There are also the so-called seven samadhis (sapta samadhi). They are:

140. Kats, Sang hyang Kamahdyanikan: tutu.

141. Kats, Sang hyang Kamahdyanikan: dari.

142. Kats, Sang hyang Kamahdyanikan: sakaja.

143. Kats, Sang hyang Kamahdyanikan: sarvva sapariptiraka.
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Pegen ikan bayu saprasvasa, humeneni dmbekanta, tan vavareno hri hana
taya, jambhala-samadhi riaran ika, parvva samadhi ika.
Restraining the wind while inhaling, keeping your mind quiet, not
paying attention to thorns existing or nonexisting is the so-called
Jjambhala-samadhi, the first of samadhis.

Huvus in amegen vijilaken ta bayunta, hayva karkasa vetunya, dadi
tan ambek alilan kadi manah nin manuk vahu tetes ri hantiga, vruh nin
visuddha nin kaya vak citta, alilan nirmmala. Ikan ambek marikana
vagisvara-samadhi naran ika.
Having restrained, bringing forth the wind, do not bring forth roughly,
the mind—becoming clear like the mind of a bird having just hatched
from the egg—knows the purity of kaya, vak, and citta, clear and spot-
less. Hence such mind is called the vagisvara-samadhi.

Katon pvekan sarbvasatva kasyasih denin ragadi, dadi tari ambek kumirikin
hayva nin sarbvasatva, masih tanpa sarikan upakara, ikann ambek marikana
lokesvara-samadhi naran ika.

Seeing all beings with compassion out of love, etc., the mind—striving
after the well-being of all beings—is compassionate without reason for
favor; hence such mind is called the lokesvara-samadhi.

Dadi tann ambek makavak bajra rodra humilanaken ikan sarbvadusta citta,
kumirikin hayva ni rat kabeh, ikann ambek marnkana bajrasatva-samadhi
naran ika.
The mind—having embodied bajra rodra eliminating all evil-minded-
ness—strives after the well-being of all in the world; hence such mind
is called the bajrasatva-samadhi.

Dadi tan ambek adibuddha ni ratu cakravartti huvus malahaken Satru
sakti venang aveh sahakarep nin sarbvasatva, ikann ambek marnkana
mahamunivara cintamani-samadhi** fiaran ika.

The mind—having defeated a powerful enemy [and] becomes Adi
Buddha in the cakravarti king—is able to fulfill all wishes of all beings;
hence such mind is called the mahamunivaracintamani-samadhi.

Dadi tan ambek kuminkin hayva ni sarbvasatva, utsaha ri kagavayan in
dharma ni sarbvasatva, ikan ambek mankana $vetaketu-samadhi naran ika.

144, In vv. 67ff of chap. 4 of the Tathagatakrtyakriyadhikara in the Ratnagotra-
vibhaga or Uttaratantra, cintdmani is said to be able to fulfill all wishes.
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The mind—striving after the well-being of all beings—spends efforts
in the work of Dharma for all beings; hence such mind is called the
Svetaketu-samadhi.

Dadi tant manah alilan ahenin muka rin nirbbana kadi stryya paripurnna
alilan ahenin aho niravarana ava padan rahina sadakala kumara nirbbana-
samadhi naran ika.
The mind—having become clear, pure at the door of nirbbana like the
perfect sun in clear, pure day, stainless, glowing, most brilliant day-
light ever—is called the kumara nirbbana-samadhi.

Nihan ta muvah kayatndkna temen-temen yan ahyun amangihakna

n kamoksan. Ikarni bayu terien Amitabha naran ira, ikan bayu i kiva

Amogasiddhi naran ira, ikant bayu parent metu Ratnasambhava naran ira,

tan vetu nin bayu kiva terien Aksobhya niaran ira, vekas nin bayu Vairocana

haran ira, kahanan ira i tuntun nin irun i rahi usnisa, vekas nin nirmmala

suddhi-suddhin sira kalima, sira ta san hyan pafica rasa naran ira.
Now you should devote your full attention seriously if you wish to find
liberation. This wind to the right is called Amitabha. The wind to the
left is called Amogasiddhi. The wind simultaneously going out is called
Ratnasambhava. The wind to the left or to the right that does not go
out is called Aksobhya. The wind left behind is called Vairocana. It
exists at the tip of the nose on the forehead, in the usnisa. The five that
are stainless, brightly pure, and left behind are called San Hyan Pafica
Rasa.

Kunan yan ahyun ri karmmaprasara ikan bayu terien atemah hanagni-
mandala, trikonakara, dumilah rakta varnna madhyanya trisala,
sadhananta ri sarbvakarmma ika.

But if you wish to make progress of actions (karmmaprasara), this wind
to the right is to change into an agnimandala of triangular shape, glow-
ing in red color; in the middle is a trisiila; that is your means to attain
perfection in all actions.
Vaneh dadyaken mahendramandala ikan bayu i terien apasagi, dumilah
kunan varnnanya kadi mas, madhyanya paficasucikabajra'® menah,"*
sadhananta ri vrddhya niti hurip mvan ri vrdhhya nin sada ika.

145. As previously noted, paficasucikabajra here shows the use of the term suci
in relation to the five-pronged vajra (pafica-siila).
146. Kats, Sang hyang Kamahdydnikan: mena.
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Further, establish mahendramandala: the wind to the right is to be
of square shape, glowing in firefly color like gold, in the middle
paficasucikabajra glowing; that is your means to lengthen the life and to
be successful every time.

Muvah dadyaken mahendramandalapasagi, bhedanya putih tejanya,
somya, bajra i teniah, sadhananta rin kasvasthan ika.

And establish the square mahendramandala: the difference is the light is
white, peaceful, bajra in the middle; that is your means to prosperity.

Ikan catur” agramandala dadi vasikarana, akarsana.

These four agramandalas create power (Vas’ikarar_la), attraction
(akarsana).
Ikan us$vase kiva atemahan bayumandala nirakara, iren, ijo, kunin kunan
varnnanya, dumilah tuntuninya kalih, dhvaja cihna pataka kunan tanan i
kiva manregop ankus kundala lvirnya, sadhananta rin akarsana ika, stham-
bana uccarana kunan lavan ta vaneh dadyaken barunamandala ikarn usvase
kiva, avelu dumilah putih varnnanya, madhyanya siksma mandalalit, kadi
suddha sphatika ri tenah pinakavarnnanya pinakacihnanya, sadhananta
rin Santika ika.
The breath to the left is to become bayumandala without form (nirakara),
black (iren), green (ijo), yellow firefly (kunin kunan) in color, glowing at
both ends, the mark bearing the sign of a flag (dhvaja cihna pataka),
and the hand to the left grasping a hook in the form of an ear pen-
dant (arikus kundala); that is your means to attraction, paralyzing spell
(sthambana uccarana). Moreover, to create barunamandala: this breath
to the left, round, glowing white in color, in the middle an immaterial
small mandala (siiksma mandalalit), like clear crystal (suddha sphatika) in
the middle in its color and its mark, that is your means to propitiation.
Kunan ikan paramavisesabayu tanpolah nin usvasa, kevalalilan ahenin
niravarana humiden nirakara rin ghrana pradesanya teka rin rahi ryy
usnisa Suci Suddha tan hanangeleh iriya. Vairocanasamadhi riaran ika.
Further, this most excellent wind (paramavisesabayu), not moving
breath (tanpolah nini usvasa), absolutely clear (kevalalilang), pure (ahen-
ing), stainless, still (humideng), without form, its place is in the nose
up to the forehead at the usnisa, pure, clear (suci suddha), without any
stain (tan hanangeleh). 1t is called vairocanasamadhi.

147. The four refer to agnimandala and mahendramandala (in the previous
paragraphs), and bayumandala and barunamandala (in the following paragraph).
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Kayatnakna temen-temen sira, tan dadi drsya denin len sira bvat
mandadyaken papa yan kajar in len, dadi marah-vinarahaken dan
manhanakna kna guru krama irin vvan.

You should devote your full attention seriously. You must not be seen
by others, for it would create misery. Should it be made known to
others, then invite one to prepare performing a guru rite (guru krama)
for the person.

Iti dan hyan kamahdayanikan parama samaya mahopadesa ika de san
boddha, teneten hayva cavuh, vekas nin sariketa sira, sari nin kapanditan.

This is Dan Hyan kamahdyanikan. It is the prime vow and great teaching
(parama samaya mahopadesa) of Buddhism, secret, not be taken indis-
criminately, the ultimate of stipulation, the quintessence of spiritual
learning.
Im! Sajia mahampunku tulusakna pva sih sri mahampunku ri
pinankanhulun. San hyan divariipa kapvavak bhatara buddha de sri
mahampuriku. Mapa pva lini san pandita vaneh? Bhatdra ratnatraya mvan
bhatara parica tathagata sira rakvavak bhatara buddha, suddha, nila, pitta,
rakta, visva varnnanira, dhvaja, bhihsparsa, varada, dhyana, abhaya
mudra nira. Marikana lin san pandita vaneh, ya tande sandigdha ri jfiana
ranak mahampuriku. Pahidhyakna ta ranak sri mahampuriku marapvan
hilan ikan sansaya jfiana, malya samyajfiana.
Im! By your leave, my great master (mahampurnku), please, my great
master, be compassionate to me. San Hyan Divariipa embodies Bhatara
Buddha according to Sri Mahampunku. What do other panditas say?
Bhatara Ratnatraya and Bhatara Pafica Tathagata, they say, embody
Bhatara Buddha; white (suddha), blue (nila), yellow (pitta), red (rakta),
green (visva) are their colors, dhvaja, bhithsparsa, varada, dhyana, abhaya
are their mudras. Thus say other panditas. This causes the jfiana of your
son to be confused, Mahampunku. Give instructions to your son, Sri
Mahampunku, so that destroyed is the doubtful jfidna, restored is the
right jiiana (samyajfiana).
Om! Anakku kita n tathagatakula jinaputra, pahenak denta manreno.

Om! My son, you, son of Jina from the family of Tathagata, be comfort-
able while listening.

Tiga bheda nin jnana: vahyaka, sakara, nirakara. Yan bhatdra divaripa sira
pinakavak bhatara hyan buddha, jiidna nirakara karana nira, mvan grahaka
ri sira. Pinuja pva bhatara buddha de ni jiiana sakdara sriman akalerika
lvirnya: samankana ta bhatara hyani buddha masarira devataripa, dadi



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 345

denin krihkara s$vetavarna, dhvaja mudra, sira ta bhatara $ri sakyamuni
naran ira, sarvvadevaguricyate, inajaraken guru nin sarvva devata. Mijil
tan devatd saken $arira bhatara $ri sakyamuni ri tetien, rakta varna dhyana
mudrd makasarikan hrihkara sira ta bhatara $ri lokesvara fiaran ira. Mijil
tan devatd sake Sarira sri Sakyamuni kiva, nilavarna, bhithsparsa mudra,
makasankan brihkara, sira ta bhatara sri bajrapani naran ira. Sira ta katiga
bhatdara ratnatraya naran ira, sira sinanguh buddha, dharmma, sangha,
sira makatattva n kaya, vak, citta, sira makasila n asih punya bhakti, ahyun
pva sira piirna nin tribhuvana.

Three kinds of knowledge (jnana): external (vahyaka), with form (sakara),
without form (nirakara). When Bhatara Divartpa (“Divine Light”) em-
bodies Bhatara Hyan Buddha, the cause is nirakara-jfiana, and he is the
subject (grahaka). When Bhatara Buddha is worshiped by knowledge
with form (sakara-jfiana), he is auspicious and flawless, then Bhatara
Hyan Buddha embodies a divine form (devatariipa), emerges by the syl-
lable krih (krihkara), is white, and has the dhvaja-mudra. He is called
Bhatara Sri Sakyamuni, sarvvadevaguriicyate, known as the teacher of
all gods. A god, originated from the right side of the body of Bhatara
Sri Sakyamuni, is red, has the dhyana-mudra, emerges by the syllable
hrih (hrihkara), is called Bhatara Sri Loke$vara. A god originated from
the left side of the body of Sri Sakyamuni is blue, has the bhithsparsa-
mudra, emerges by the syllable brih (brihkara), is called Bhatara Sri
Bajrapani. The three of them are called Bhatara Ratnatraya. They are
known as Buddha, Dharma, and Sangha. Their essence is body (kdya),
speech (vak), and mind (citta). Their sila are compassion (asih), merit
(punya), and devotion (bhakti). They also wish to perfect the triple
world (tribhuvana).

Mijil ta bhatara sri vairocana sake mukha sri sakyamuni. Mavibhaga ta
bhatara $ri lokesvara, mijil ta bhatara amitabha mvan bhatara ratnasamb-
hava. Mavibhaga ta bhatara $ri bajrapani, mijil bhatara aksobhya mvan
bhataramoghasiddhi. Sira ta kalima sira sinanijfian bhatara pafica tathagata
mvan bhatara sarvvajiiana naran ira vaneh.

Bhatara Sri Vairocana is originated from the face Sri Sakyamuni.
Bhatara SriLoke$vara divides himself, gives birth to Bhatara Amitabha
and Bhatara Ratnasambhava. Bhatara Sri Bajrapani divides himself,
gives birth to Bhatara Aksobhya and Bhatara Amoghasiddhi. The five
of them are thus the wisdom of Bhatara Parfica Tathagata and called
Bhatara Sarvajiiana as well.
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Mijil tan devata sarvvakaryya kartta sake kasarvvajfian bhatdra Vairocana,
lvirnya i$vara, brahma, visnu, sira ta kinon mamariptirnakna n tribhuvana
mvan isyanya de bhatara Vairocana, donanya pagavayana kapararthan
mvan sthana bhatara pindjd irikan kala, dadi tan sthavara jangamadi.
Svargga hibekan devatadi marttyapada hibekan manusadi, patala hibekan
ndgadi de bhataresvara, brahma, visnu, ya ta matannyan sarvvakaryya
kartta sira, nora tan kahanan ira, ndan dinadyaken de ni kasarvvajfian
bhatara sri Vairocana ka 1 sarvvakaryya kartta bhatara i$vara, brahma,
visnu. Marikana kahidepan bhatara sarvvajfia denin sakdra jiiana pindja
sira rin paficopacdra jfiana tatva. Kahidep pva sira denin vahyaka jfiana san
hyan arcca, pratima, peta, Sakali pintija rin paficopacara vahya.
From the omniscience of Bhatara Vairocana emerge gods who accom-
plish all deeds, i.e., I§vara, Brahma, and Visnu. They work to perfect
the triple world (tribhuvana) and its contents for Bhatara Vairocana so
that the work on welfare and the standing of Bhatara are all the time
worshiped by the immobile and mobile creatures. The heaven is full
with gods and others, the world is full with humans and others, the
underworld is full with nagas and others, by Bhatara I$vara, Brahma,
and Visnu, thus they are who accomplish all deeds, none without
them, and created by the omniscience of Bhatara Sri Vairocana, i.e.,
Bhatara I$vara, Brahma, and Visnu who accomplish all deeds. Hence,
Bhatara Sarvajiia is known by knowledge with form (sakara-jfiana) in
fivefold rituals (paficopacara) of the tatva-jiiana, which worships him.
He is known by knowledge of external (vahyaka-jfiana) by means of holy
statues (san hyan arcca), images (pratimd), depictions (peta), and visual
objects (sakali) in fivefold external rituals (paficopacara vahya).

Kalinanyanakku: bhatara divarupa sira dadi bhatara ratnatraya,
matemahan bhatara paficatathagata. Paficatathagata mandadyaken
paficesvara, paficesvara mandadyaken brahmarsi, brahmarsi mandadyaken
sarvvajanma devatadi. Pahenak ta manah ta, hayva sansaya.

The meaning is, my son, Bhatara Divariipa becomes Bhatara Ratnatraya,
transforms into Bhatara Paficatathagata. Paficatathagata creates
Pafice$vara. Pafice$vara creates Brahmarsi. Brahmarsi creates all
beings, gods, and others. Let your mind be comfortable, do not doubt.

Nihan tan tatva visesa muvah pavaraha mami ri kita, krama ni paficaskan-

dha ri san yogisvara: riipa, vedand, safijfid, sanskara, vijiiana.
You look at the nature that is excellent, again, my instruction to you,
the nature of five heaps (paficaskandhas) of San Yogi$vara: ripa, vedand,
safijiia, sanskara, vijiana.



Kandahjaya: A Study and Translation of the San Hyan Kamahayanikan 347

riipa vairocand jiieyah vedand ratnasambhavah
Ripa is known as Vairocana, vedand is Ratnasambhava
sanjiiasca amitabhasca sanskaramoghasiddhidah.
And sanjfia is Amitabha, sanskara is Amoghasiddhida.
aksobhyo vijfianam jfieyah paficaskandhasca ucyate.
Aksobhya is known as vijfiana, and these are called the paficaskandhas.
paficangapaficabodhisca paficatathagatatmaka.

The essence of paficatathagata is these five components of the body and

the five bodhis.

Ka: Dan yan Vairocana ripa. Ripa naranya: kulit, dagin, otvat, tahu-

lan, rah, vuduk, sumsum, ya ripa tfaranya. Dani hyan Ratnasambhava

vedana. Vedana riaranya: ikan manhidep suka duhka ya vedana ria. Dan

hyan Amitabha safijfid. Safijna faranya: ndmda, nama naranya: aran; ya

ikan ginave hetu mvan ginave pratyaya, ya sanskara naranya. Dan hyan

Aksobhya vijnana. Wijfidna haranya: samyajiiana. Samyajfidna haranya:

pratyaksanumana, ya vijiiana naranya.
The meaning is: Dan Hyan Vairocana riipa. Ripa means skin (kulit), flesh
(dagin), muscle (otvat), bone (tahulan), blood (rah), fat (vuduk), bone
marrow (sumsum): that is the so-called riipa. Dan Hyan Ratnasambhava
vedand. Vedand means that which discerns joy and sorrow (suka duhka);
that is the so-called vedana. Dan Hyan Amitabha safijfid. Safijfia means
name (nama), nama means name: that is the so-called safijfia. Dan Hyan
Amoghasiddhi sanskara. Sanskara means that which makes direct
causes (hetu) and makes indirect (auxiliary) causes (pratyaya): that is
the so-called sariskara. Dan Hyan Aksobhya vijfiana. Vijiiana means right
jfiana (samyajfidna). Samyajfiana means direct perception and inference
(pratyaksanumana): that is the so-called vijfiana.

Skandha naran in Sarira, pafica naran in lima, yata sinanguh Sarira lima

naranya. Marikana tatva nin paficaskandha ri san yogisvara.

Skandha means body (Sarira), pafica means five (lima), so it is considered
the so-called five bodies (sarira lima). Thus is the nature of the pafica-
skandhas of San Yogi$vara.

Nihan krama nin vijaksara mandadyaken pafica tathagata: ah hiim tram
hrih ah.
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Look at the nature of vijaksara that creates Pafica Tathagata: ah hum
tram hrih ah.

Vairocanan tu ahkaram, himkaram Aksobhyas tatha
Vairocana is ahkara, but himkara is Aksobhya

tramkaram Ratnasambhava hrihkarafica Amitabha.
Tramkara is Ratnasambhava, and hrihkara is Amitabha.
Ka: Ah-kara vijaksara dan hyan Vairocana, humkara vijaksara dan hyan
Aksobhya, tram-kara vijaksara dan hyan Ratnasambhawa, hrih-kara
vijaksara dan hyan Amitabha, ah-karamoghasiddhidah, a-kara vijaksara
dan hyan Amoghasiddhi.
The meaning is: Ah-kara is the vijaksara of Dan Hyan Vairocana. Hum-
kara is the vijaksara of Dan Hyan Aksobhya. Tram-kara is the vijaksara
of Dan Hyan Ratnasambhava. Hrih-kara is the vijaksara of Dan Hyan
Amitabha. Ah-karamoghasiddhidah, a-kara is the vijaksara of Dan Hyan
Amoghasiddhi.

Nahan vijaksaramijilaken paficabuddha.

Such are the vijaksaras that produce the Five Buddhas (paficabuddhas).

Nihan tirikah bhatara buddha makavak trikala. Trikala naranya raga dvesa
moha kantarbhaverika tan dambha irsya matsaryya.

Look at the way Bhatara Buddha embodies trikala. Trikala means raga,
dvesa, and moha; included (kantarbhaverika) are dambha, irsya, and
matsaryya.

rago’mitabho vijfieyo dvesaccaksobhyo bajradhrk

Rdga is understood as Amitabha, dvesa is Aksobhya, the bajradhrk
moho vairocanas capi trirupabhavantatatah.

moha is Vairocana, these are the nature of the trirupa.

Ikan raga dan hyan amitabha tattva nira, ikan dvesa dan hyan aksobhya
tattva nira, ikan moha Vairocana tattva nira, ya ta sinanguh trikala de san
yogisvara. Karana nin valvi valvi rin tribhava ikan raga dvesa moha trib-
hava riaranya bhavacakra.

This rdga is the essence of Dann Hyan Amitabha. The dvesa is the essence
of Dan Hyan Aksobhya. This moha is the essence of Vairocana. That is
considered the trikala by San Yogi$vara. The reason for coming back
again and again into tribhava are these raga, dvesa, and moha. Tribhava
means bhavacakra.
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Nihan tatva nin trimala ri san yogisvara:
Look at the essence of trimala of San Yogi$vara:
Arthah Sakyamunih diksah kama Loke$varocyate
Artha dedicates to Sakyamuni; Loke$vara is called kama
Sabda Bajrapanih jiieyah trimalam yogisanmatd.
Sabda is known as Bajrapani; these trimala are remembered by the yogis.

Ka: Artha $ri Sakyamuni tatva nira, kama $ri Loke$vara tatva nira, sabda

$ri Bajrapani tatva nira. Ikan artha kama Sabda ya ta inajaraken trimala de

san yogisvara.
The meaning is: artha is the essence of Sri Sakyamuni. Kama is the es-
sence of Sri Loke$vara. Sabda is the essence of Sri Bajrapani. These
artha, kama, and sabda are the trimala taught by San Yogisvara.

Ragadvesamoho Buddhah arthakamasabdatmakah

The nature of the Buddha is raga, dvesa, and moha, also artha, kama, and
Sabda.

Dharmmasusmrtibhavaya smrteh syat duhkhadharanat.

From the mindfulness on the dharmas, the concentration on duhka
arises.

Ka: Bhatara Buddha sira makatatva n rdga dvesa moha, makavak artha
kama sabda sira, ka: trikhala sira trimala sira. Paran don ira n makavak
trikhala trimala? Makadon dadya ni smrti marmma nin dharmma, maka-
nimitta smrti rin dharmma, dadi makasarnkan kadharanan in duhka, ya ta
hetu nira n patemahan trikhala trimala, duhka hetu nika, marapvan ikan
rat kabeh mahyun anulahakna nn dharmma, sadhananyan umarigihakna 1
inak ambek.

The meaning is: Bhatara Buddha has the essence of raga, dvesa, and moha
and embodies artha, kama, and sabda, i.e., the trikhala and the trimala.
What is his intention to embody the trikhala and the trimala? The aim
is to bring about mindfulness (smrti), deeply penetrating the Dharma.
Because of mindfulness of Dharma, it causes the mind to concentrate
on duhka; that is his cause for becoming trikhala and trimala, its cause
is duhka, so that the whole world desires to conduct the Dharma: the
practice should attain ease of mind (inak ambek).

buddho sakyamunir vidvan dharmmo lokesvarah prabhuh

Sakyamuni is the Buddha, the knowing one; Loke$vara is the Dharma,
the master;
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Sangho bajrapanir jfieyas tritaratnan tu vidhiyate
Bajrapani is the Sangha; thus is the triratna to be known and enjoined.

Ka: Dan hyan Sri Sakyamuni paramartha Dan hyan Buddha tattva nira Sri
Lokesvara Dan hyar Dharmma tattva nira Sri Bajrapani aryya Sarigha tattva
nira. Sira ta sinaniguh bhatara ratnatraya niaran ira. Vairocana, Amitabha,
Aksobhya, ratnatraya niaran ira. Vairocana, Ratnasambhava, Amoghasiddhi
ratnatraya sira muvah.

The meaning is: The ultimate reality of Dan Hyan Sri Sakyamuni is Dan
Hyan Buddha as its true nature. Sri Loke$vara is Dan Hyan Dharma as
its true nature. Sri Bajrapani is Arya Sangha as its true nature. They
are known as the so-called Bhatara Ratnatraya. Vairocana, Amitabha,
and Aksobhya are called ratnatraya. Vairocana, Ratnasambhava, and
Amoghasiddhi are also ratnatraya.

Nihan tattva nin trikaya: kaya, vak, citta.

The truth of the trikaya is: body, speech, mind.
kayo vairocanas capi vak camitabho vijfieyah

The body is Vairocana; also the speech is to be known as Amitabha;
cittam aksobhyabajras ca trikaya namna sammatah

And the mind is the diamond of Aksobhya; they are considered to be
called trikaya.
Ka: Dan Hyan Vairocana kaya, sarvvamudra sarvvalaksana, ya kaya
naranya. Dan hyan Amitabha vak. Vak naranya; sarvva $abda, makadi
mantra vijaksara, ya vak niaranya. Dan hyan aksobhya citta, sarvva jiiana
ya citta naranya. Yata matannyan bhatara ratnatraya sira trikdya, lin san
yogisvara.
The meaning is: Dan Hyan Vairocana is the body. All mudras and marks
are also referred to as body. Dan Hyan Amitabha is speech. The so-
called speech, all sounds, beginning with mantra and vijaksara, are also
referred to as speech. Dan Hyan Aksobhya is mind. Omniscience is also
referred to as mind. Therefore Bhatara Ratnatraya is the trikdya, says
San Yogiswara.
Nihan tattva nin triparartha kavruhana, triparartha riaranya: asih, punya,

bhakti.

Look at the essence of the triparartha which is to be known. The
triparartha means: asih, punya, bhakti.

asih Vairocana jiieyah punyas camitabhas tatha
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Vairocana is to be known as compassion and Amitabha is merit;
bhaktis caksobhya bajradhrk triparartha nigadyante.
Aksobhya, the Bajradhrk, is devotion; thus are the triparartha to be told.

Ka: Bhatara Vairocana sira asih. Asih naranya, sann kumavasakén catur
paramitd, ya asih naranya. Bhataramitabha punya. Ikani kumavasakén sat
pdramitd, ya punya naranya. Bhataraksobhya si(ra) bhakti. Tkan lumaku
satatanut rasa nin agama, matéguh rumaksa tapa brata sanskara mvan
buddhasasana tan kavanéhan marnulahakén dharmma, ya sinariguh bhakti
naranya. Ikan asih punya bhakti, ya triparartha paramdrtha naranya,
makatattva n ratnatraya.

The meaning is: Bhatara Vairocana is asih. Asih means: the one who
has mastered the caturparamitds is the so-called asih. Bhataramitabha
is punya. One who has mastered the satparamitas is the so-called punya.
Bhataraksobhya is bhakti. One, whose conduct is always following the
essence of religion, firm in maintaining tapa brata, purification ritu-
als (saniskara), and the teachings of Buddha (buddhasasana), never being
satisfied in practicing the Dharma, is considered bhakti. These asih,
punya, and bhakti are the triparartha paramartha and are the essence of
the ratnatraya.

Nihan tatva nin paficadhatu ri san yogisvara. Paficadhatu niaranya: prthivi,
apah, teja, bayu, akasa.
Look at the essence of paficadhatu of San Yogi$vara. Paficadhdtu means
earth (prthivi), water (apah), fire (teja), wind (bayu), ether (akasa).
Prthividhatur Buddhasca abdhatu Ratnasambhavah
tejodhatuscamitabho vayuscamoghasiddhidah
Akasadhatur Aksobhya etani paficadhatuni
satvena paficadehasca paficatathagatatmaka.'*®

Earth (prthivi) is Buddha (Vairocana), water (ab) is Ratnasambhava,
Fire (tejo) is Amitabha, wind (vayu) is Amoghasiddhida, ether (akasa) is
Aksobhya: these five elements (paficadhatunis) are the qualities of the
five bodies (paricadehas) of the nature of paficatathagata.

148. See Kandahjaya, “San Hyan Kamahayanikan, Borobudur, and the Origins
of Esoteric Buddhism in Indonesia,” 88-91, for correlations among these triads
and pentads with those in the Guhyasamaja-tantra; for this text, see S. Tripathi,
Guhyasamdja Tantra or Tathagataguhyaka, 2nd ed. (Darbhanga: Mithila Institute,
1988); Yukei Matsunaga, The Guhyasamdja Tantra: A New Critical Edition (Osaka:
Toho Shuppan, 1978); and the Kelurak inscription.
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Ka: Dan hyan Vairocana sira buddha, sira prthividhatu. Ikan abvat prthivi
naranya. Dan hyan Ratnasambava apahdhatu. Ikan drava svabhava, ya
apah naranya. Dan hyan Amitabha tejadhatu. Ikan laghu svabhdva, ya
tejadhatu naranya. Dan hyann Amoghasiddhi sira bayudhatu. Ikan vala
svabhava, ya bayudhatu naranya. Dant hyan Aksobhya akasadhatu. Ikan
taya svabhava, ya akasa niaranya.

The meaning is: Dan Hyan Vairocana is the Buddha. He is the earth ele-
ment (prthividhatu). Those which have weight are earth (prthivi). Dan
Hyan Ratnasambava is the water element (apahdhatu). Those which are
fluid in nature are the so-called water (apah). Dan Hyan Amitabha is the
element of fire (tejadhatu). Those which are lightweight in nature are
the so-called tejadhatu. Dan Hyan Amoghasiddhi is the element of wind
(bayudhatu). Those which are strong (vala) in nature are the so-called
bayudhatu. Dan Hyan Aksobhya is the element of ether (akasadhatu).
Those which are void in nature are the so-called akasa.

Nahan krama dan hyan paficatathagata matemahan paficadhatu.
Thus are the ways Dan Hyan Paficatathagata becomes paficadhatu.

Ikan paficadhatu ya ta paficadeha denin sarbvasatva, lvirnya: prthivi
pinakadagin, kulit, otvat, tahulan. Apah pinakarah, vuduk, sumsum, reta,
Slesma. Teja pinakapanon. Bayu pinaka usvasa. Akasa pinakalepana nin
Sarira,'*® pinakaroma. Marikana lvir nin pafica mahabhita pinakavak nin
sarbvasatva; saha kalavan gunanya pinakasarira: Prthivi makaguna n
gandha, apah makaguna n rasa, teja makaguna 1 riipa, bayu makaguna n
sparsa, akasa makaguna n Sabda. Ya ta hetu nin purusa kinahanan denin
riipa, rasa, gandha, sparsa, Sabda, apan makavak paficadhatu.

This paficadhatu is the five bodies (paficadehas) of all beings. They are:
earth becomes flesh (dagin), skin (kulit), muscles (otwat), bones (tahu-
lan). Water becomes blood (rah), fat (vuduk), bone marrow (sumsum),
semen (reta), mucus (slesma). Fire becomes eyes (panon). Wind becomes
breath (uswasa). Ether becomes a salve for the body, also becomes hair.
Thus, they are the kinds of pafica mahabhiita being embodied by all
beings; and along with qualities which become body: Earth becomes
the quality of gandha, water becomes the quality of rasa, fire becomes
the quality of ripa, wind becomes the quality of sparsa, ether becomes
the quality of sabda. That is the cause for a person to exist having riipa,
rasa, gandha, sparsa, and sabda, because of embodying paficadhatu.

149. Kats, Sang hyang Kamahdyanikan: pinakalepa nin Sarira.
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Nihan krama dan hyan tathdgata patemahan pafica ripa skandha. Pafica
ripa skandha riaranya: kalala, arvuda, ghana, pesi, prasaka.

Look at the way Dan Hyan Tathagata becomes paricariipa skandhas.
Paficariipa skandhas means kalala, arvuda, ghana, pesi, prasaka.

Kalalam Bajrasatvasca arvudha Ratnasambhavah
ghanamitabho™° vijiieyah pesi Amoghasiddhidah.
Vairocana prasakayam paficaripatmasambhavah
paficakaravisambodheh paficatathagata mata.'*

Kalala is Bajrasatva, arvudha is Ratnasambhava,
ghana is Amitabho are to be understood, and pesi is Amoghasiddhida.
Vairocana is prasaka; these are to be remembered as the nature
of the five forms (paficariipas), the paficakaravisambodhis, and the
paficatathagatas.
Ka: Dan hyan Aksobhya kalala. Kalala naranya: pila-pilu. Dan hyan
Ratnasambhava arvuda. Arvuda nharanya: vereh. Dan hyan Amitabha
ghana. Ghana tiaranya: dagin akandel, kadyariganin goh gavayadi. Dan hyan
Amoghasiddhi pesi. Pesi naranya: dagin alamed, kadyanganin pipilikadi.
Dan hyan Vairocana prasaka. Prasaka naranya: matanan, masuku, mahulu,
kadyaniga nint manusa devatadi.
The meaning is: Dan Hyan Aksobhya is kalala. Kalala means slimy
liquid (pila-pilu). Dan Hyan Ratnasambhava is arvuda. Arvuda means
foam (vereh). Dan Hyan Amitabha is ghana. Ghana means thick flesh
(dagin akandel), such as cow and wild bull (goh gavaya), etc. Dan Hyan
Amoghasiddhi is pesi. Pesi means thin flesh (dagin alamed), such as ant
(pipilika), etc. Dan Hyan Vairocana is prasaka. Prasaka means embryo
having hands, feet, head, such as human beings, gods, etc.

Nahan krama dan hyan paficatathagata patemahan pafica rupa skandha,

Thus is the manner that Dan Hyan Paficatathagata becomes paricaripa
skandhas, that is paficakarvisambodhis.

150. Kats, Sang hyang Kamahdyanikan: ghana.

151. The Samvarodaya-tantra, p. 75, v. 11-21: kalalenaksobhyaripena arbudam
ratnasambhavah | pesi amitanathasya ghano amoghasiddhayeh | prasakha
vairocanasyapi paficakaran tu darsayet ||21]].

152. Kats, Sang hyang Kamahdydnikan: paficakara visambodhi. The term
paficakarabhisambodhi is in the Pradipodyotana; see Chintaharan Chakravarti,
Guhyasamajatantrapradipodyotanatika-satiotivyakhyd (Patna: Kashi Prasad
Jayaswal Research Institute, 1984), chap. 11, p. 96.
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Nihan karma nin paficatathagata jfiana ri san hyan kamahayanikan.

Look at the manner paficatathagatajfiana in the San Hyan Kamahayanikan.
Sasvatajfianabuddhasca adarsajiianaksobhyasca

Sasvata-jiiana is Buddha (Vairocana), adarsa-jfiana is Aksobhya
samata Ratnasambhavah krtyaficamoghasiddhidah.

[Akas]amata[-jfiana] is Ratnasambhava, krtya[anusthana-jiana] is
Amoghasiddhida

Pratyaveksanavijfieyo lokesvara paramsukham

Pratyaveksanal[-jfiana] is understood as Loke$vara (Amitabha), the su-
preme bliss

etani paficajiianani guhyafica prakirtyate.'>>
These state the five secret jiianas (paficajfiananis).
Ka: Tkan nisprapafica-jiana kinahanan denin atmaniyabhinivesa, yatika
sasvata jiiana naran ika, jiiana bhatara Vairocana ika.
The meaning is: This nisprapafica-jfiana, endowed with attachment to
what belongs to oneself (atmaniyabhinivesa), is the so-called sasvata
jfiana, the jiiana of Bhatara Vairocana.
Ikan prabhdsvara-jfiana, jiiana lumen kadi teja san hyan dditya, ya
adar$ana-jfiana naranya, jiiana bhataraksobhya ika.
This prabhasvara-jiiana, the jiiana glowing like the fire of San Hyan
Aditya, is the so-called adarsana-jfiana, the jiiana of Bhataraksobhya.
Ikan jAana grahya-grahakarahita tanpa ngego, tanpa ngego avaknya, ya
akasamata-jfiana naranya jiiana bhatdara Ratnasambhava ika.
This jfana grahya-grahakarahita without grasping, without grasp-
ing the body, is the so-called akasamata-jiiana, the jfiana of Bhatara
Ratnasambhava.
Ikan jfiana sarbvadharmmanairatmya, humidep $inyata nin sarbvad-
harmma nityada, ya pratyaveksana-jfiana naranya, jiana bhataramitabha
ika.
This jfiana sarbvadharmmanairatmya, realizing void (siinyata) of all dhar-
mas (sarbvadharmma) continually, is the so-called pratyaveksana-jfiana,
the jfiana of Bhataramitabha.

153. Kats, Sang hyang Kamahdyanikan: parikirtyate.
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lkan jfiana vyapara rin sarbvakriya sarbva hana taya, nguniveh
byapara polah nin avak yatikd krtyanusthana-jfiana naranya, jiana
bhataramoghasiddhi ika. Matarinyan karmmakuli naran dan hyan
Amoghasiddhi ri de nira n byapara ri sarbvakarmma.

This jfiana engaged in all actions, all existence and nonexstence, and
certainly engaged in conduct of the body is the so-called krtyanusthana-
jfiana, the jiiana of Bhataramoghasiddhi. Therefore karmmakuli is the
name of Dan Hyan Amoghasiddhi who himself is engaged in all actions
(sarbvakarmma).

Nahan prabheda nin paficajiiana de san yogisvara, parama rahasya ika.

Thus are differences in the paricajfianas following San Yogi$vara. They
are the supreme secret (parama rahasya).
Nihan krama nin paficatathdgatadevi, lvir nira: bharali dhatvisvari, bharali
locana, bharali mamaki, bharali pandaravasini, bharali tara. Nahan pra-
tyeka nira n pafica.
These are the five tathdgatadevis, they are: Bharali Dhatvi$vari, Bharali
Locana, Bharali Mamaki, Bharali Pandaravasini, Bharali Tara. The five
individually are:
dhatvisvari mahadevi vairocanapatir jiieya

It is to be known that Dhatvi$vari, the great devi, has Vairocana as the
master

locanaksobhyapatis ca dhatvisvari locaneka

Locana has Aksobhya being the master, and Dhatvi$vari and Locana
are one.

mamaki ratnasambhava pandaravasini devi
Mamaki has Ratnasambhava, Pandaravasini, the devi, has
amitabhapatir jieyd taramoghasiddhipriya.

Amitabha, being the master, is to be known; Tara is the consort of
Amoghasiddhi.

Bharali dhatvisvari sira ta devi levih mekasvami bhatara Vairocana. Bharali
locanamakasvami bhataraksobhya. Bharali dhatvisvarimvan bharalilocana
tungal tattva nira, ya ta matannyan caturdevi, ikan devi sumahakaryya
nira bhatara Vairocana, makajfiana sasvatajfiana, sarvvajfiarapa, lvir nira:
satvabajri, ratnabajri, dharmmabajri, karmmabajri. Nahan lvir nin caturdevi
parivara bhatara Vairocana. Sira ta kavasakna kesevitan ira de san sadhaka,
marapvan engal kapangih ikan kavairocanan. Bharali mamaki devi bhatara
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ratnasambhava. Bharali pandaravasini devi bhataramitabha. Bharali tara
devi bhataramoghasiddhi. Nahan krama bhatara paficatathagata saha devi.

Bharali Dhatvi$vari, being the highest devi, is the spouse of Bhatara
Vairocana. Bharali Locana is the spouse of Bhatara Aksobhya. Bharali
Dhatvivari and Bharali Locana are in essence one; thus there are four
devis. The devis who make the great work for Bhatara Vairocana, whose
wisdom is sasvatajfiana, the form of sarvajiia, are Satvabajri, Ratnabajri,
Dharmabajri, and Karmmabajri. These are the four devis attending
Bhatara Vairocana. They are to be mastered and served by the prac-
titioner so that he can quickly realize Vairocana. Bharali Mamaki is
the devi of Bhatara Ratnasambhava. Bharali Pandaravasini is the devi of
Bhatara Amitabha. Bharali Tara is the devi of Bhatara Amoghasiddhi.
These are the Holy Five Tathagatas and devis.

Nihan tan vijaksara mandadyaken caturdevi: e, vam, ma, ya.

Look at the vijaksara creating the caturdevis: e, vam, ma, ya.
Ekaram Mamaki jfieyah vamkaram Pandaravasini'*!

Ekara is to be known as Mamaki, vamkara is Pandaravasini
makaram Tarasyasmrtah yakaram Locand punah.

Makara is remembered as Tara, again yakdra is Locana.

Ka: ekara vijaksara bharali Mamaki, vamkara vijaksara bharali
Pandaravdsini, makdra vijaksara bharali Tara, yakara vijaksara bharali
Locand, punah muvah ikan yakara vijaksara bharali Dhatvisvari.

The meaning is: ekara is the vijaksara of Bharali Mamaki, vamkara is
the vijaksara of Bharali Pandaravasini, makdra is the vijaksara of Bharali
Tara, yakdra is the vijaksara of Bharali Locana, and this yakara is also the
vijaksara of Bharali Dhatvi$vari.

Nahan kramanin caturdevi vijaksara:
This is the order of the vijaksaras of the four devis:
Maitri Locand vijfieyd Mamaki karund mata
Maitri is to be understood as Locana, Mamaki is to be thought as karuna

mudita Pandaravakya upeksa Tarayasmrta.

154. Kats, Sang hyang Kamahdydanikan: Ratnasambhavah. Here the verse is about
the vijaksaras for the four devis; thus it must instead be Pandaravasini, who is
missing in this verse. The commentary confirms this.
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Mudita is to be known as Pandaravasini, upeksa is to be remembered as
Tara.
Ka: Bharali Locand metri tatva nira. Ikan ambek asih tan makasarnkan
pratyupakara ya maitri naranya. Bharali Mamaki karund tatva nira. Ikan
ambek duhka mulat ri lara nin sarbvasatva, lumekas ta ya manulun, ya
karuna naranya. Bharali Pandaravasini mudita tatva nira. lkan ambek
suka tumon suka nin sarbvasatva, ya mudita naranya. Bharali Tara upeksa
tatva nira. Ikan ambek nirmmala mananumoda suka nikan sarbvasatva,
tan menet vehana suka, mvan arva pujastuti denin satva manemu suka, tan
meriet, tan melik, tan gemyan, kevala humenen mulat juga nisparigraha jati
nika, ya upeksa naranya, yatika makatatva n bharali Tara.
The meaning is: The essence of Bharali Locana is metri. Her loving mind,
not due to reward, is called maitri. The essence of Bharali Mamaki is
karuna. This mind of duhka, seeing all beings in pain, quick in helping,
is called karuna. The essence of Bharali Pandaravasini is mudita. This
joyous mind, seeing the delights in all beings, is called mudita. The es-
sence of Bharali Tara is upeksa. This spotless mind, which sympathizes
in the delights in all beings, without considering giving the delights
or sharing the homage and praise with the being finding the delights,
without considering, without lamenting, without stinginess, merely
staying, seeing its characteristic is incomparable, is called upeksa,
which manifests in Bharali Tara.

Na maitri karuna muditd upeksa caturdevi tatva nira, lin san yogisvara.
Thus, maitri, karund, mudita, and upeksa are the essence of the four
devis, as said by San Yogi$vara.
Evam bodhisamadhyottah sarbvamudratathagata
This bodhi rising from samadhi, all mudras, and tathagatas,
suguhyatopitajfieyo buddhacaryyavicaksanaih.
The ultimate secrets sown are to be known by one of wisdom and
buddhacarya.

Ka:Ikari kajaranin bodhisamadhimvan ikan sarbvamudrapinakalaksananta
mvan ikan tathagata inanen-anenta, mvan ikan paramaguhya tathagata
niyata ika kavruhana de san buddhacaryyavicaksana, ka, ikan mahabodhi,
ikan samadhi, ikan sarbvamudra mantra yoga bhavand mvan kavicaksanan
yatikavak nin caturdevi Locand, Pandaravasini, Mamaki, Tara. Iti caturdevi
kavruhana hayva tan prayatna, pada pavitra nira mvan bhatara hyan
Buddha yan ta kapangih pavak nira caturdevi de san yogisvara.
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The meaning is: this teaching on enlightenment (bodhi) from samadhi,
and all mudras as symbols, and this tathagata as aspiration, and this
paramaguhya tathagata, indeed, those are to be known by one of wisdom
and buddhacaryya. The meaning is: mahabodhi, samadhi, all mudras,
mantras, yoga, bhavand, and wisdom are the bodies of the four devis:
Locana, Pandaravasini, Mamaki, and Tara. To know these four devis do
not be not keen. They are as pure as Bhatara Hyan Buddha; if these four
devis are found they are to be embodied by San Yogi$vara.

Im! iti san hyan kamahdyanan.

Im! This is the San Hyan Kamahayanan.
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